oy s
3

Sant’Anna

School of Advanced Studies — Pisa

v ;;?%:7

Academic Year
2019/2020

Ph.D. Course in

Human Rights and Global
Politics: Legal, Philosophical
and Economic Challenges

Russia’s Path for Identity: Ideas,
Philosophies, and Discourses

Author

Kristina Khutsishvili

Supervisor
Prof. Anna Loretoni

stvo pag. 0




Sant’Anna

School of Advanced Studies — Pisa

Acknowledgement

This thesis is a logical consequence of the three years of work during the Ph.D.
programme in Human Rights and Global Politics: Legal, Philosophical, and Economic
Challenges. I would like to thank all of the professors of our course for the interesting and
research-wise useful classes they provided, and all of my colleagues for the fruitful time
we had discussing multiple issues of interest. It is important to outline the
interdisciplinary character of the studies, and the importance of diverse courses, seminars,
and even occasional in-between discussions for the accomplishment of the final project.
Examples here can be the idea of constitutional identity, which by chance came out during
one of the discussions between me and the colleagues, and then led to the reflection
applied to the particular case study. In the same manner, the idea of Russian female
identities appeared, possibly being inspired by the agenda of my supervisor professor

Anna Loretoni, whom | would like to thank.

In addition to classes, independent work, networking inside the university, conferences,
symposia, and summer schools proved to be incredibly useful for the advancement of my
research project. Each of the events | participated in gave me a chance to share my ideas,
parts of the project, expand my research agenda, establish academic friendships, and to
receive feedback. If choosing one event, | definitely have the remarkable memories
coming from the Reset Doc summer school in Venice, which was a great opportunity to
meet and collaborate with peers and professors from the different countries and continents
of the world. | would also thank the host professors of my research periods abroad:
professor Vyacheslav Morozov from the University of Tartu and professor Piet van
Poucke from the University of Ghent. In both cases, the change of the research
environment showed to be enriching — through experiences and networks — and
intellectually stimulating. At this point, I would also thank our administrative
coordinators, Valentina Mistretta, and Alessandra Delogu, as well as the International
Relations Office, for the kind support in all the multiple issues of bureaucracy arising on

the way.

I would also express gratefulness for the chance to be published during my Ph.D. studies:

the confidence and courage gained through the course work and independent research,

stvo pag. 1




Sant’Anna

School of Advanced Studies — Pisa

networking both inside the university and during the conferences and other events,
enabled me to submit pieces of writing to the journals and edited volumes, and eventually
to get published. The work of peer reviewers and editors was extremely useful for the

development of my research skills.

Finally, I am incredibly grateful to my family, friends, and D.C., for everything.

stvo pag. 2




Sant’Anna

School of Advanced Studies — Pisa

TABLE OF CONTENTS
ACKNOWIEAGEMENT.... ..ot 1
N 0511 - T USSP 5
L1 oo [1Tox £ o] o TSRS 6
Chapter 1: On Research and Method ... 11
View on National Identity and the RUSSIaN Case ...........ccocoeiiriiieiiienesc s 11
Discourse Analysis and Identity RESEArCh..........cocooiiiiiiiiiiiicce s 25
On the Conceptual Issue of Translation............cccceveieiiiiieiiie 27
CoNCIUING REMAIKS.....c.uiiieiieie ettt enre e 36
Chapter 2: The Issues of Constitutional Identity ............cccceevvevieeviieiiiennnnnn 38
The Preliminary ReflIECHIONS .........ccveiviiicce e 39
The Russian Constitutional Identity ...........cccccceiieiieiiiic i 48
The Discourse on the Constitutional Change ............ccccveveeve e 55
Change and its INterpretation ..........cooveceiie e 60
ConCIUING REMATKS........cciiiiieie ettt esaeenne s 71
Chapter 3: Russian Female ldentities and Value Pluralism........................ 73
The Concept of “Traditional Values™ ...........cccccviiiiiiiiiiiiicie 73
The Spirituality and RelIgION...........ccocvoiiiiiiice e 89
Russia’s Complex Relationship with Feminism...........cccooeiiiiiiiiiiie, 99
ConCIUING REMATKS........ccviiiieie ettt sre e 116
Chapter 4: The Role of Philosophy in Vladimir Putin’s Discourse.......... 118
Ivan Ilyin and his Problematic VIBWS..........ccociiiiiiiiiee 118
Nikolay Berdyaev: The Great EaSt-WESL..........ccccoiiiriiiniiiiieecee e 132
Konstantin Leontiev and LeV GUMIIEV..........cooovviiiiiiieiiece e 146
CoNCIUAING REMAIKS. ..ot bbb 154
Chapter 5: Russian Discourse after the Crimean CrisiS........ccccccvevverveenne. 157
V1adislav SUTKOV’S TeXES ...iciiiiiieiiiiiie et e e e e e 159
Putin’s LONG STALE ...........cocoviiiiiieii e 159
The CriSis Of HYDOCFISY " ...couveiiieeiii it 165
‘Half-Blood LONEIINESS’ ...........coueiiiiiiiii e 172

stvo pag. 3




Sant’Anna

School of Advanced Studies — Pisa

The Shorter Interventions for The Russian PIONEer............cccocvveieneieniniiennn 184
Declaration of RUSSIAN TABNTILY ........ooiiiiiiieicieec e 189
CoNCIUAING REMAIKS. ..ottt 195

CONCIUSTON. ... 196
BiblOgraphy .......oovieee s 200

stvo pag. 4




Abstract

Sant’Anna

School of Advanced Studies — Pisa

Identity is one of the concepts that became widely used across different disciplines during

the last decades. The work explores the issue of Russian identity, the paths for its

development, looking at the text as a main source of the identity-related knowledge. As

both the attempts of identity-shaping and the references to the sources of identity

formation may be “captured” in contemporary discourse, the apparatus of discourse

analysis employed allows approaching the issue. The scope of the work includes the

philosophical, legal, and idea-related dimensions. As a result, the work looks on the

specificity of the Russian philosophical thought being employed in current political

discourse, the issues of value pluralism and female identities, the identity-related aspects

of the constitutional change — reflecting on the existing paths for identity formation and

the attempts made to shape the identity from the “above.”
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Introduction

Examining the identity of any “level” or scope is an ambitious and time-consuming
assignment, which is also may be challenged through, for example, accusations of too
broad or too narrow, too peculiar segments taken into consideration. For instance, “why
you were examining national identity and not, for instance, purely political aspects?”,
may be a legitimate question. Another may sound: “What are the limits of the political?”
These are the issues of greatest importance. The explanatory potential of the research on
identity may be used not only in foreign policy, decision-making, or other areas where
the knowledge on area studies is crucial but also for the broader reasons for understanding
the country and its people. It is difficult to separate this understanding from the cultural,
historical, linguistic, and other peculiarities that are usually viewed separately from the
political. The interdisciplinarity then becomes a key, and the choice of angles, the
thematic approaches allowing to “capture,” to reflect on the peculiarities of identity. In
this work the aim to outline the path for Russian identity is approached from the
perspectives of ideas and philosophies, the discourses then allow to “capture” the identity-
related claims, and explore their nature. The method of discourse then gives an
opportunity to reflect on the question of how we can describe contemporary Russia’s path
for identity. While trying to distinguish certain important aspects of Russian identity, |

also argue for the dual, both on a theoretical and a very practical level, nature of identity.

On a theoretical level, we may distinguish “identity” and also “difference” since the
questions “who are we?” or “who am I?” may be answered through outlining “who we
are certainly not” or “who I am certainly not.” This dualism, identification both through
belonging and refusal to belong, or alienation, othering, is rooted in the concept. Hence,
the issues of identity, and on a bigger political picture, national identity, are not innocently
theoretical. Keeping in mind this dualism, we may assume that misunderstanding on the
identity level may be the same factor of the national identity formation. Being
misunderstood may turn the nation, the country and its people, away, may sharpen the
identification defined through “who we are not.” For this reason, in the first chapter
dedicated to the main conceptual and methodological notions, | also argue for the

attentive and careful translation, including also conceptual translation.
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The frustration on being misunderstood, misinterpreted, has roots in Russian culture, here
we may turn to Dostoevsky and his Writer’s Diary, Dnevnik Pisatelya: “It seems certain
that a European of any ethnicity can always learn another European language and enter
into the soul of any other European ethnicity more easily than he can learn Russian and
comprehend our Russian essence.”* While this claim of Dostoevsky is more emotional,
rather than rational since it is not supplemented by specific examples or arguments, it is
still thought-provoking. Interestingly, he uses the words “soul” and “essence,” and also
links the linguistic abilities, mastering the language, with an ability to “enter into the
soul.” It is safe to assume that the word “identity” was not used in Russia in the second
part of the 19th century but after looking through all the diverse attempts of identity
studies, the metaphor from the Dostoevsky’s quote resembles surprisingly with
contemporary works, such as reflections on the European identity, “the soul of Europe”
by Cerutti and Rudolph.? The understanding and misunderstanding part may be of current
interest, as the debate on Russia got fierce after the events in Crimea and South-Eastern
Ukraine, with, for example, works of Clover and Snyder and their subsequent
discussions.® Clover’s claim on the rise of Russian nationalism was responded by the
scholars such as Laruelle, the same happened with much more radical Snyder’s statement
on Russia being a “fascist” country.* The understanding and misunderstanding are in
relation to knowledge, especially the knowledge on identity. It concerns not only the
academic domain but also the broader domain including the media discussions, general
public opinion, and such. This is one of the reasons besides the academic interest and the
interest of foreign policy, for getting the knowledge on identity.

! Translated by me. In original: “Ho BC&-Takn KaKeTca HECOMHEHHbIM, 4TO eBponeliLy, Kakol 6bl OH HU
6bl1 HALMOHANBHOCTH, BCErAa NErye BblyYUTbCA APYTrOMY €BPOMNENCKOMY A3bIKY U BHUKHYTb B AyLUY
BCAKOI ApPYrol eBponencKoi HaLMOHaNbHOCTU, YEM HAaYYUTbCA PYCCKOMY A3bIKY M MOHATb HaLly
pycckyto cyTb”. Source: Dostoevsky, Fyodor M. 2010. Dnevnik Pisatelya (“Writer’s Diary”). Moscow:
Institute of Russian Civilization, p.127.

2 Cerutti, Furio and Enno Rudolph (eds.) 2001. A Soul for Europe: On the Political and Cultural Identity of
the Europeans. Vol. 1 and 2. Leuven: Peeters.

3 See: Clover, Charles. 2017. Black Wind, White Snow: The Rise of Russia’s New Nationalism. New Haven,
CT: Yale University Press; Snyder, Timothy. 2018. The Road to Unfreedom: Russia, Europe, America. Tim
Duggan Books.

4 See, for example, Laruelle’s reply “Is Russia really ‘fascist’? A comment on Timothy Snyder” or
Pinkham’s review “Zombie History: Timothy Snyder’s bleak vision of the past and present.”
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Bringing into consideration questions of national identity instead of political identity is a
choice made consciously. While there are pieces of research drawing on a clearly defined
notion of political identity, working on a Russian example involves the complexity of a
theoretically driven case study. Framing the work on the intersection of theory and
practice implies that both pillars should be considered as equally important. Discovering
the peculiarities of reality demands an interdisciplinary approach: economic factors
influence on the political, and vice versa, historical experience and dominant ideologies
and discourses have a certain impact on people’s views, our educational system, customs,
traditions, the literature we read, but all these also implies the artefacts which carry
meanings, the discourses that can tell about the past but also tell about the people. A
methodological approach of discourse analysis applied to identity research enables to
“capture” the constantly changing object of study. The performance of the analysis
demands knowledge in history, cultural studies, linguistics, philosophy, in addition to
social sciences, such as politics and economics. The studies on identity are
interdisciplinary, they require a well-rounded approach, enabling making connections and

reasoning.

Chapter 1 provides considerations on the main debates, concepts, and methodological
issues related to the study. The attention is paid to the discourse analysis as a feasible
approach to identity studies, the issues of translations are argued, with the references
made both to the academic corpus and also broader debate relevant to the case study on

Russia.

Chapter 2 explores the constitutional peculiarities while trying to “capture” interrelated
Russia’s constitutional and broader identities. The identity-related aspects of the recent
constitutional amendments are explored, as well as the attempts of identity-shaping being

observed in the discourse.

Chapter 3 is dedicated to the elaboration on value pluralism and Russian female identities.
It proposes to look at the emancipatory movement from a non-Western perspective, which
leads to unusual results. The change of the context determines a new fresh view on the
issue, where the Russian tradition appear to contain strong emancipatory and feminist

ideas. The issue of duality is not escaped, hence the concept of “traditional values” is
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explored as being promoted by the official discourse and contradicting the rooted

traditions of emancipation.

Chapter 4 explores philosophical references and identity-related claims in the discourse
of Vladimir Putin and the issue of the philosophical ideas being instrumentalized in

politics.

Chapter 5 analyses the textual artefacts of post-Crimean Russia on the examples of

Vladislav Surkov’s texts and the Declaration of Russian Identity and their implications.

The work has a strong interdisciplinary nature: a theoretically driven case study
employing the methods of discourse analysis, using the conceptual language of political
theory while considering a very practical question of identity. The study is situated inside
the philosophic frame of fundamentals, such as issues and texts, and is based on
standpoint political and cultural discursive practices. Engaging with examples of
discourse from political, philosophical, and idea-related domains, | address the question
of the patterns in Russian national identity formation, with identity and discourse being
in the relation of a double agency. What are the features of identity-related claims that
can be found in the discourse and how identity may be formed, negotiated, shaped through
such practices?

The duality, often contradictory, may be found in different domains: it starts on a
theoretical level with the notion of identity, including both literal “identity,” being similar
to, belonging to, being like, and difference, being unlike, different from, other than. Then,
it may be observed through the chapters exploring different aspects of Russian identity.
It may be found in the history and memory domains: empire versus nation-state; Soviet
Empire versus the Russian Empire; atheism versus the Orthodox Christianity; nationalism
versus globalism or cosmopolitanism; Europe versus Asia; a particular, European or
Asian way, versus so-called special way; totality versus non-totality; feminism,
emancipation versus so-called traditional values, and the list can be refined and continued.
It is possible to assume that the authentic sources from the past, coming from the Russian
Empire and the Soviet Union, are continuing to compete, and the ultimate winner is not
determined yet. We see that the concepts of freedom and human rights are, despite

speculations, rooted in the Russian discourse, although totality and unfreedom are present
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there as well. Looking through the pieces of contemporary political discourse, initial

duality takes a form different from just an ongoing competition: it is a strange mixture of

contradictory elements, causing confusion, that may reflect not just a temporarily delayed

choice but a choice that is delayed indefinitely, the choice that is not made because

choosing one means abandoning the other, and all of the political advantages this other

relates to. The confusing mix supplemented with references to different paths, different

pasts, is presented then as a new, re-invented, identity, aiming to combine the significant

aspects of the past, ignoring the contradictions, and the new question arising at this point

can be whether the discovered attempts for identity-making may be successful, and to

what extent.
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Chapter 1: On Research and Method

The chapter aims to overview the main theoretical and methodological notions employed
in the research and their particular meanings in the case of Russia. The contemporary
understanding of national identity is reflected upon, with examples from both theoretical
discussions on the notion and more country-specific writings. The methodological tools
are defined and their advantages and limitations are elaborated. Finally, the importance
of context-specific translation is argued, both as a methodological tool and a tool to avoid

conceptual confusion.

View on National Identity and the Russian Case

Anthony Smith defines a nation as “a named human population sharing a historic
territory, common myths and historical memories, a mass, public culture, a common
economy and common legal rights and duties for all members.”® This definition seems to
be comprehensive and inclusive, yet the list of elements peculiar for nations may be
negotiated and continued. It also gives space for multi- and interdisciplinarity since
dealing with a certain number of elements of the bigger picture of nation, the knowledge
in the relevant field has to be acquired, as well as the interdisciplinary knowledge,
tackling the coexistence and the interplay between the elements. Further in his book, the
bigger focus on the symbolic elements is set: the contemporary nation is described as “a
cultural artefact of modernity, a system of collective imaginings and symbolic
representations, which resembles a pastiche of many hues and forms, a composite
patchwork of all the cultural elements included in its boundaries.”® The role of
imagination is emphasized as well in the work of Anderson: The Imagined Communities,
a widely referenced work, defines a nation as “an imagined political community — and

imagined both inherently limited and sovereign.”’

Imagination in focus allows us to take a more philosophical path, while the distinction

between the imaginary and the real may be problematic. The opposite of what could have

5> Smith, Anthony D. 1999. Myths and Memories of the Nation. New York: Oxford University Press, p.8.
6p.168.

7 Anderson, Benedict. 2006. Imagined Communities: Reflections on the Origin and Spread of
Nationalism. London: Verso, p.6
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come to mind, the imaginary is not something necessarily contrasting the real. Following
Lennon’s reflection, imagination is not something being in the opposition with the real,
but something crucial for how the world is made real for us.® Both Smith’s and
Anderson’s definitions involve notions referring to the not fully “feasible”: while myths
and historical memories may be presented through, for example, a narrative, still it is a
question whether such narratives can “describe at all” or whether they live space for other
approaches, the space beyond the act of speaking or writing; with Anderson’s definition
it is even more obvious — while the concepts of imagination and symbolism may be
elaborated, also in application to a particular nation and examples coming from this
nation’s case study, they still leave space to think, to question the limits of the definition,
to explore the concept further. While dealing with imagination, there is a space for self-
doubt and a question of whether it could be explained “fully” or with the closest

approximation.

Greenfeld defines national identity “essentially as a style of thought” and immediately
connects it with the notion of nationalism.® The creativity of this definition is appealing:
while it allows a variety of interpretations and possible questions to be raised, it also
reflects the enigmatic, not fully feasible object of research. The enigmatic feature of
identity is marked by Fearon: “Within political science, we find the concept of “identity”
at the center of lively debates in every major subfield (...) And in political theory,
questions of “identity” mark numerous arguments on gender, sexuality, nationality,
ethnicity, and culture in relation to liberalism and its alternatives (...) Despite this vastly
increased and broad-ranging interest in “identity”, the concept itself remains something

of an enigma,” he writes.!® An “enigma” of identity merged with a nation, being

8 See Lennon, Kathleen. 2015. Imagination and the Imaginary. London: Routledge, p.2.

% Greenfeld, Liah. 1990. The Formation of the Russian National Identity: The Role of Status Insecurity and
Ressentiment. In: Comparative Studies in Society and History, Vol. 32, No. 3, pp. 549-591.

10 Fearon, James D. 1999. What is Identity (Aw We Now Use the Word)? Stanford, MA: Stanford
University, available online at: https://web.stanford.edu/group/fearon-research/cgi-bin/wordpress/wp-
content/uploads/2013/10/What-is-ldentity-as-we-now-use-the-word-.pdf (accessed on 20 December
2019).
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“imagined,” “symbolic,” in the notion of national identity — the precise definition here

becomes not an easy task.!

Most commonly identity is perceived as a result of an open-ended process: it is by no
means static. The matter of identity is not defined easily, and the writers outline not only
“enigmatic” status but the immanent complexity involved while dealing with identity.*?
For example, Nancy reflects on the co-existence of the personal, the individual, and the-
national, while dealing with the issue of national identity: ““... each French person is a
‘who’ like any other human subject, and if this ‘who’ could never be reduced to a ‘what’,
France itself is another kind of ‘who’ irreducible to any characteristics (population,
situation, GNP, wines, cheese, and airplanes). And what complicates the matter is that
each ‘who’ of each French person includes something of the ‘who’ of France, and
reciprocally.”® This is interesting, as it allows to look at the personal and collective in its
coexistence, and does not simplify the complex reality. But with this unease to approach,
why when we continue to deal with identity questions, in the frameworks of political
studies, such as political philosophy, theory, international relations, foreign policy, and
also history, anthropology, demography? Maybe because even being an enigma, identity
still has its explanatory potential and being not an easy target to tackle, it plays an
important role in the framework of the political. In the same work, Nancy writes: “The
political processes of all nations are wider and deeper than the formal institutions
designed to regulate them; some of the most critical decisions concerning the direction of
public life are not made in a parliament and presidiums; they are made in the unformalized
realms of what Durkheim called “the collective conscience.”** Miller defines national
identity through the outline of five elements of nationality as a community and attributes

these features to be “sources” for the national identity. These five elements characterize

1 Moreover, writers also assign the “imaginary” adjective to the identities itself. See, for example:
Pultar, Gonul (ed.) 2014. Imagined Identities: Identity Formation in the Age of Globalization. Syracuse:
Syracuse University Press.

12 Although there are attempts to approach identity research through assumed to be more “precise”
quantitative apparatus. See, for example: Lustick, lan S. 2000. Agent-Based Modelling of Collective
Identity: Testing Constructivist Theory. In: Journal of Artificial Societies and Social Simulation, Vol. 3, No.
1, available online: http://jasss.soc.surrey.ac.uk/3/1/1.html (accessed on 10 June 2020).

13 Nancy, Jean-Luc. 2015. Identities: Fragments, Frankness. New York: Fordham University Press, p. 23.
14 1bid., p. 316.
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29 ¢

a community as “constituted by shared belief and mutual commitment,” “extended in

99 ¢6 99 ¢6

history,” “active in character,” “connected to a particular territory,” and “marked off from

other communities by its distinct public culture.”*®

The “applied” writings on a specific subject of national identity are not as much engaged
in the debate or divergence of what identity is. Instead, they concentrate on the elaboration
of a particular case from the chosen methodological position. Yet, there are different
aspects emphasized by these studies. Thus, Kumar equates the exploration of the “making

b

of English identity” to the “exploration of Englishness,” or “what it means to be
English.”*® “It is common enough for nations, as for individuals, to develop a sense of
themselves by a process of opposition and exclusion. What they are — French, German —
is defined by what they are not — German, French. The ‘content’ of national identity is
more often than not a counter-image of what is seen as distinctive in the culture of the
other nation or nations,” he writes.!’” This view on national identity partially resembles a
philosophical stand of Taylor arguing in The Politics of Recognition that “we define our
identity always in dialogue with, sometimes in struggle against, the things our significant
others want to see in us.”*® This comparison seems particularly important for the
understanding of the Russian identity: the predecessors of contemporary Russia, the
Soviet Union, and the Russian Empire employed such definitions — the socialist system
versus the capitalist system, Russia defined through the question of belonging to the West
or the East. The snag of definition through “what we are not” is a dependence on this
second entity. In a way, defining yourself through other entities implies the necessity of
these entities for your identity. There is also a possibility to distinguish a separate angel
on identity: with the identity defined through the questions “who are we?” or “who am
17 and questions “who we are not?” or “who I am not?”, there may be an identity that is
forming, willing to be. In a line of works on national identity, we may distinguish the

writings on the topics of nation-building, and this is a different way to look at the

5 Miller, David. 1995. On Nationality. Oxford: Clarendon Press, p. 27.

16 See: Kumar, Krishan. 2003. The Making of English National Identity. Cambridge: Cambridge University
Press, abstract.

7 p.IX, preface. Ibid.

18 Taylor, Charles. 1992. The politics of Recognition, available online
http://elplandehiram.org/documentos/JoustingNYC/Politics of Recognition.pdf (accessed on 9
November 2018), pp. 32-33.
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problem.!® Nation-building, in turn, may be reflected from different perspectives, as, for
example, an organic development or the goal of “social engineers” — such as intellectuals

or politicians.?

In the case of Russia, this angel is very interesting, since the “making” of identity may
naturally include the features of the past, or features pre-selected, chosen for identity
formation. In the real world, those processes coexist, and while in Russia two bigger
“pasts” are present — the legacy of the Soviet Union and Empire Russia — the identity
formation process seems to be complex and curious. Curiosity is hidden also in denial:
taking the bigger picture, the Revolution of 1917 and the building of the Soviet Union
involved the dismissal, alienation, and depreciation of the Russian Empire past in many
of its aspects. The dismissal though never was total: if looking through the school
curriculum, with an active presence of ideologically driven pieces of literature, the
literature and the cultural achievements dated by the times of the Russian Empire were
never dismissed. Pushkin, Tolstoy, or Dostoevsky, representing the different times, the
times that were alienated and dismissed, were appraised and taken proud in. The ballet
continued to hold its place in cultural life. The past was not dismissed totally: the valuable
elements were chosen to keep and cherish, and it is not that usual to reflect on what it
would be if the choices were made differently. The collapse of the Soviet Union — without
an aim to compare it with the Russian revolution — lead to the multiple crises, not only
the economic and political but also existential. The crisis of mindsets, values,
understandings — and, again, the dismissal of the past. Yet, it is curious to look at the
elements maintained from the past, and on the role that they play in the formation of the
contemporary Russian national identity.

Another point that is important to make is pluralism, the multi-layered character of
identities, when the “exploration of Englishness” may be specified and challenged
further, as, for example, “exploration of female Englishness.” Specifications do not seem
to be challenging in itself, while they may add to the clarity of the vision. With the Russian

case, the unusual kind of complexity is added by the definition of the “Russianness” itself:

19 See, for example: Tolz, Vera. 1998. Forging the Nation: National Identity and Nation Building in Post-
Communist Russia. In: Europe-Asia Studies, Vol. 50, No. 6, pp. 993-1022.
20 |bid., p. 994.
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as an example, the specificity of “female Russianness” is complicated by the linguistic
question, which is: “which Russian de we mean?” This question needs further

terminological elaboration, which bases on historical, political, and cultural differences.

The question “Which ‘Russian’ do we mean?” appears when turning to writings on Russia
— both scholarly or journalist — in the English language. The problem is that the single
word “Russian” relates to two different words in the Russian language, which are russkiy
and rossiyskiy (in application to the certain phenomenon present in Russia), or russkiy
and rossiyanin (in application to the person’s ethnicity or nationality respectively).?
While making a project for the New York Times, aimed to describe what does it mean “to
be a Russian,” the author, being a native speaker of Russian language, was asking the
heroes questions using the word rossiyskiy, rather than russkiy: “The first question made
many pause, for I didn’t ask what makes someone russkiy, a common term that signifies
an ethnic designation. After the fall of the Soviet Union, President Boris N. Yeltsin
popularized the use of rossiyanin, a citizen of Russia, to unite the country of many
different nationalities. This is the term I used; it is the equivalent of asking what made
someone in the United States an American.”?® Here is important to specify: while
Friedman uses the accurate word “popularized,” speaking about the notion of rossiyanin
and its use in times of Boris Yeltsin presidency, it is possible to find in the literature the
opinion that the notion itself is a creation of Yeltsin. Vera Tolz provides a different
account on this matter, referring to the state of the Russian Empire in the 18" century:
“The fact that the state had a multi-ethnic rather than purely Great Russian character was
to be reflected in its name: Rossiiskaia (imperiia).”?® The same logic may be seen as
persistent: the pluralist, multi-ethnic environment encourages a new notion ensuring the
belonging; the russkiy notion becomes not enough. “Unlike the word russkaia, which
denoted the ethnic Russians, rossiiskaia had a political connotation. But the new

terminology was not applied consistently and the distinction between Russia proper and

21 Here and after the transliterations from Russian Cyrillic script into Latin script are made according to
the BGN/PCGN standard, with the exceptions of names and surnames that have an established spelling
in the English language, such as Yeltsin.

22 Friedman, Misha. 2014. “To Be a Russian.” In: The New York Times, 6 July, available online:
https://www.nytimes.com/interactive/2014/07/06/opinion/sunday/exposures-russian-patriots.html
(accessed on 4 July 2019).

2 Tolz, Vera. 2001. Inventing the Nation: Russia. London: Arnold, p. 158.
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the whole empire proved to be difficult to sustain. The words rossiiskii and russkii were
used interchangeably, particularly in the eighteenth century but also later. Moreover, the
acknowledgement that the Russian state was an empire did not change the rulers' ultimate
goal of assimilating the empire's non-Russian subjects by achieving social and
administrative, if not necessarily full linguistic and religious, uniformity within its

borders,” writes Tolz.?*

The difference between russkiy and rossiyskiy is important to acknowledge from the
beginning when working on the issues of Russian identity. Moreover, the reflection on
the russkiy-rossiyskiy dichotomy could be useful in other contexts, such as in the
previously ethnically homogenous societies becoming more and more multi-ethnic and
pluralists, which provokes the need to rethink or reformulate the meanings, such as being,
for example, Italian or Swedish. Here two points may be added. First, surely the
“invention” of the notion may not lead to its further success. As stated above, in the
Russian case, by the time of popularization of the notion by Boris Yeltsin, the word had
already the history of usage during “one of the pasts” — the past of the Russian Empire.
From this perspective, it is possible that the successful incorporation, inscription of such
a notion and the meaning behind it will need a lot of time. The identities and mindsets
will need to “absorb” the notion, to accept it, and to adjust to it. It is also possible that
such a notion may never become an organic or immanent part of the discourse, perception,
language, and then will disappear. It may need time and it may be either rejected, either
may not find its “fit.” The second point is that two different notions, two words, as in
russkiy-rossiyskiy example, have a potential not only of coherence, unity and inclusion
but of alienation and othering. It is possible that instead of identification of who we are,
the emphasis will become of who we are not — with the notions becoming conflicting,

mutually excluding, hierarchical.

In the case of Russia, while the success of the rossiyskiy concept is sometimes questioned

in the literature, the advantages also have to be acknowledged.?® The identity of

2 bid.

25 As an example of the critical perspective, see: Goode, Paul J. 2019. Russia’s Ministry of Ambivalence:
The Failure of Civic Nation-Building in Post-Soviet Russia. In: Post-Soviet Affairs, Vol. 35, No. 2, pp. 140-
160.
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rossiyanin, the notion being inscribed into the political and legal discourse, allows
Russians with whatever ethnic or religious background — to be as Russian as everybody
else. This is an important conceptual feature for the nation-building, it is also a
particularly important existential feature for the country that still may be assessed as an
empire, or at least a country with the long empire legacy, including the past of the Soviet
Union. In a certain way, the rossiyanin notion may be viewed as a substitution of the
concept of the “Soviet man,” sovetskiy chelovek, unifying and equalizing the Soviet
citizens of different ethnic or cultural origin, coming from different republics with their
distinct history and traditions. Yet, the concept of the Soviet citizen, while unifying, was
complemented with the elements of distinction, if not othering or alienation. Two features
of discourse should be kept in mind here. First, the line natsional’nost’ in Soviet
documents such as passports or birth certificates. Second, the images of the other, for
example, the “rootless cosmopolitan,” kosmopolit bezrodnyy other. The natsional nost’
concept will be further elaborated in the following paragraph of this chapter, since its
particular meaning and the consonance with the word nationality in the English language,
can be a source of confusion in the context of writing on Russia in the English language
and translating the concepts from language to language. Natsional 'nost’ in the Russian
language literally means the ethnic origin, and it had necessarily been mentioned in the
Soviet times while receiving the birth certificate and the Soviet passport. While the
passport ensured that its holder has a Soviet nationality, the citizenship of the Soviet
Union, based, for example, in the city of Novosibirsk, the Russian Soviet Federative
Socialist Republic, or Kutaisi, the Georgian Soviet Socialist Republic, or in Tashkent, the
Uzbek Soviet Socialist Republic, the natsional nost’ graph was asking about the citizen’s
ethnic belonging — or self-perception, in case of belonging to the mixed family. Hence,
the construct of the Soviet citizen was combined with this obligatory, although the
unverifiable notion of ethnicity. Then the unification and nation-building could be
challenged, and another, negative identification processes could occur, based on
determining, “appointing” the other, finding the alien and the enemy inside. A remarkable

tool for such a process was a concept of a “rootless cosmopolitan.”

A “rootless cosmopolitan,” bezrodnyy kosmopolit, was a Soviet anti-semitic ideological

code for emphasizing someone’s belonging to Jewish ethnicity, which was in the center
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of an anti-cosmopolitan campaign of the Stalin’s times, predominantly between 1940-
50s.25 It was first featured in Communist party member and Soviet statesman Andrey
Zhdanov’s speech in 1948: “Internationalism is born where national art flourishes.
Forgetting this truth means (...) losing one’s face, becoming a rootless cosmopolitan.”?’
Further, it could be encountered more and more in speeches shaming the Soviet
dissidents, opponents of the regime, some of them ethnically having Jewish roots. For
example, Soviet writer Alexander Fadeev put cosmopolitanism as an idea of the “enemy’s
agents,” who may try, by inciting nationalist prejudices and remnants among backward
people, to bring ethnic-based discord into the fraternal community of the peoples of the
USSR, or to undermine in our peoples the sense of national honour and pride with servile
admiration for everything that bears a foreign brand, or with sanctimonious preaching of
groundless “cosmopolitanism” emanating from that all people, they say, are “people in

the world,” and a nation, a homeland, is, they say, an “obsolete concept.”28

26 As Azadovskii and Egorov write, “In the Soviet Union the ‘anti-cosmopolitan’ campaigns of the late
1940s and early 1950s were a taboo subject for many years afterward. Even during the ‘thaw’ under
Nikita Khrushchev, Soviet publications made no mention of the campaigns. Only with the advent of
glasnost under Mikhail Gorbachev in the late 1980s was the topic finally discussed in Soviet newspapers
and journals, beginning with an article in the journal Zvezda.” See: Azadovskii, Konstantin and Boris
Egorov. 2002. From Anti-Westernism to Anti-Semitism. In: Journal of Cold War Studies, 4, 1, pp. 66-80,
available online at: https://sites.fas.harvard.edu/~hpcws/egorov.htm (accessed on 15 June 2020). On
the issue, see also: Griiner, Frank. 2010. ‘Russia's Battle against the foreign’: the anti-cosmopolitanism
paradigm in Russian and Soviet Ideology. In: European Review of History: Revue européenne d'histoire,
17, 3, pp. 445-472; Goldin, Semion. 2010. Jews as cosmopolitans, foreigners, revolutionaries. Three
images of the Jew in Polish and Russian nationalist ideology at the end of the nineteenth and early
twentieth centuries. In: European Review of History: Revue européenne d'histoire, Vol. 17, No. 3, pp.
431-444,

27 TBM. In Russian original: “UHTepHaLMOHANN3M POXKAAETCA TaMm, FAe pacuBeTaeT HalMoHaNbHOe
MCKYCCTBO. 3abbITb 3Ty UCTUHY — O3HaYaeT (...) NOTepATb CBOE INLLO, CTaTb 6€3PO0AHbIM KOCMOMOAUTOM” .
Source: the definition of the “rootless cosmopolitan,” kosmopolit bezrodnyy, provided in Serov, Vadim.
2003. The Encyclopaedic Dictionary of Catchphrases and Expressions (“3HuuKknoneguuyeckuii Cnosapb
KpaTkux Cnos v BbipaxeHnit”). Moscow: Lokid Press.

22 TBM. In original: “(...) KOTOpble MOTYT MbITATLCA MYTEM Pa3KUraHUA HALMOHANUCTUHECKUX
npespaccyaKoB U NEPEKUTKOB Cpeam OTCTaNbIX N04en BHOCUTb HAaLMOHANbHYIO PO3Hb B BpaTckoe
coppykectso Hapoaos CCCP nav noApblBaTbB HALLIMX HAPOAAX YYBCTBO HALLMOHANBbHOW YecTu 1
ropAoCTM pabosenHbIM NPEKNOHEHMUEM Nepes BCEM, YTO HOCUT 3arPaHUYHYI0 MapKy, UK XaHXeCKUMU
nponoBeasMmun 6ecnoYBeHHOro “KoCMonoMTU3IMa”, MCXoAALLEero U3 Toro, YTo Bce, AecKaTb, “Atoamn Ha
cBeTe”, a HaumsA, poamHa — 3710, Mo/, “oTKmBLLee noHATHe”. Source: Fadeyev, Alexandr. 1943. On
National Patriotism and National Pride of the Peoples of the USSR (“O HauMoHanbHOM NaTpuoTUIMe U
HauMoHanbHoM ropgocTu Hapogos CCCP” In: “Under the banner of Marxism (“lMoa, 3HameHem
Mapkcuama”), No. 11, pp. 34-35.
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According to Spector, “under the totalitarianisms of Nazism and late Stalinism, a
“rootless cosmopolitan” was a life-threatening epithet aimed at those people, namely ‘the
Jews’, criminalized for supposedly lacking national allegiance and affiliating with foreign
culture.”?® This new meaning, with its codification, ideologization, and alienation, was so
different from the “normal” meaning of a cosmopolitan, while etymologically the word
“cosmopolitan” has Greek roots, deriving from kosmopolités, meaning the citizen of the
world.*® Maybe there was some historical ground for this “misinterpretation,” for this
negative meaning the word became assigned with. The reason to suspect so is the use of
this world in the Russian Empire. For example, the author of the “Philosophical Letters,”
Filosoficheskie Pis 'ma, Pyotr Chaadaev, expressing strongly pro-European views, was at
the same time attacking cosmopolitanism: “The cosmopolitan future promised by
philosophy is nothing more than a chimera. First, you need to start to develop the domestic
morality of peoples, different from their political morality; they must first learn to know

and evaluate themselves, as individuals.”3!

In the contemporary Russian case, the complication goes even further, as more and more
often in the political discourse rossiyskiy is being substituted by russkiy — not in a literal
meaning of ethnicity, but with an assigned symbolic and emotional meaning, possibly
aiming to establish a certain metaphysical and spiritual image of Russia and Russians.
This “extra” meaning, given to the word russkiy, and implying the emotional component
beyond to ethnicity, may be a source of another kind of confusion even for authors
normally distinguishing russkiy and rossiyskiy. In general, the choice to give this word a
new meaning on metaphysical and symbolic grounds, reflected in the Russian political

discourse, cannot be “translated” into the English.

29 Spector, Hannah. 2017. The cosmopolitan subject and the question of cultural identity: The case of
Crime and Punishment. In: Crime, Media, Culture. Vol.13(1), available online at:
https://journals.sagepub.com/doi/pdf/10.1177/1741659016634813 (accessed on 4 July 2019).

30 This is according to the Stanford Encyclopedia of Philosophy,
https://plato.stanford.edu/entries/cosmopolitanism/ (accessed on 10 June 2020).

31 TBM. In original: “KocmononuTuueckoe byayuiee, obeliaemoe dpunocodueit, He 6onee yem xnumepa.
CHayana Hafo 3aHATbCA BbIPabOTKOM AOMALLHEN HPAaBCTBEHHOCTU HAPOAOB, OT/IMYHOM OT UX
MONNTUYECKON MOPaan; UM HAaZ0 CHayana Hay4YUTbCA 3HATb U OLEHMBATb CaMUX Ce65, Kak U OTAE/IbHbIM
NnuHoctam”. Source: Chaadaev, Pyotr. 2013. Filosoficheskiye Pis'ma (“Philosophical Letters”). Moscow:
Lan’, p.35.
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The identitarian complexity may be also approached through the broader investigation:
in 2001, Cerutti and Rudolph attempted to describe identity — in that case, European
identity — from the various perspectives, combining literary, judicial, economic,
philosophical, and other contributions.®> The ideas of multidisciplinarity and
interdisciplinarity being immanent to identity studies may also derive from the
complexity of the notions researched. They seem to be well-reasoned from the perspective
of “capturing” the identity, it is difficult to assume we can fully separate, for example, the
political from the cultural. The importance of culture for the process of identity formation
is also outlined by Geertz, who writes: “Our ideas, our values, our acts, even our emotions
are, like our nervous system itself, cultural products — products manufactured, indeed, out
of tendencies, capacities, and dispositions with which we were born, but manufactured
nonetheless.” He unequivocally relates the political to the cultural: “One of the things
that everyone knows (...) is that a country’s politics reflect the design of its culture.”3*
Gellner, in turn, defines the nationality through the shared culture, explaining it by the
“the establishment of pervasive high cultures (standardized, literacy- and education based
systems of communication).”* Elder finds the notion of a nation historically rooted in the
cultural domain: “When the idea of a nation emerged in early nineteenth-century Europe,
it referred to a group of people who had a shared ethnicity, language, and culture — a
nation was not a political entity, but a cultural one. Today it is common to link nation and
state together to produce the hyphenated term ‘nation-state’. Jointly, this suggests both a

political territorial entity and the idea of shared culture and heritage.”*®

These points are interesting, also from the perspective of national identity formation: the
open-ended process of identification relies on a shared culture, which we can point out as
something being “objectively” there, but it also can be influenced, “engineered”, by the
elites, by the powers having possibilities to influence on the discourse, including cultural

discourse, and influence successfully. What in the literature is called “nation building”

32 Cerutti, Furio and Enno Rudolph (eds.) 2001. A Soul for Europe: On the Political and Cultural Identity
of the Europeans. Vol.1 and 2. Leuven: Peeters.

33 Geertz, Clifford. 1973. The Interpretation of Cultures. Selected Essays. New York: Basic Books, p.50.
3 bid., p.312.

35 Gellner, Ernest. 2008. Nations and Nationalism. New York: Cornell University Press, p.49.

36 Elder, Catriona. 2007. Being Australian: Narratives on National Identity. Crows Nest: Allen & Unwin,
p.23.
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may be coming from “the above” from the variety of methods, such as supporting certain,
“patriotic,” kinds of art and discouraging another, or changing the school curriculum in
the area of humanities. These actions then need cultural intermediaries, and even then,

they may or may not succeed.

In the Russian case then, we may refer to the Soviet past, when culture and artists were
employed by the needs of the regime, and ideology was interrelated with all the above. It
is also reasonable to assume that the literary, philosophical, broader cultural discourses
appraised in the society and re-introduced as features of the curriculum are playing the
role of both reflections of identity peculiarities and “reinforcements”, identity-forming

elements.

The symbolic part of the notion, as well as Cerutti and Rudolph’s metaphor of identity
being a soul, relates to a more literary, philosophical, humanitarian view, which also
seems overall positive and expresses the sense of unity and solidarity, identity defined
through belonging and not a refusal to belong. At the same time, this metaphor evokes
other lines. In the essay Reflections on the Philosophy of Hitlerism, Lévinas also mentions
the soul, in this case, the German soul, towards which Hitler’s claims were addressed:
“The philosophy of Hitler is simplistic. But the primitive powers that burn within it burst
open its wretched phraseology under the pressure of an elementary force. They awaken
the secret nostalgia within the German soul. Hitlerism is more than a contagion or a
madness; it is an awakening of elementary feelings.”®" This comparison sharply
illuminates the possibly dark sides of identity and belonging. The intentional contrast
reminds us about moral issues. The same categories of nationalism, imperialism,
globalism may get different meanings. The frustration may be immanent for the identity
formation process. The globalism, for example, can cause frustration and fear of the
disappearance of the national identities. As Pultar writes, “instability, distortion of
meaning, and volatile identities seem to be rapidly spreading in the wake of globalization
throughout the world in a multitude of forms. In such a scenario, the concept of national

37 Levinas, Emmanuel and Sean Hand. 1990. Reflections on the Philosophy of Hitlerism. In: Critical
Inquiry, Vol. 17, No.1, pp. 62-71, available online:
http://users.clas.ufl.edu/burt/DisappearingMan/ReflectionsHitlerism.pdf (accessed on 10 November
2018), p.64.
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identity becomes inevitably a most vulnerable notion, subject to reformulations of

different nature.”%®

The frustration part is important, as it is important to acknowledge the complexity of the
identity-related process. The globalization may be viewed as a challenge for national
identities, evoking a national-globalist debate. There are two elements | would like to
underline. The first relates to the immanent part of identity, which on par with the
statement of “who we are” is the outline of “who we are not”. The alienation or othering

99 ¢¢

is not necessarily innocent, would it be an alienation of the “collective West,” “collective
East,” or group of the people with a certain characteristic of difference. The second relates
to the frustration on the level of the national identity, which in certain circumstances may
realize itself in the political actions. In the later chapter, we will try to look at Crimean

events from the perspective of the Russian national identity.

The issue of Russian national identity appears in the literature inside different contexts —
foreign policy studies, regional studies, comparative politics, history, and further. Tolz
brings the question of “how successful are intellectuals and politicians in their attempts
to form the Russian nation after the break-up of the empire.”® Aizlewood approaches the
centuries-long debate on Russia being between the East and the West in retrospective
analysing the examples of the Russian thought.*® Through the same debate, Mgller aims
to conceptualize Russian identity.** Neumann, taking a historical stand, finds Russia
being trapped “in-between” the attraction to be a part of Europe and the still present
empire ambitions.*? Morozov describes Russian identity as postcolonial and through this

defines Russia as a subaltern empire.*® Tsygankov employs Russia’s identity as a tool

38 pultar, Génil. 2014. Imagined Identities: Identity Formation in the Age of Globalization. Syracuse:
Syracuse University Press, p.155.

39 Tolz, Vera. 1998. Forging the Nation: National Identity and Nation Building in Post-Communist Russia.
In: Europe-Asia Studies, Vol. 50, No. 6, pp.993-1022.

40 Ajzlewood, Robin. 2000, “Revisiting Russian Identity in Russian Thought: From Chaadaev to the Early
Twentieth Century,” Slavonic and East European Review, 78 (1), pp.20-43.

41 Moller, Peter UIf. 1999. Russian Identity as an East-West Controversy: Outlining a Concept. In: Slavica
Lundensia, No. 19, pp. 1-19.

42 Neumann, Ivar B. 1996. Russia and the Idea of Europe: A Study in Identity and International Relations.
London: Routledge.

43 The “In postcolonial theory, the term ‘subaltern’ refers to disenfranchised individuals and groups,
those whose agency is limited and who are deprived by the hegemonic social order of the possibility to
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helping to explain its foreign policy.** The works on the issue are usually focusing on
either the broader political or the cultural aspects, without an aim to determine the
interrelations. Another commonality is that the academic manuscripts exploring Russian
identity are not often working with contemporary Russian discourse, leaving this source
for the articles and book chapters dealing with a very particular issue.* In this writing,
on the contrary, the boundaries between the political and the cultural are blurred. This is
a purposeful choice: while keeping in mind the character and the scope of identity
questions, the difficulties with “capturing” identities, it is difficult to claim to be able to
overview all of the aspects of Russian national identity, yet, it is possible to go beyond
one particular aspect and to take a bigger picture. The absence of the strict limits of the
political and the cultural seem enables a more realistic view on how identity is formed
over time, with the influence of different factors. Moreover, it gives the opportunity to

explore the role of the cultural in the political, which could have been missed otherwise.

The decision to look at the Russian identity in its several aspects assumes the related
limitations, yet, the thematic diversity chosen allows to reflect on the commonalities and
make generalizations. The employment of the current discourse as the main source of
study, viewed inside the context, political and cultural analogies from the past, or, more
precisely, multiple “pasts,” allows taking a distinct stand on the identity research. The
dicourse, a source of identity-related knowledge, may illustrate the peculiarities we are
aiming to research but at the same time, the identity-related claims, appeals made, may
reinforce the peculiarities, or even “impose” them from “the above.” It is not a typical
standpoint, when the narrative is also questioned on its authenticity, with such questions
as, for example, “was it authentically rooted there?” or “is it imposed?” We are going to
look at the significant pieces of the contemporary discourse, trying to figure out whether

the claims there correspond with the “sources” of the Russianness, with the Russian past,

make their voices heard.” Source: Morozov, Viatcheslav. 2015. Russia’s Postcolonial Identity: A
Subalternal Empire in a Eurocentric World. New York: Palgrave Macmillan, p.2.

44 Tsygankov, Andrei P. 2013. Russia’s Foreign Policy: Change and Continuity in National Identity.
Lanham: Rowman & Littlefield.

4 See, for example: Malinova, Olga. 2012. Simvolicheskoye yedinstvo natsii? (“The Symbolic Unity of the
Nation?”) In: Pro-et-Contra, 16, 3, pp.76-93; Malinova Olga. 2012. Usage of the Past in the Official
Symbolic Policy of Post-Soviet Russia. In: Symbol w Polityce, ed. by |. Massaka. Torun: Duet, pp.181-201.
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its broader context, or whether they are shaping something that is not there but would be

beneficial from the perspective of, speaking the Tolz’s language, “social engineers.”

Discourse Analysis and Identity Research

The methodological part reflecting on the application of discourse analysis to identity
research may start from the statement of identity being not an easy target to approach. As
Nancy writes, “identity is not a figure”, “identity is something more subtle, more delicate,
and more evasive”, “Its force lies in displacing, in changing figures.”*® The “evasive”
object of study is not easy to capture, and it is not easy to choose the right tools for this.
Ainsworth and Hardy describe critical discourse analysis and other kinds of discourse
analysis as “regularly used to study identity.”*’ Yet, they do not outline the reasons for
such a successful methodological application. Identity, being a sort of trendy, fashionable
object for a study, if we may use these adjectives in the academic context, still is
approached from a variety of standpoints, theories, and views. While they do have
commonalities, the question of an “easy” translatability from one context to another may
be raised. What is not equivocal is identity being not fully “feasible,” easily measurable
phenomenon. Discourse analysis enables to look at the identity through the “feasible,”

approachable parts.

“Identity is to a large extent a discursive phenomenon, as representations of self and other
are co-constructed through language and other semiotic resources,” write Zotzmann and
O’Regan.”®® They find the critical discourse analysis the most suitable method for identity
research, referring to the concept of power distinguishing the critical discourse analysis
method from the discourse analysis in general, and justifying the suitability, “as identity

constructions are imbued with power relations and ideology.”*°

46 Nancy, Jean-Luc. Identities: Fragments, Frankness. New York: Fordham University Press, 2015, pp. 10-
11.

47 See: Ainsworth, Susan and Cynthia Hardy. 2004. Critical Discourse Analysis and Identity: Why Bother?
In: Critical Discourse Studies, Vol. 1, No. 2, pb225.

48 Zotzmann, Karin, and John O’Regan. 2016. Critical Discourse Analysis and Identity. In: Preece, Sian
(ed.). The Routledge Handbook of Language and Identity. Abingdon: Routledge.

4 |bid. p.114.

stvo pag. 25




Sant’Anna

School of Advanced Studies — Pisa

Wodak’s elaboration of Austrian national identity is accompanied by the chapter
disclosing the narrative character of the national identity.>® According to Fairclough,
discourse is a social practice in which identity is embedded.%* Gee then concentrates on
the “language” inside the framework of discourse, and argues for it being a consequence
of the identity-related exercise: “How we use language — how we put different
grammatical resources to use in different situations or contexts — is the way we
linguistically enact and recognize socially meaningful identities.”®® De Fina et al.
emphasize that “capturing” identity is not an easy task, even while approaching it through
the discourse: “Since identity is continuously and constantly produced and reproduced,
sketched and designed, and often co-constructed by ‘self” and ‘other,” we should strive to
demonstrate how identities are (re)produced through language (and other media) and how
they come into existence through social interaction.”®® While these elaborations confirm
the discourse to be an important source for the knowledge on identity, the last quotation
confirms the argument already made in this chapter, the argument on identity not only
possible to be “captured” through the discourse analysis, with the text containing or
referring to identity peculiarities but also identity being influenced, shaped or reinforced
through the discourse. Consequently, while exploring the discourse, we can attempt to
distinguish both the aspects reflecting the identity peculiarities and the aspects of the
identity-shaping, national identity building. This task may be assisted by the reliance on
the “sources” of identity, points of reference already rooted, historically, culturally,
politically. It does not mean, though, that the changes, including the changes “imposed”
or reinforced through the discourse, would never succeed in the attempts to shape the
identity. Indeed, the consensus already reflected above assesses identities as the result of
the open-ended processes, their ability to change is not questioned. Yet, the attempts for
national-building and particular identity building are neither predisposed to succeed: their

success or failure may be the result of different factors, while it is also reasonable to think

%0 See: Wodak, Ruth, de Cillia, Rudolf, Reisigl, Martin, and Karin Liebhart. 2009. The Discursive
Construction of National Identity. Edinburgh: Edinburgh University Press.

51 Fairclough, Norman. 1989. Language and Power. London: Longman.

52 Gee, James Paul. 2018. Introducing Discourse Analysis: From Grammar to Society. London: Routledge,
p.13.

53 De Fina, Anna, Schiffrin, Deborah, and Michael Bamberg (eds.) 2006. Discourse and Identity.
Cambridge: Cambridge University Press, p.22.
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that the more “authentic” is the identity-related appeal, the more rooted in views, morals,

and perceptions of the people, the more possibilities for the success would be there.

On the Conceptual Issue of Translation

The discourse analysis as a method of identity research assumes the careful and analytical
work on the discourse, which is text in our case. Referring to the elements of Russian
discourse, the authors of academic or publicist writings on Russia should be careful both
performing translations and using the already translated versions. In the academic studies,
since the language of international scientific communication is English, the analysis is
usually written up in the English language, relying on a discourse authentically in the
Russian language. Then, the simplest solution is to provide a translation in the English
language, with a reference to the original data in Russian, which can be consulted in a
case of doubt or by scholars knowing the language.

This part is clear, however, there is also the other choice to be made, related to the
particular type of the text and its translation. For example, the official governmental
website Kremlin.ru provides the full text of speeches delivered by the president and the
prime minister of Russia in both its Russian original and the English translation so these
already prepared English translations can be used directly in the work. In this writing, the
choice is made otherwise, and all translations are performed by the author, with a
reference to the original text in Russian in footnotes. There are two reasons for such a
decision: first, the approach taking the text as the main source of knowledge assumes
attention to the word and to the context, with all of the subtle peculiarities that may be
omitted in the text; second, the findings of the work by Van Poucke and Spiessens on the

translation in the Russian context.>*

The aim of the authors of this article was to investigate the representation of the foreign

press texts, covering the Crimean even and then being translated into Russian on the

54 See: Spiessens, Anneleen, and Piet Van Poucke. 2016. Translating News Discourse on the Crimean
Crisis: Patterns of Reframing on the Russian Website InoSMI. In: Translator, 22 (3), pp. 319-339.
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website INOsmi.>® Assisted by the critical discourse analysis method, they assessed 770
original and 39 translated articles from The Guardian, Wall Street Journal, Le Monde,
and Le Figaro published in INOsmi. “Translation, which is part and parcel of InoSMI’s
work, can also be considered a form of discursive practice, both reflecting and shaping
social and institutional structures,” authors write.*® The conclusion they made states that
the website “can hardly be labelled a purely propagandistic news outlet,” since 40 percent
of the articles published there is to some extent critical towards Russia’s politics.®” “The
fact remains, however, that the original Western coverage on Crimea is being reframed
through selective appropriation, shifts, and omissions in translation,” they state. “Whether
these reframing mechanisms constitute traces of intentional manipulations of individual
translators or whether they are the outcome of a deliberate, top-down enforced translation
policy is difficult to determine, but the data reveal a pattern that illustrates how the process
of news translation and (re)presentation by InoSMI is firmly rooted in a particular socio-
political setting,” - the conclusion is relevant to this study. With such a precedent, an
attentive elaboration made by the author seems preferable, rather than the usage of the

prepared official translations.

The other issue is hidden in the conceptual part. In the first paragraph, the notions of
nationality and the Russian natsional 'nost’ were briefly discussed but those are not the
only notions important while speaking on the issues of national identity. Another example
at this point may be the notion of “nationalism.” While the precise definition of
nationalism vary from scholar to scholar, with Gellner’s elaboration of “the organization
of human groups into large, centrally educated, culturally homogenous groups, or his
definition from the contrary, where nationalism “is not the awakening of an old, latent,
dormant force, though that is how it does indeed present itself,” but instead “the
consequence of a new form of social organization, based on deeply internalized,

education-dependent high cultures”, it is difficult to deny the importance of the concept

55 Inosmi.ru is the website providing Russian translations of the foreign press articles on Russia (the
motto “Everything that is worthy of translation. How foreign media portray Russia. We are translating.
You make a choice” / “InoSMI — Bcé, uTo aocToiHo nepesBoaa. Kak MHocTpaHHble CMW n3obpaskatoT
Poccuio. Mbl nepesoaum. Bbl aenaete Bbibop”), available online at: www.inosmi.ru (accessed on 10
September 2019).

%6 Spiessens and Van Poucke, p.4.

57 |bid., p.16.
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while speaking on the issues of identity.>® As Greenfeld writes: “Nationalism, among
other things, connotes a species of identity, in the psychological sense of the term,
denoting self-definition. In this sense, any identity is a set of ideas, a symbolic construct.
It is a particularly powerful construct, for it defines a person’s position in his or her social
world.”®® The connection between nationalism and national identity is also premised by
Smith: “Nationalism, the ideology and the movement, must be closely related to national
identity, a multi-dimensional concept, and extended to include a specific language,
sentiment and symbolism.”® In the Russian case then, a conceptual correspondence needs

careful consideration.

The conflict in Ukraine and the Crimean crisis have provoked the wave of academic and
media discussions on the possible rise of Russian nationalism.®* The issue of Russian
nationalism was addressed in earlier publications, in works of Oushakine, Klyamkin,

Miller, Prizel, Hosking.®? Russian imperialism was reflected in the works of Kivelson and

58 See: Gellner, Ernest. 2008. Nations and Nationalism. New York: Cornell University Press, p. 12 and p.
48 respectively.

59 Greenfeld, Liah. 1993. Nationalism: Five Roads to Modernity. Cambridge: Harvard University Press, p.
20.

80 Smith, Anthony D. 1991. National Identity. London: Penguin Books.

61 See, for example: Arnold, Richard. 2016. Surveys show Russian nationalism is on the rise. This explains
a lot about the country’s foreign and domestic politics. In: The Washington Post, from 30 May 2016,
available online:
https://www.washingtonpost.com/news/monkey-cage/wp/2016/05/30/surveys-show-russian-
nationalism-is-on-the-rise-this-explains-a-lot-about-the-countrys-foreign-and-domestic-
politics/?noredirect=on&utm_term=.78e835fbf91 (accessed on 4 July 2019); Clover, Charles. 2017. Black
Wind, White Snow: The Rise of Russia’s New Nationalism. New Haven, CT: Yale University Press; Hale,
Henry E. 2014. Russian Nationalism and the Logic of the Kremlin's Actions on Ukraine. In: The Guardian,
from 29 August 2014, available online: https://www.theguardian.com/world/2014/aug/29/russian-
nationalism-kremlin-actions-ukraine (accessed on 4 July 2019); Kappeler, Andreas. 2014. Ukraine and
Russia: Legacies of the Imperial Past and Competing Memories. In: Journal of Eurasian Studies, 5, pp.
107-115; Laruelle, Marlene. 2019. Russian Nationalism: Imaginaries, Doctrines, and Political Battlefields.
New York: Routledge; Walker, Shaun. Putin’s Quest for Lost Glory. In: The Guardian, from 18 February
2018, available online: https://www.theguardian.com/commentisfree/2018/feb/18/putins-quest-for-
lost-glory (accessed on 20 June 2019).

62 See: Prizel, llya. 1998. National Identity and Foreign Policy: Nationalism and Leadership in Poland,
Russia and Ukraine. Cambridge: Cambridge University Press; Klyamkin, Igor. M. (ed.) 2007. Posle Imperii
(After Empire). Moscow: Liberal’naya Missiya Fund. Miller, Alexei. 2005. Natsionalizm i Imperia
(Nationalism and Empire). Moscow: Obyedinonnoye Gumanitarnoye lzdatel’stvo; Hosking, Geoffrey.
1998. Can Russia Become a Nation-state? In: Nations and Nationalism, 4 (4), pp.449-462; Oushakine,
Serguei A. 2009. The Patriotism of Despair: Nation, War, and Loss in Russia. Ithaca: Cornell University
Press.
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Suny, and Beissinger.®® In some of the works the concept of nationalism itself was not
specified, which is understandable for the analytical articles and opinion pieces appearing
in the media. While not all of the pieces of polemics were created by the authors fluent in
Russian, yet, some of the writers were Russian studies professionals. In both cases,
though, the issue of translation and interpretation of nationalism had not been raised,
while the narratives, translated back into the Russian language, could cause

misunderstanding.

The reason is that the term natsionalizm in Russian has an established meaning, which is
closer to xenophobia than to nationalism in English. Referring to different types of
nationalism, such as more neutrally perceived state nationalism, or ethnic nationalism
with a negative connotation, Russian understanding of natsionalizm is almost exclusively
corresponding with ethnic nationalism. As was mentioned in the first paragraph, during
the Soviet times, the passport of the citizen of the Soviet Union contained a graph
natsional 'nost’, the word that sounds very similar to the English “nationality.” Yet, the
meaning was completely different: natsional’nost’ means the ethnic origin, and the
Russian equivalent for “nationality” and also “citizenship” is the word grazhdanstvo. Due
to the consonance, the claim like “Russians are nationalists”, being translated into the
Russian language, will be most probably interpreted by Russian speakers as “Russians
are xenophobes”. Curiously, while a significant number of works published during the
last years is reflecting on the rise of Russian nationalism, none of them questions the
notion of nationalism itself and its translatability. Ponarin discusses imperialism and
nationalism as possibly contradictory phenomena. It may be symptomatic that this type
of reflection is appearing solely in the Russian language, while widely discussed works
on Russia written in English, such as Clover’s and Snyder’s, take “Russian nationalism”

for granted, and then equate it with imperialism.®*

83 See: Kivelson, Valerie A. and Ronald G. Suny. 2016. Russia’s Empires. Oxford and New York: Oxford
University Press. Beissinger, Mark R. 1995. Persisting Ambiguity of Empire. In: Post-Soviet Affairs, 11 (2),
pp. 149-184.

84 ponarin, Eduard. 2016. Imperiya ili krov’: kakim budet russkiy natsionalizm (“Empire or Blood: What
Kind of Russian Nationalism It Will Be?”) In: Forbes Russia, from 16 March 2016, available online:
https://www.forbes.ru/mneniya-column/tsennosti/314697-imperiya-ili-krov-kakim-budet-russkii-
natsionalizm (accessed on 4 July 2019).
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Ponarin’s point does not itself contradict the claim of Russian nationalism being on the
rise, however, the important difference is hidden in the type of nationalism reflected upon.
The summary of Ponarin’s article states that “the rise of nationalism in Russia in the near
future is inevitable; the question is, what form will it take — imperial or ethnic.”® He
describes “imperial nationalism” (imperskiy natsionalizm) as the situation “when people
consider themselves to be above others not by ethnicity, but by the fact of belonging to a
certain large state — the empire.”® This point seems to be extremely important while
conceptualizing the Russian identity in the English language. The peculiarities of the
concept of natsionalizm may be better explained while looking at the same-rooted words.
The Large Legal Dictionary of the Russian language defines natsional’nost’ as “a
person’s belonging to a certain ethnic community of people, distinguished by features of
the language, culture, psychology, traditions, customs, and way of life.” Consequently,
the meanings of nationality in the English language and similar-sounding natsional 'nost’

in the Russian language are not the same.

According to Hale, “There are different types of Russian nationalism and these types do
not always fit together comfortably.”®” “One type defines ‘Russian’ very broadly to
include all of the peoples and religious groups that have traditionally lived in the territory
of the former USSR or before that, the Russian Empire. The key call of these nationalists
is to reintegrate the territory of the former Soviet states,” he writes.% Hale’s point here is
clear: Russia, as a former power centre of the two empires — the Russian Empire and the
Soviet Union, —is still trying to impose its influence on currently independent countries,
former parts of the same empires.®® In Russian, though, such a description would be

attributed to the notion of imperializm, not natsionalizm, while in scientific studies it may

5 Ibid.

% |bid.

67 Hale, Henry E. 2014. Russian nationalism and the logic of the Kremlin's actions on Ukraine. In: The
Guardian, from 29 August 2014, available online:
https://www.theguardian.com/world/2014/aug/29/russian-nationalism-kremlin-actions-ukraine
(accessed on 4 July 2019).

&8 |bid.

9 On the empire essence of the Soviet Union see, for example: Lieven, Dominic. 1995. The Russian
Empire and the Soviet Union as Imperial Polities. In: Journal of Contemporary History, Vol. 30, No. 4, pp.
607-636; Zubok, Vladislav. 2007. A Failed Empire: The Soviet Union in the Cold War from Stalin to
Gorbachev. Chapel Hill: University of North Carolina Press.
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sound as imperskiy natsionalizm. The second type of Russian nationalism, according to
Hale, is “a much more exclusive and even racist ethnic Russian nationalism, one
committed to a pure Russia free of “polluting” peoples of other ethnicities, or at least
those who are not Slavic.” This expression, although emotionally intense, is quite close
to the notion of natsionalizm in contemporary Russian language and discourse. Further
Hale specifies the description by outlining the aim of such Russian nationalists, that is “to
prevent immigration of unwanted groups and, for some, to bring Russians or Slavs

‘stranded’ abroad back into the Russian state’s domain.”"°

Hale’s stand uniting two different notions, two distinct meanings, under the same
“umbrella” word, outlines the problem of translation and interpretation of such notions in
political and media discourses. The contradiction between these two meanings may be
crucial while dealing with related to Russia issues in the English language. Works that
came out since the beginning of the Ukrainian crisis, with a growing concern around the
Russian foreign policy and security in Europe, claimed the rise of Russian nationalism,
providing the annexation of Crimea as a major argument, but did not specify the notion
of nationalism itself, its definitions and application to the context. Claiming that Russia’s
political actions and narratives contain imperialistic features would be a more inclusive
and dialogue-oriented way of discussion. At the same time, Hale’s approach, bringing
ethnic nationalism to the discussion as a subtype of Russian nationalism, has a
disadvantage of its own. If the first type of Russian nationalism, that aims to unite former
empire co-citizens under the new roof of Russia, is imperialistic but not exclusive, the
second type is by definition exclusive, intending to create a new Russia being a nation-
state, with all priorities given to ethnic Russians. In this sense, both inclusive — not
necessarily in a positive sense, yet inclusive — and exclusive vectors, politics, ideologies
are united in one word, one notion, nationalism, that has a high chance to mislead both

English-speaking readers and, being translated back, the Russian speakers.

Two different aspects of nationalism were recently outlined by Laruelle: “Ethnic
nationalism has never developed in Russia to the extent as it is common for the ‘small’

(in the sense of population numbers) nations, which are much more acutely aware of the

70 |bid.
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threats to ethnic unity and survival. Ethnic nationalism is weak because it is defeated by
imperial nationalism, in which, starting from Moscow's third Rome, through Soviet
internationalism and, to some extent, today's Russia with its mission of ‘conservative
values,’ the status of ‘Russian’ is not maintained through the ‘purity,” but with the help
of the “civilization mission” not only in relation to the neighbours in the Eurasian space
but also on a worldwide scale.”? In this example, the “umbrella” term nationalism is
uniting ethnic and imperial nationalism: both are “nationalisms,” one is exclusive and the
other inclusive — yet possibly violent and imposing, not based on the will of the people.
Laruelle shares an opinion that only the second type of nationalism, imperial nationalism,

IS present in Russia.

The contradiction between an empire and a nation may be illustrated by the elements of
the Soviet ideological narrative such as mentioned in the first paragraph notion of “the
Soviet man,” the Soviet person, a citizen of the Soviet Union, whose ethnic or
geographical belonging, while religion was prohibited, defines his being less than being
a citizen of the Soviet Union, a holder of its passport. Internationalism as a crucial
rhetorical and ideological tool had been a feature of the Soviet empire narrative, and it is
difficult to imagine the success of the Soviet Union as a rather stable construction if
lacking the ideology. The rhetoric tools of internationalism, though, has been recently
employed by the Russian politicians, while trying to provide a morally grounded
justification for the support of the rebels in the South-East of Ukraine and the annexation

of Crimea. As in times of the Soviet invasion of Afghanistan, when the term

LTBM. In original: “[lefcTBUTENbHO, STHUYECKUI HALMOHANM3M HUKOrAa He 6bin pa3suT B Poccum ctonb
CUNbHO, KaK 3TO CBOMCTBEHHO “ManbiM” (B CMbICNE MaslOYNCNEHHOCTM) HAaLMAM, KOTOpble ropasao
oCTpee YyBCTBYHOT Yrpo3bl STHUYECKOMY €AMHCTBY U BbIXKMBAHUIO. DTHUYECKUI HAaLMOHANM3M cnab,
NoToMy 4To ero nobexagaeT UMNEPCKMIA HaLMOHaIM3M, B KOTOPOM, HauMHaA 0T MOCKBbI TpeTbero Puma
yepes COBETCKMIN MHTEPHALLMOHAIM3M U BNJIOTb 4,0 HEKOTOPOI CTeneHM 0 cerofHAWwHel Poccun ¢ ee
mMuccuen “KoHcepBaTUBHbIX LLeHHOCTel”, cTaTyc “pycckoro” noanepKmMeaertcs He yepes “ynctoty”, ac
NMOMOLLbIO “LIUBUAN3ALMOHHON MUCCUN” HE TONIbKO B OTHOLLEHUM K COCEAAM MO eBPa3nMCKomy
NPOCTPaHCTBY, HO M BO BceMUPHOM MacluTtabe”. Source: Laruelle, Marléne. 2019. “Nationalism is a
‘normal’ component of social life and it would be naive to think that it is like a disease that can be
cured” (“HaunoHanm3m aBAseTca HOPMAJIbHOM COCTaBAAOLLEN 0OLLECTBEHHOW XKU3HU, U Bbl10 Obl
HaMBHbIM AyMaTb, YTO OH NoaobeH 6onesHW, KOTOPYH MOXKHO feunTb”), interview in the Russian
language. In: The Historical Expertise, No.1(18), p.10, available online:
https://istorex.ru/uDrive/file/963/f0f2bac4f9f75db8b95c3b3090ee7310/%D0%98%D0%AD-19-1.pdf
(accessed on 4 July 2019)
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internatsional’nyy dolg, the international duty, was used to justify the necessity of such a
step, internationalism rooted in the Marxist-Leninist past once again appeared in Russian
discourse. The link between nationalism and identity may be a key to review those
different meanings under the notion of nationalism, putting the difference in dependence

on identity-related peculiarities.

One of the latest texts relevant to this discussion is Bershidsky’s opinion piece in The
Moscow Times, written right after The Financial Times published an interview with
Vladimir Putin.’? In this text Bershidky tries to explain to the international audience the
peculiarities of the Russian context, for example, its migration situation, assuming that
the wrong impression may be formed based on the differences in understanding
nationalism, imperialism, right-wing politics, and so on. He writes: “On immigration (...)
Putin is, in practice, more liberal than most European leaders. He has consistently resisted
calls to impose visa requirements on Central Asian countries, an important source of
migrant labor. Given Russia’s shrinking working-age population and shortage of manual
workers, Putin isn’t about to stem that flow, even though Central Asians are Muslims —
the kind of immigrants Merkel’s opponents, including Trump, distrust and fear the most.”
Providing a brief overview of the context, Bershidsky quotes Putin on the issue of
language: “Putin told the FT that he saw these migrants as something of a problem, but

‘at least they all speak Russian’”. “Putin is an imperialist of the Old Soviet school, rather

than a nationalist or a racist,” he adds.”

This point captured by Bershidsky is of extreme interest and needs a deeper reflection.
With the discussion on Russian nationalism reinforced by the Crimean events, another
discussion should not be forgotten — the discussion of the importance of the Russian

72 Leonid Bershidky is a well-known Russian journalist and media manager, now living in Germany and
writing mostly for the German media.

Vladimir Putin’s interview with the Financial Times is available online at:
https://www.ft.com/content/670039ec-98f3-11e9-9573-ee5cbb98ed36 (accessed on 15 June 2020); the
full video version available at: http://www.kremlin.ru/events/president/news/60836 (accessed on 15
June 2020).

73 Bershidsky, Leonid. Why Putin Sounds Alt-Right Though He Really Isn’t. In: The Moscow Times, from
28 June 2019, available online: https://www.themoscowtimes.com/2019/06/28/why-putin-sounds-alt-
right-though-he-really-isnt-a66212 (accessed on 4 July 2019).

74 |bid.
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language outside the context of Russian citizenship. The language employed being a
factor, a source of Russian identity, being not exclusively national but also transnational.

This linguistic argument, supplemented by the argument of the “Russianness” in its new,
somehow metaphysical interpretation of russkiy and not rossiyskiy, were employed in the
Russian discourse for the justification of the Crimean events. One more notion difficult
for translation stepped into the debate, the notion of russkiy mir. Russkiy mir may be
translated into English as “the Russian world” but “the Russian here” is russkiy, the
adjective for the Russian ethnicity, ethnic-based belonging, and not rossiyskiy, the nation-
based belonging. The complication goes further, since mir may be translated into English
as both “the world” but also “the peace,” and in the Russian language russkiy mir may
both mean “the Russian world” and “the Russian peace.” Russkiy mir is necessarily linked
with the consequence of the existence of the Russian Empire and even more the Soviet
Union, with the Russian language often spoken in the former Soviet republics, nowadays
legally independent states, and the ethnic Russians living in “the near abroad”. According
to Zevelev, “the concepts of ‘compatriots abroad’ and the ‘Russian World’ have evolved
within two different yet overlapping discourses.”"” “Each of these concepts has its own
intellectual history. However, these ideas have something in common. Basically, they
both reflect the tension between actual Russian Federation state borders and the mental
maps of ‘Russianness’ that exist in the minds of many Russians,” he writes.”® This double,
russkiy-rossiyskiy and the “world” - “peace”, complexity is not typically reflected in the
English translations of Russian political discourse. In this context, the unequivocal use of
the notion “nationalism” becomes even more questionable, since the concept seems not
fully suitable for such particular circumstances unless we focus exclusively on the

“empire nationalism.”

Whatever discursive or translatory choice being made here, the importance of this choice
should not be underestimated: as it is stated by Baker, “translation and interpreting are

essential for circulating and resisting the narratives that create the intellectual and moral

75 Zevelev, Igor. 2016. The Russian World in Moscow’s Strategy. The Center for Strategic and
International Studies, available online at: https://www.csis.org/analysis/russian-world-moscows-
strategy (accessed on 10 June 2020).

78 |bid.
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environment for violent conflict in the first place, even though the narratives in question
may not directly depict conflict or war.”’” And if hopefully the war, the violent conflict,
is possible but not necessary or most common outcomes of “mistranslation,”
misunderstanding rooted in the discourse, the importance of translation and the
conceptual language used selected for translation, should be considered. The translation
itself should be viewed not only as an instrument, as, for example, it may be for the
identity research, but also as on the interconnection with the political. As it is outlined in
the essay on the “translational turn,” the situation was not always as complex: “It is
certainly clear that, compared to just a decade ago, today's situation is much more
complex and blurs the boundaries between disciplines to a far greater extent.”’® “Trends
such as globalization and digitalization are shaping a new reality, bringing together
diverse narratives, becoming accessible for the public through the efforts of translators.
The sphere of the political and the sphere of linguistic are at a certain point merging:
language may be instrumentalized by the political, and the political may be seriously

dependent on the linguistic choices,” states Bachmann-Medick.”®

Concluding Remarks

In this chapter, the views on the national identity have been reflected upon, as well as

99 ¢¢

related concepts such as “nation,” “nationalism,” and their peculiarities in the context of
a case study on Russia. The attention was paid to the issue of translation, as both the
feature of discourse analysis and the possible point for confusion. The discourse analysis
is outlined as a feasible methodological approach for identity research, with a review of
the debate on the exact correspondence between the identity and the discourse. The two
types of identity-related peculiarities possible to be “captured” in the discourse are
distinguished: the “authentic” elements being a source of the knowledge on identity, and

identity-shaping, or aimed so, claims.

7 Baker, Mona. 2006. Translation and Conflict: A Narrative Account. New York: Routledge, p.2.

78 Bachmann-Medick, Doris. 2009. Introduction: The Translational Turn. In: Translation Studies, Vol. 2,
No. 1, pp. 2-16.
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The possible issues of translation are examined: it seems to be necessary while reviewing
the concepts related to national identity, and their particular meaning in the context of
Russia, but also it is important since the discourse that will be analysed in the study is
usually created in the Russian language, so the accurate and not misleading translation is
necessary. In the relevant paragraph, the attention is also paid to the pieces of media
discourse employing the concepts relevant to the national identity. This picture, extending
from the domain of the scholarly outlets, is taken purposefully. Referring to the work of
Baker on translation and conflict, the conflict potential of the translation is outlined. With
popular media outlets having a potential for opinion leadership, the attention to the use of
concepts and careful translation from context to context is needed. The claims of “Russia
1s fascist,” such as of Snyder, or “Russia is nationalist” may benefit the shaping of the
image of the “other” in the Russian context. These examples are also viewed in the

context of the studies on Russia, not separating the authentic and “imposed” claims.
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Chapter 2: The Issues of Constitutional Identity

The chapter explores the issue of the Russian constitutional identity and its discursive
presentation. The idea of the chapter and its development preceded the appearance of
amendments to the Constitution of the Russian Federation, however, the fact of
amendments has reshaped the writing. It is important to outline that the year 2020 was
not the first year when the text of the Russian Constitution was changed: during the
lifespan of the Constitution of 1993, it has undergone changes introduced through fifteen
laws. As an example, the change of great political importance was an increase of the
length of the presidential term — from 4 years to 6 years that was introduced on 30
December 2008.8° At the same time, the process around the amendments in 2020 was so

dynamic, with the list of amendments being tense, that it caused a new wave of discussion.

The constitutional identity, according to Rosenfeld, is “an essentially contested concept,”
because there is no common and precise definition on what the constitutional identity is.
Yet, Rosenfeld sees two areas in which the concept may have its explanatory potential:
“Conceptions of constitutional identity range from a focus on the actual features and
provisions of a constitution — for example, does it establish a presidential or parliamentary
system, a unitary or federal state — to the relation between the constitution and the culture
in which it operates, and to the relation between the identity of the constitution and other
relevant identities, such as national, religious, or ideological identity.”! The later area,
the domain of the “identities” and meanings, the view on the text of the Constitution as a
source of the knowledge on identity, seems interesting and relevant, and more so in the
current situation of the constitutional change, the so-called amendments to the
Constitution of the Russian Federation. According to Jacobsohn, constitutional theorizing

on identity has deep historical roots.®? “Constitutions must be viewed as embodiments of

80 See, for example: “How the Current Constitution in Russia Has Changed.” In: TASS, from 15 January
2020, available online at: https://tass.ru/info/7527629 (accessed on 20 August 2020).

81 Rosenfeld, Michel. Constitutional Identity. In: Rosenfeld, Michel, and Andras Sajé (eds.) 2012. The
Oxford Handbook of Comparative Constitutional Law. Oxford: Oxford University Press, available online
at: https://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780199578610.001.0001/oxfordhb-
9780199578610-e-37 (accessed on 30 July 2020).

82 Jacobsohn, Gary Jeffrey. 2006. Constitutional Identity. In: The Review of Politics. Vol. 68, No. 3, p. 364.
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unique histories and circumstances,” he writes.® In this way, the possible double agency
manifests itself, when the Constitution both reflects the identity peculiarities of the nation
and is also influenced by these peculiarities. In this light, the amendments into the Russian
Constitution may reflect the effort of identity-shaping from the “above” and describe the

relevant direction of the legal system’s development.

The Preliminary Reflections

It may be important to underline that prior to the discussion on the amendments the
intentions of the Constitution being changed were usually denied but in a very subtle way,
so the denial itself was not flatly. For example, in 2013 Vladimir Putin made such a
statement: “I am convinced that the constitutional framework should be stable, and it
primarily concerns the second chapter of the Constitution, which determines the rights

and freedoms of man and citizen.”®*

This statement is characterized by dualism: at first, the necessity of the stability, meaning
the lack of change, is outlined, and then the particular chapter is mentioned as the one
being especially relevant to the statement. This way of narration suggests that the
statement itself is not equally applicable to the different parts of the Constitution, so
certain parts of the Constitution are not as sensitive to the change and may be updated. In

this way, the assertion allows questioning the inviolability of the Constitution.

The original Russian word translated above into English as a “framework” is karkas, it is
close by meaning to the “frame” or “framework,” in its physical sense. Keeping the frame
stable does not necessarily mean that the changes inside the frame are not going to
happen, since it is possible to make significant changes but keep the karkas. For instance,
it is possible to change particular articles of the Constitution: to exclude them from the
text, to introduce the new articles, to change the content of the articles at all or just to

8 |bid, p.372.

84 TBM. In original: “Y6esaeH, KOHCTUTYLIMOHHbIN KapKac A0/KeH BbiTb CTabUAbHbIM, U NpeXae BCero
3TO KacaeTtca BTOPOWM rnasbl KOHCTUTYLMM, KOTOpas onpeaenseT npasa U cBO6oAbI YesioBeKa 1
rpaxaaHunHa”. Source: Vladimir Putin’s speech to the Federal Assembly, from December 2013, available
online at: http://kremlin.ru/events/president/news/198 (accessed on 15 August 2019).
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certain wording, with all of these at the same time it is possible to keep the general frame
stable.

The questions on the possibility of changes in the Russian Constitution were appearing
regularly. In 2004, during the meeting with his election representatives, Vladimir Putin

answered a question on the possibility of the extension of his presidential period. He said:

You know, | myself also thought about this, and it turns out that we want to achieve
stability by undermining the basic law of the state — the Constitution. As soon as
we start to edit the Constitution, this is already a path to some kind of unstable
situation. One has only to start — then it will not stop. Therefore, it is better not to
touch the basic law of the state and work within the framework that those people

who worked on this law laid down.8®

This is a very interesting statement, with its strong emotional component, such as the
description of the period starting after the first change into the Constitution as “a path to
some kind of unstable situation,” and with the emotional claim — “one has only to start —
then it will not stop.” This excerpt from 2004 is enlightening: the discourse does not give
the impression that the claim is not authentic, and then the situation may be approached
through the perspective of time, the period from 2004 onwards, during which the view on
the matter could have changed.

In 2005 Putin made a similar claim during the interview to the American Fox News,

where he said:

You know, | believe that the most important element in strengthening Russian
statehood today is stability. Stability in the country and in society cannot be
ensured in any other way than by the stability of legislation and the country's

8 TBM. “Bbl 3HaeTe, A cam Aymas TOXe Haj, 3TUM, U MOMYHaeTCA, HTO Mbl XOTUM A0CTUYb CTabUABHOCTH
nytem nogpbisa OCHOBHOrO 3aKOHa rocyaapcTea — KoHCTUTYUuMK. Kak TONbKO HayHeM NpaBuTb
KOHCTUTYUMIO — 3TO y¥Ke MyTb K KaKOM-TO HecTabuabHOW cUTyaumn. BoT CTOUT TONbKO HavyaTb — NOTOM He
0CTaHOBUTLCA ByaeT. MoaTomy Nydwe He TporaTb OCHOBHOM 3aKOH rocyAapcTea W paboTaTb B Tex
pamKax, KoTopble Te Atoau, KoTopble paboTann Hag 3STUM 3aKOHOM, 3an0xuan”. Source: Vladimir Putin’s
Meeting with His Election Campaign Representatives, available online at:
http://kremlin.ru/events/president/transcripts/24817 (accessed on 20 July 2020).
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fundamental law — the Constitution. Therefore, 1 do not intend to change the

Constitution under any circumstances.®

The language of this excerpt differs from the language of the one provided above, but the
emotional component is still present: the emphasis made by the phrase “under any

circumstances” should not be overlooked.

In 2007 he repeated the message during the meeting with the press following the 20"
Russia-EU summit: “As | have already stated many times, | am not going to change the
Constitution ‘for myself” and in accordance with the basic law of the country I will not
run for a third term, I will not change the basic law.”®’ The statement is explicit, not
equivocal, and emotional, as it is suggested by the intro “as I have already stated many
times” and the emphasis “under any circumstances.” The continuation of this excerpt is
curious since from the current standpoint we know that event took the opposite direction,
with the possibility of this direction being denied in the discourse. Putin said: “As for my
future work, I have not yet decided where and in what capacity | will work. But in any
case, | do not think that it is necessary to change the balance of powers within the
executive branch in Russia. And if someone thinks that | intend to move, say, to the
Government of the Russian Federation and transfer the main powers there, then this is not
so. There will be no infringement of the powers of the President of the Russian Federation,

8 TBM. “Bbl 3HaeTe, A CYMTAIO, YTO CaAMbIM FN1aBHbIM 3/IEMEHTOM B YKPEnaeHUN POCCUNCKOWM
rocy4apCcTBEeHHOCTM Ha CEroAHAWHMUI AeHb ABAfeTcA cTabuabHocTb. CTabUbHOCTL B CTPaHe, B
obLecTBe He MOXKeT 6bITb obecnedeHa APYrMmM NyTem, KPOMe Kak CTabuibHOCTbIO 3aKOHO4aTe 1bCcTBa U
OCHOBHOIO 3aKOHa CTpaHbl — KOHCTUTYLMK. [TO3TOMY HU NPU KaKMx 06CTOATEIbCTBAX MEHATb
KoHcTuTyuuio s He HamepeH”. Source: Vladimir Putin’s Interview to the Fox News, from 17 September
2005, available online at: http://kremlin.ru/events/president/transcripts/23178 (accessed on 20 July
2020).

87 TBM. “Kak 51 y»Ke HeOHOKpaTHO 3aABAA, A He cobupatocb MeHATb KoHcTUTyuuio “nog ceba” n s
co0TBeTCTBMM ¢ OCHOBHbIM 3aKOHOM CTpaHbl 6aNN0TMPOBATLCA HA TPETUI CPOK He byay, He byay
MmeHATb OcHOBHOM 3aKoH”. Source: Vladimir Putin’s Meeting with Press Following the 20th Russia-EU
summit, from 26 October 2007, available online at:
http://kremlin.ru/events/president/transcripts/24624 (accessed on 20 July 2020).
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at least as long as it depends on me.”®® The tandem between prime minister Putin and

president Medvedev in the period of 2008-2012 has not proved this statement.3°

The version of the evolution of the views on the Constitution in time does not prove itself.
Much later, in 2018, in an interview with the American NBC channel, Putin said: “There
is a Constitution. | have never violated the Constitution and have never changed the
Constitution. So, | will work within the framework of the basic law of Russia. Of course,
if the voters give me the opportunity to work for another term, I will work, of course, with
full dedication.”® This statement made in 2018 from the perspective of today seems

misleading, as in 2020 the amendments into the Constitution were made.

Not only Putin but also other public figures denied the possibility of the changes in the
Constitution. For example, in 2018 the chairman of the Constitutional court of the Russian
Federation Valery Zorkin published the article in Rossiyskaya Gazeta with the title The

Letter and Spirit of the Constitution.®* The writing starts from a premise:

We all see that Russia today faces growing external challenges. We have to meet
these challenges in the situation of unfavourable social and economic conditions
in the country. It is for these reasons the renewed calls for radical constitutional

reforms seem especially alarming to me.%

8 TBM. “Y70 ke KacaeTcA moeli byayiei paboTbl, TO A ele NoKa He ONpeAesACcA, [Ae U B KaKOM
KayecTBe A byay paboTtaTb. Ho B Nto6OM c/lyyae A He CYMTAtD, YTO HYXKHO MEHATL COOTHOLLEHKE
BJ1IACTHbIX MONHOMOYMIA BHYTPU UCMONHUTENbHOM BAacTu B Poccuun. M ecnm KTO-TO cYMTaeT, YTo A
HamepeH nepebpatbcea, ckaxkem, B MpasutenbcTeo Poccuiickoit degepaunn 1 nepesatb TyAa OCHOBHbIE
NONHOMOUYMA, TO 3TO He TaK. HMKaKoro ywemneHma nonHomouni MpesmaeHta Poccuiickoin depepaumm
He ByaeT, BO BCAKOM C/ly4ae, NOKa 3To 3aBucuT oT meHa”. |bid.

89 On the issue of tandem see, for example: Monaghan, Andrew. 2011. The Russian Vertikal: The
Tandem, Power and the Elections. In: Russia and Eurasia Programme Paper 2011/01, available online at:
https://www.chathamhouse.org/sites/default/files/19412 0511ppmonaghan.pdf (accessed on 20 July
2020).

0 TBM. “Ectb KoHcTUTyLMA. Al HUKOrga KOHCTUTYLMIO He HapyLLan U HUKOrAa He MeHAN KOHCTUTyuuIO.
TaK uTo 51 6yay paboTaTb B pamkax OCHOBHOro 3akoHa Poccuu. KoHeyHo, ecnun nsbupatenn 4agyt mHe
TaKyl BO3MOKHOCTb — paboTaTb ellé oguH cpok, byay paboTaTtb, pasymeeTca, C NoIHOW oTaadein cun”.
Source: Vladimir Putin’s Interview to the American NBC channel, from 10 March 2018, available online
at: http://kremlin.ru/events/president/news/57027 (accessed on 20 July 2020).

91 TBM. In original: “BykBa u ayx KoHCTUTYLMK” .

92 TBM. “Bce Mbl BUAMM, 4TO POCCUA CerofiHA CTOUT nepej, IMLOM HapacTaloWmX BHELWHMX BbI30BOB.
Ham npuxoauTca BCTpeyaTb 3T BbI3OBbI B YCNOBUAX AaNEKO He 61arononyyHon coumnanbHo-
3KOHOMMYECKOM CUTYaLMn B cTpaHe. UMEHHO MO 3TUM NPUYMHAM MHE NpeacTaBAseTcs 0cobeHHo
TPEBOXHbIMW BHOBb MOABMBLUMECA NPU3bIBbI K KAPAMHANbHBIM KOHCTUTYUMOHHBIM pedopmam”. Source:
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Curiously, Zorkin puts the responsibility for the existence of the talks about the possibility
of the constitutional change on the shoulders of the “enemy.” In this excerpt, the “enemy”
is not named but its existence is stated as a fact, and the grammar construction helps to
accomplish this goal: in the construction “the renewed calls for radical constitutional
reforms seem especially alarming to me” it is not clear from where and from whom the
“calls” are coming, what is the “radical” in their essence, and so on. At the same time, the
image of the “enemy” is brought into the discourse, and the responsibility for the “calls,”
for the discussion on the possibility of the constitutional reform, is assigned to the

“enemy”” as well. The peculiarities of the “enemy” are not specified.
At the same time, the continuation of this article switches the meanings completely:

Of course, our Constitution has its shortcomings. But such shortcomings are
completely correctable by point-focused changes, and the deep legal meaning
inherent in the constitutional text allows us to adapt this text to changing social
and legal realities within the framework of the doctrine of the “living

Constitution ” adopted in international constitutional practice.®

In the light of this statement, it seems that the word “radical” was the most important in
the previous excerpt, and the possibility of the changes was not denied, just the acceptable
“point-focused” changes are contrasted with “radical” changes. Here the discursive
problem is that it is not clear where the line between these two corpora lay. The “point-
focused changes” may be interpreted broadly. It a tense environment, different — not legal
but political — drivers may be hidden under this phrase. The change does not need to be
thorough; it can be point-focused, and nevertheless crucial for the political system. In this
sense, legal reasoning may serve for the purposes of political reasoning. In this regard,

the standpoint of Zorkin is not expressed explicitly in this excerpt. He may be equally

Zorkin, Valery. 2018. The Letter and Spirit of the Constitution: Valery Zorkin — on Alarming Calls for
Radical Constitutional Reforms (“BykBa n ayx KoHcTutyumm: Banepuii 30pbKUH — O TPEBOXKHbIX
Np13biBax K KAapANHANbHBIM KOHCTUTYLMOHHbIM pedopmam”). In: Rossiyskaya gazeta, from 9 October
2018, available online: https://rg.ru/2018/10/09/zorkin-nedostatki-v-konstitucii-mozhno-ustranit-
tochechnymi-izmeneniiami.html (accessed on 10 June 2019).

93 TBM. “PasymeeTcs, y Halei KOHCTUTYL MM eCTb He0CTaTKMN BMOJIHE UCMPaBUMBbIE NMYTEM TOUYEUHbIX
N3MEHEHWUM, 3 3a/10’KEHHDBIN B KOHCTUTYLMOHHOM TEKCTE rly6OKUIM NpaBOBOM CMbIC/ MO3BONAET
a4anTMpPOBATb 3TOT TEKCT K MEHAIOLMMCA COLMaNbHO-NPABOBLIM PEANUAM B PaMKax NPUHATOMN B
MWPOBOI KOHCTUTYLIMOHHOW NPaKTUKe AOKTPUHbI “Xuson KoHctutyumn”. lbid.
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advocating for the change of the Constitution in the aspects crucial for the political life or
keeping it as it is.

Further, Zorkin develops his thought but a crucial aspect remains unclear:

The views that through a radical constitutional reform it is possible to turn the
course of events in some more correct direction are not only superficial and short-
sighted but also dangerous since they are fraught with sharp socio-political
destabilization. Talking that you can change the structure of life by only making

legal decisions is naive idealism, if not something worse.®*

Zorkin engages in a one-sided debate with, as it seems, the opponents of the Constitution
re-writing, although such claims are not articulated in the public space. This is important
to underline while trying to understand this text: the idea to rewrite the Constitution is not
articulated in the public discourse, it is not the situation where there are known proponents
of such an action visible in the public domain. In this sense, the image of the opponent

seems to be “constructed” rather than authentic.

This debate with an invisible opponent is curious: in the previous excerpt, Zorkin has
shown his opinion about the possibility and, moreover, the necessity of “point-focused”

legal decisions, and now he confronts the “radical” Constitutional reform.

The last sentence is also interesting: it explicitly says that legal decisions, legal narration,
IS not enough to change “the structure of life,” but the question is whether even close to
perfect writing, legal decisions and frameworks can be jeopardized by the sphere of the
political? It is also symptomatic to hear the Chairman of the Constitutional court
undermining the power of law and putting it secondary to what may mean the institutions,
or maybe something more, as “the structure of life” (struktura jizni) is an unusual and
rather metaphysic concept. While philosophy and law are related, with philosophy

playing an important grounding role for the legal theory, the equivocal character of

9 TBM. In original: “MpeacTaBneHna e 0 TOM, YTO NyTEM PafMKaAbHON KOHCTUTYLIMOHHOM pedopmbl
MOYKHO Pa3BEPHYTb X0z COBbITUI B KAKOM-TO 6osiee NPaBUAbLHOM HanNpasBAEHUHU, - He NPOCTO
NOBEPXHOCTHbIM U HeaNIbHOBUAHBIM, HO U ONaCHbIW, MOCKO/IbKY YpeBaTbl PE3KOW COLManbHO
NoAuTUYECKoM aectabunmsaumeit. PasroBopbl 0 TOM, YTO MOMKHO U3MEHUTb CTPYKTYPbI }KU3HW C
MOMOLLbIO OAHMX NNLLb OPUANYECKUX PELUEHNI — 3TO HaMBHbIA NAEAAN3M, EC/IM He YTO-TO XyALlee”.
Ibid.
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Zorkin’s text may be not accidental but purposeful. The purpose then lays in the area of
the political. It is important to notice that the reflection could barely be assigned to the

area of the legal exclusively, the questions discussed here are political:

Within the country, the Constitution is a key factor in ensuring, albeit not
unanimous, but clearly predominant social consent and, therefore, socio-political
stability. In the international arena, the Constitution is the most important factor
in supporting and strengthening national identity, due to the historical,

sociocultural and geopolitical features of Russia's development.%

This logical chain of Constitution and national identity is interesting. “The Constitution
of the Russian Federation is not just the result of a social compromise reached at a certain
historical stage, - he writes. - If this were so, then at each new stage in the development
of society and the state, a need could arise for a new social compromise, that is, for quite
radical constitutional changes.”® It is easy to agree with the first part of this statement,
since the Russian Constitution was created after the collapse of the Soviet Union, in the
times of great turbulence. There was no social compromise due to the lack of
communication, lack of dialogue between the members of society and political elites. The
compromise then should be well-informed, that was not possible in the times of the
creation of the modern Constitution.

The Constitution contains in its text the potential for legal transformation,
designed for the foreseeable historical future of the country. It allows to a certain
extent to clarify the conditions of social compromise in changing social realities,
thus ensuring the socio-political stability necessary for further development.®’

% TBM. “BHyTpw cTpaHbl KOHCTUTYLMA — KtodeBol dakTop obecneyeHuns nycTb He eAUHCTBEHHOrO, HO
ABHO Npeobaagatowero obLWecTBEHHOIO COFNACUA U, 3HAYUT, COLMANBbHO-NONUTUYECKOM CTaBUNBHOCTY.
Ha mexayHapogHoi apeHe KOHCTUTYUMA — BaxKHEeNLWNIM GaKTop NOAAEPKKU U YKpenieHun
HaUMOHaNbHOWN MAEHTUYHOCTM, 0BYCNOBAEHHON UCTOPUYECKMMM, COLMOKYNBTYPHBIMU U
reonoanTUYecKkMMmn ocobeHHocTamm pa3sutua Poccun”. lbid.

% TBM. “KoHcTuTyumMa PO — He NpocTo UTOT COLManbHOro KOMMPOMMUCCHI, AOCTUFHYTOrO Ha
onpegeneHHOM Uctopmnyeckom stane. Ecnm 6bl 3170 6bIN10 TaK, TO HA KaXKAOM HOBOM 3Tane PasBUTUA
obLecTsa M rocyaapcTBa Moria BO3HMKaTb NOTPEObHOCTb B HOBOM COLMANbHOM KOMAPOMMCCE, TO €CTb B
[0CTAaTOYHO PafAMKa/bHbIX KOHCTUTYLUMOHHbBIX M3meHeHuax”. lbid.

97 TBM. “KOHCTUTYLMA COAEPKUT B CBOEM TEKCTE NOTEHLMaN NPaBoBbIX NPeobpasoBaHui,
paccyMTaHHbIM Ha 0603pUMoe UcTopuyeckoe byayuiee cTpaHbl. OHa NO3BONAET B ONpeaeeHHON
CTeNeHW YTOYHATb YC0BUA 0BLLECTBEHHOTO KOMMPOMMCCA B MEHAOLLMUXCA COLMANBbHbIX Peanusx,
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This point may also be reasoned through the abovementioned argument. At the same time,
the timeframe mentioned here is significant: from 12 December 1993 when the Russian
Constitution was voted on the referendum or 25 December 1993 when it entered into
force, up to the time of the article’s writing. Since the argument of the historical change,
the change of circumstances, the economic stabilization, and political change from the
beginning of the 1990s up to nowadays is not the deniable argument, the logic behind this
reasoning is still questionable. While the text of the Constitution was developed in
specific historical circumstances following the collapse of the Soviet Union, the unstable
political, economic conditions, the absence of the institutions — with the previous
institutions destroyed and the new that did not appear yet, these all circumstances
determined the text of the Constitution reflecting the desirable future, addressing the
future challenges and the eventual situation of stabilization. Not only the internal experts
added value to the text but also the external consultants that today, of course, may be used
in the discourse as the indication of the lack of “sovereignty” and involvement into the

internal affairs.

The reasoning of Zorkin resembles one of the explanations given by Putin in the face of
Constitutional amendments two years later, as it is the link with the national identity and
consolidation. On the meeting with the leaders of fractions of the State Duma on 6 March
2020, Putin said: “And I would like to especially emphasize: while working on
amendments to the Constitution, we think together not only about today, but also about
tomorrow, because this is the Basic Law. Many of you at different times and in different
situations spoke just about the fact that this Basic Law was adopted in special
conditions.”® This explanation, on the one hand, seems reasonable, since the change is a
usual characteristic of the historical process. At the same time, it contains points that may

seem contradictory: on the one hand, the claim “we think together not only about today,

obecneunsas Takum 06pa3om CouMabHO-NONTUYECKYIO CTabMAbHOCTL, Heobxoanmyto Ans
panbHenwero passutma”. lbid.

% TBM. “U uTo xoTen 6bl 0c060 NoaYepKHYTh: paboTas Hag NonpaBKaMm K KOHCTUTYLMM, Mbl BMECTe
AYyMaeMm He TO/IbKO O CerofHsALWHEM, HO U O 3aBTpaLlUHeM AHe, NOTOMY YTo 3To OCHOBHOW 3aKOH. MHorve
13 Bac B pa3HOE BPeMA U B PasHbIX CUTYaLMAX FOBOPWUIN KaK pas O TOM, YTO 3TOT OCHOBHOW 3aKOH
npuHUManca B ocobbix ycnosusx”. Source: Vladimir Putin’s meeting with leaders of the State Duma
factions, from 6 March 2020, available online at: http://kremlin.ru/events/president/news/62949
(accessed on 20 July 2020).
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but also about tomorrow” reveals the aspiration to reflect the desirable future for the
country in its main legal text, to address the future through the text. This logic is not
different from the logic of the Constitution of the 1990s: there is no ground to think that
the first text was limited by the “present” state of affairs in the country, it was written
with the efforts of the internal specialists and external consultants, and there is no ground
to contrast two texts as if the first version was limited by the situation of the country in
that time and did not look “forward,” while the second looks “forward” and is not trapped

in the peculiarities of the “present.”

During this event, Putin also provided the identity-related link as one of the reasons
behind the amendments: “It is fundamentally important that the updated Constitution
must unite people regardless of political views, level of security, a region of residence,
nationality or religion.”®® This is a strong identity-related claim: it indicates that the
meaning of the changes goes beyond the domain of the legal or even political, to the
broader domain of belonging. That said, the solidarity may be contrasted by the
unification, and the acknowledged plurality may also be contrasted to the common
Russian identity. The way of expression, the way of creating the discourse aimed to shape
the desirable shared identity, is important. At the same time, the political goals should not
be forgotten as they drive the change, but the identity-related claims appear in the list of

amendments for a reason.

As it was observed, the discourse on the Constitution has changed over time. This may
have affect trust: if in the past the claims on the inviolability of the Constitution had not
been so vocal, asserting, and emotional and had not come from Vladimir Putin himself,
the reaction today could have been different. The documented discourses on inviolability
may play a role of the universal argument — if in application to the main legal text the
word of the president showed to be insufficient, and the assertion did not confirm itself,
what can be expected in other, lesser cases? At the same time, the universalism of this
argument and the decision to introduce amendments itself indicate the importance of the

constitutional change, the motivation to this change coming from the “above.” In this

9 TBM. “TIPMHUMNNANBLHO BasKHO, YTOBbI 06HOBAEHHAA KOHCTUTYUMA 06beanHANa Noaeit BHe
3aBUCMMOCTU OT MOJIMTUYECKUX B3MNAA0B, YPOBHA 06ecrnedeHHOCTH, PermoHa NposKmnBaHus,
HaUWoHanbHOCTN MK BepoucnoseaaHuna”. lbid.
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light, the essence of the constitutional amendments deserves careful consideration. The
nature of the identity-related claims appearing in the text may help to understand the

views on identity shaping in the circles of decision-makers.

The Russian Constitutional Identity

One of the paragraphs of the mentioned above article of Zorkin is dedicated to the issue
of the Russian constitutional identity. In this article, Zorkin defines the Russian
constitutional identity as “the basis of a citizen's life position, connected with his feeling
of belonging to a ‘multi-ethnic people,” united, as stated in the Preamble of the
Constitution of the Russian Federation, ‘by a common destiny on their land.””'® This
definition links the notions of the national and constitutional identity on the conceptual
level, through the notion of “belonging” to the “multi-ethnic people” — the reference to
the Russian Constitution but also the description of the nationality. It may be important
to mention that the word translated as “multi-ethnic” in this quote originally sounds
mnogonatsional 'nyy. At the same time, if translated as “multinational,” the meaning
would be changed since the pluralism by its meaning refers to the ethnicities and the
nation itself is supposed to be the one, comprised by the different ethnic and religious

groups as if it was discussed in the first chapter.

Another attempt to reflect on the issues of the constitutional identity was made by Zorkin

earlier on, in 2017, during the IV BRICS Legal Forum, where he said:

The Constitutional Court of Russia sees its contribution (...) in theoretically
substantiating and introducing into legal practice the doctrine of the country's
constitutional identity, which is based on the legal interpretation of the basic

100 TBM. “OcHOBY >KM3HEHHOMN NO3ULMM FPaXKAAHMHA, CBA3AHHOM C OLLYLIEHMEM UM NPUHAANEKHOCTU K
“MHOroHaUMOHaNbHOMY Hapo4y, CoeaAnHEHHOMY, KaK cKasaHo B Mpeambyne KoHcTUTyummn PO, obuiei
cyAbboi Ha cBoen 3em/ie”, COCTaBAAET KOHCTUTYLMOHHAA naeHTMYHOCTL”. Source: Zorkin, Valery. 2018.
The Letter and Spirit of the Constitution: Valery Zorkin — on Alarming Calls for Radical Constitutional
Reforms (“BykBa u ayx KoHcTUTYUMMK: Banepuii 30pbKUH — O TPEBOXKHbIX MPU3bIBAX K KapAWHAAbHbIM
KOHCTUTYUMOHHbIM pedopmam”). In: Rossiyskaya gazeta, from 9 October 2018, available online:
https://rg.ru/2018/10/09/zorkin-nedostatki-v-konstitucii-mozhno-ustranit-tochechnymi-
izmeneniiami.html (accessed on 20 July 2020).
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elements of the socio-cultural identity of the multi-ethnic people of the Russian
Federation. 1%

In this excerpt Zorkin directly links the notion with what he calls “socio-cultural identity.”
His definition of the constitutional identity implies that the concept reflects other
identities, and is not self-sufficient. In this description the “identity” aspects are primary,
and then the legal interpretation of these aspects forms the notion. This is one of the two
common views on constitutional identity, first focused on the identity-related aspects and
their reflection into the main legal text, and second focused on the peculiarities of the

Constitution, its distinctions and points of interest.

The link between the national identity and the constitutional identity may be made on
purpose: the constitutional identity, with its legal grounding, refers to the reason and
neutrality, although the questions related, for example, to the constitutional change,
would get political overtones. The issues of national identity may be easily politicized,
for example, through the identity-related tools of belonging versus the refusal to belong.
The image of the “other” may be easily brought into the discourse on the national identity
that may serve the political purposes, and the parallel then may propose a legal ground

for the alienation.

Zorkin’s reflections are not unique attempts to theorize the Russian constitutional
identity. Two years later, in 2020, Andrey Klishas, the Chairman of the Federation
Council Committee on Constitutional Legislation and State Building and the Co-
Chairman of the Working Group on the Preparation of Provisions on Amendments to the
Constitution of the Russian Federation, wrote another article on the issue. According to
Klishas, the constitutional identity “manifests itself primarily in real social practice,

which can be reflected (constituted) in normative legal acts, first of all, in acts of a

101 TBM. “KoHCTUTYLUMOHHbIN Cya, Poccumn BUAUT cBOM BKAAA, (...) B TOM, 4TOBbl TeOpeTMHecKn 060CHOBaTb
1 BBECTM B NPABOBYIO NMPAKTUKY SOKTPUHY KOHCTUTYLMOHHOW MAEHTUYHOCTU CTPaHbI, KOTOpas
OnupaeTca Ha NPaBOBYO MHTePNpPeTaLno 6a30BbIX 3/1EMEHTOB COLMOKYAbTYPHOW MAEHTUYHOCTH
MHOTrOHaLMOoHanbHOro Hapoga Poccuiickoit Peaepaummn”. Source: Valery Zorkin’s speech “Just World
Order: Modern Approaches,” IV BRICS Legal Forum, 30 November 2017, The website of the
Constitutional Court of the Russian Federation, available online at:
http://www.ksrf.ru/ru/News/Speech/Pages/Viewltem.aspx?Paramld=83 (accessed on 20 August 2020).
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constitutional nature or in newly emerging social relations.”'% This definition
emphasizing the connection between the “real social practice” and the text of the legal
document is important, it may be viewed as an encouragement of the application of the

method of discourse analysis to identity research.

The discussion on the issues of Russian Constitutional identity developed in the period of
the constitutional amendments. The discourses of Zorkin and Klishas present the view
from the “above,” their opinions may be supplemented by the representatives of the
“liberal” corpus who were taking a critical perspective on the idea of amendments. For

example, Elena Lukyanova gives such a view on the constitutional identity:

The point is that the preamble, chapters 1 and 2 of the Russian Constitution are
not just a set of words and terms. They are concentrated values-aspirations, an
identification marker of a particular state at a certain stage of its development.
That is, what is called constitutional identity in modern internationalized

constitutional law.103

The outline here is interesting since it provides a specification on the particular parts of
the Constitution as emphasizing the values of the country. Then, the constitutional change
may be viewed not only as the legal change with underlying political reasons, meaning
the extension of the presidential period, the concentration of power, and so on, but also

as an attempt of the “moral change,” the change of the legal document according to the

102 TBM. In original: “OHa npoasaseTca Npexae BCero B peasibHON CoLManbHOM NPakTuKe, KoTopan
MOXET BbITb OTpaKeHa (KOHCTUTYMPOBaHa) B HOPMATUBHbIX NMPABOBbIX aKTaX, B NEPBYIO ouepesb,

B aKTaX KOHCTUTYLLMOHHOTO XapaKTepa UM BO BHOBb BO3HUKAOLWMX 06LLECTBEHHbIX OTHOLIEHUAX” .
Source: Klishas, Andrey. 2020. Amendments to The Constitution and Constitutional Identity (“Monpaskn
B KOHCTUTYUMIO U KOHCTUTYLUMOHHAA MAeHTUYHOCTL”). In: Rossiyskaya Gazeta, from 10 February 2020,
available online at: https://news.rambler.ru/other/43656548-popravki-v-konstitutsiyu-i-
konstitutsionnaya-identichnost/?updated (accessed on 20 July 2020).

103 TBM. “Ieno B Tom, 4To Npeambyna, 1-a 1 2-a rnasbl KOHCTUTYUMM Poccumn npeacTaBaioT coboi He
NPOCTO HEeKMIH HAbopP CNOB U TEPMUHOB. OHU ABNAIOTCA KOHLEHTPUPOBAHHbBIMMU LLEHHOCTAMM-
ycTpeMneHuamm, naeHTUGUKaLMOHHBIM MapKePOM KOHKPETHOrO rocyiapcTBa Ha onpeaeneHHoOM aTane
ero passuTuA. To eCcTb TEM, YTO B COBPEMEHHOM MHTEPHALMOHANN3NPOBAHHOM KOHCTUTYLLMOHHOM
npaBe 1 Ha3blBaeTCsA KOHCTUTYLMOHHOW MAEHTUYHOCTbIO”. Source: Lukyanova, Elena. 2020.
Constitutional Identity and Form of Governance (“KoHcTuTyunoHHan NgeHTMYHOCTb M opma
Mpasnenuna”). In: Rogov, Kirill (ed.) Deconstruction of the Constitution: What Should Be and What
Should Not Be Changed in the Russian Basic Law. (“OeKoHcTpyKuns KOHCTUTYUMKM: YTO HYXKHO M YTO He
HYYKHO MEHSTb B POCCMIICKOM OCHOBHOM 3akoHe”). Fond Liberalnaya Missiya, available online at:
http://liberal.ru/files/articles/7489/Dekonstrukciya Konstitucii  chto nuzhno i chto ne nuzhno me
nyat v_rossijskom Osnovnom Zakone.pdf (accessed on 20 July 2020).
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values that seem “desirable” from the political perspective. In this way, the knowledge
on identity that may be extracted from the constitutional amendments may be found in

the area of “values,” instead of the details on the presidential period.

In the Russian context, the emerging interest to the concept of constitutional identity may
be observed having its peculiarities. The constitutional identity then is presented as a
unique feature, a factor making it possible for the national law to be supreme to
international law. For instance, the judge of the Constitutional court of the Russian
Federation Gadis Gadzhiev reflects on the constitutional identity in such a way: “The
doctrine of constitutional identity presupposes a non-textual understanding of
constitutional changes, the use of the achievements of modern hermeneutics, which has
long gone beyond the interpretation of exclusively texts.”*%* This reflection does not deny
the text as a primary source of reflection, it outlines that the source may be expanded, and
the method — applied broader than exclusively to the text. Then, the view on the practical
application of the concept is developed: “European constitutional courts do not
necessarily regard every fact of inconsistency between the norms of international law and
the national constitution as an attack on constitutional identity. Only specially protected
parts of the constitutional text, which constitute the backbone of the national
constitutional order, need protection.”'% This is a “softening” statement: it declares that
not “every fact of inconsistency” between two systems is interpreted as “an attack on
constitutional identity,” but this may mean that not every but many, or a significant
amount. And the word “attack” applied to the constitutional identity and not, for example,
in the opposite direction, to international law, is important here. It seems that the
statement confirms that not all cases are assessed by the constitutional courts as cases

104 TBM. “[OKTpUHA KOHCTUTYLMOHHOM MAEHTUYHOCTM NpeanonaraeT HeTeKCTyabHoe NOHMMaHNe
KOHCTUTYLMOHHBIX U3MEHEHWIA, NCNONb30BaHME AOCTUXKEHUI COBPEMEHHOW repMeHEBTUKM, KOTOPas
Y}Ke 4aBHO Bbllaa 3a Npeaesbl TONKOBaHMA UCKIOUNTENbHO TeKcToB”. Source: Gadzhiev, Gadis. 2016.
Constitutional Identity and Human Rights in Russia, available online at:
http://www.ksrf.ru/ru/News/Documents/report %D0%93%D0%B0%D0%B4%D0%B6%D0%B8%D0%B5%
D0%B2%20 2016.pdf, p.5 (accessed on 20 August 2020).

105 TB M. “EBponeicKkmne KOHCTUTYLIMOHHbIE CyAbl He 06A3aTeNbHO KaXKabli GaKT HECOOTBETCTBUA MEXKIY
HOpPMaMu MeXAYyHapOAHOro NPaBa U HaLMOHa/IbHOM KOHCTUTYLIMM PacL,EHMUBAOT KaK NMOKyLeHWe Ha
KOHCTUTYLMOHHYIO MAEHTUYHOCTb. B 3aLumnTe HYyXKAal0TCA TONbKO 0C060 3aluMLLEeHHbIe YacTh
KOHCTUTYLLMOHHOTO TEKCTa, COCTaBAAOWME cucTemoobpasytoLiee A4p0 HaLMOHANbHOTO
KOHCTUTYUMOHHOro nopaaka”. lbid, p.6
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“attacking” constitutional identity, contradicting with the constitutional identity, but
implies that such cases exist. This approach in the Russian context of securitization, the
construction of the unfriendly foreign “other” in the public discourse, the accent on
sovereignty — has a very peculiar meaning. The Russian Constitution, the main legal texts,
in this way may be instrumentalized, and the discussion may go beyond the legal domain
to the political domain, or even be launched due to the political reasons.

Gadzhiev then tries to distinguish the crucial, the most important, legal traditions, and the
traditions of less priority, with the possibility for the latter to be interpreted as inferior to
the norms of international law: “Not all legal traditions are included in the specified core.
A methodology is needed for recognizing the “core” legal traditions, the destruction of
which means the loss of identity and those legal traditions or prejudices, stereotypes of
public consciousness, which are an example of legal inertia or even a clear
anachronism.”2% And later the statement that was already prepared and shaped by the
previous discourse is made explicitly: “The judicial doctrine of constitutional identity is
an important guarantee of national sovereignty.”%” Here the reasoning comes to the
notion of sovereignty appearing in the Russian public discourse in different domains, and
the suggestion that the concept of constitutional identity may be instrumentalized and
politicized is proving itself. Then, if developed, the notion may play a role of conceptual
tool helping to reason the situations when the decisions of the international courts are

ignored by the Russian Federation.

This supposition may be supported by the Constitutional Courts’ decree and legal
evidence. In 2015, the Constitutional Court of the Russian Federation issued a Resolution
on the case on the applicability of the decisions of the European Court of Human Rights
on the territory of the Russian Federation. “The participation of the Russian Federation

in an international treaty does not mean renouncing state sovereignty,” states the

106 TBM. “He Bce NpaBoBble TPaAULMK BXOAAT B YKazaHHoe aapo. Heobxoanma meTononorus
pacno3HaBaHUA «AAEPHbIX» NPABOBbLIX TPAANLMI, Pa3pyLLUEHME KOTOPbIX O3HAYaeT yTpaTy
NAEHTUYHOCTU N TeX NPABOBbIX TPAAULNIN AN NpeapaccyAKoB, CTEPEOTUNOB 0bLWECTBEHHOIO CO3HAHMS,
KOTOpble ABAATCA MPMMEPOM NPABOBOM MHEPLUUMN AN AaxKe ABHbIM aHaxpoHuamom”. |bid, p.6.

107 TBM. “CypebHan AOKTPMHA KOHCTUTYLMOHHOM MAEHTUYHOCTM ABNAGTCA BaXKHON rapaHTueit
HauMoHanbHoro cyeepeHuTeTa.” Ibid, p.6.
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document.!® “The European Convention for the Protection of Human Rights and
Fundamental Freedoms and the legal positions of the ECHR based on it cannot override
the priority of the Constitution. Their practical implementation in the Russian legal
system is possible only if the Basic Law of our country is recognized as the highest legal
force,” is declared in the intro to the position of the Court.1®® The collision is introduced
in such a way: “The Constitution of the Russian Federation and the European Convention
for the Protection of Human Rights and Fundamental Freedoms are based on common
basic values. Based on this, in the overwhelming majority of cases, collisions between
two documents do not arise at all. However, such a conflict is possible if the ECHR gives
an interpretation of the Convention that is contrary to the Constitution of the Russian
Federation.”*'? “In such a situation, due to the supremacy of the Basic Law, Russia will
be forced to abandon literal adherence to the decision of the Strasbourg court,” describes
the document the outcome of such a collision. The practice is presented as being in line
with the legal practices of other countries: “This conclusion is consistent with the practice
of the highest courts of European countries (in particular, Germany, Italy, Austria, Great
Britain), which also adhere to the principle of priority of the norms of national
constitutions in the execution of decisions of the ECHR, and the norms of the Vienna
Convention on the Law of Treaties.”'!! The synthesis statement is aimed to soften the

impression of the document: “At the same time, when resolving such conflicts, it is

108 TBM. “YuacTue Poccuiickoi ®egepaumm B MexayHapo4HOM A0roBOpe He 03HayaeT 0TKasa oT
rocyapcTBeHHoro cysepeHuteta”. Source: “On 14 July 2015, the Constitutional Court of the Russian
Federation announced a judgment on the case on the applicability of the decisions of the ECHR in the
territory of the Russian Federation,” the website of the Constitutional Court of the Russian Federation,
available online: http://www.ksrf.ru/ru/News/Pages/Viewltem.aspx?Paramld=3244 (accessed on 20
August 2020).

105 TBM. “EBponelickas KOHBEHLMA O 3aLiMTe NPaB YeN0BeKa M OCHOBHbIX CBO60A, 1 OCHOBaHHbIE Ha Hell
npasosble no3numun ECMY He moryT oTMeHATb NnpuopuTeT KoHCTUTYUMK. UX npakTnyeckana peaansaums s
POCCUIMCKOW NPaBOBOM CUCTEME BO3MOXKHA TOJIbKO NPY YCAOBUM NPU3HAHMA 38 OCHOBHbIM 3aKOHOM
Halen cTpaHbl Bbicwen opuamdeckoit cunbl”. Ibid.

110 TBM. “B ocHose KoHcTuTyumm Poccuiickolt ®egepaunm n Esponeiickoit KoHseHLMM 0 3aLwimTe npas
YyesloBEKA M OCHOBHbIX CBO6OA, iexkaT obLme 6a3oBble LeHHOCTU. Mcxoaa 13 3Toro, B No4aBAsAowem
60/IbLUMHCTBE C/IY4YAEB KONIN3UM MEXKAY ABYMA AOKYMEHTaMW He BO3HUMKaAlOT BoBce. OAgHaKO NoA06HbIN
KOHOAUKT BO3MOXKeH, ecin ECMY gacT TpakToBKY KOHBEHLMK, NpoTnBopeyallyto KoHcTuTyumm PO”.
Ibid.

11 TBM. “[aHHbli BbIBOA, COOTHOCUTCA C NPAKTUKOMN BbICLIMX CY/10B €BPONEeNCKMX CTpaH (B 4acTHOCTH,
Fepmanun, Utanuum, ABCTpum, BennkobpmtaHmm), KOTOPbIE TaKkKe NPUAEPKNBAOTCA NPUHLMNA
NPMOPMUTETA HOPM HALMOHANBbHbLIX KOHCTUTYLMI NPU UcnoNHeHUn peweHuii ECMNY, n Hopmamu BeHckoi
KOHBEHLMM O NpaBe MeXAyHapoaHbIx fgorosopos”. Ibid.
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necessary not to strive for self-isolation, but to proceed from the need for dialogue and
constructive interaction. Only in this way can truly harmonious relations be built between
the legal systems of Europe, the basis of which will not be subordination, but mutual

respect.”!1?

This decree then was supplemented by the cases of legal practice. In January 2017, the
Constitutional Court of the Russian Federation made a decision concerning the possibility
of executing the judgment of the European Court of Human Rights in relation to the case
“Oil company Yukos v. Russia.” The ECHR ruled that Russia should pay compensation
to the shareholders of the oil company Yukos in the amount of 1,8 billion Euro. In turn,
the decision made by the Constitutional Court of the Russian Federation was to deny the
possibility to execute the decision of the European Court of Human Rights. The reasoning
provided did not include the notion of constitutional identity explicitly, at the same time,
in its essence the position of the Constitutional Court was based on the ideas behind this
notion. The position of Court included such statements:

The Constitution of the Russian Federation has the highest legal force in the legal
system of Russia and imposes on everyone the obligation to pay legally established
taxes. The Constitutional Court emphasizes that the ECHR judgments do not
cancel the priority of the Constitution of the Russian Federation for the Russian
legal system. Therefore, when the decision of an interstate body while interpreting
the rules of an international treaty unlawfully affects the principles and norms of
the Constitution of the Russian Federation, Russia, as an exception, has the right
to deviate from the implementation of this decision.*®

112 TBM. “B To e Bpemsa, Npu paspelleHnn nogobHbIX KOHGANKTOB HEOBXOAMMO He CTPEMUTLCA K
CaMOM30/ALMK, A UCXOANTb U3 HEOBXOAMMOCTU AMAN0ra U KOHCTPYKTUBHOMO B3auMMOAeNCcTBUA. TONbKO
TaKMM NyTeM MOTYT HbITb MOCTPOEHbI NMO-HACTOALLEMY FAPMOHUYHbIE OTHOLLIEHWUA MENKAY NPaBOBbIMM
cuctemamu EBponbl, OCHOBOW KOTOpPbIX ByAeT He noAYMHeHue, a B3aMMHoe yBaxeHue”. |bid.

113 TBM. “KoHctutyuma PO obnagaert sbicluel lopuanMHecKol cuaoi B npaBoBoi cucteme Poccmm un
BO3/1araeT Ha KaXA0ro 06583aHHOCTb NAATUTb 3aKOHHO YCTAHOBNEHHbIE Hanorn. KOHCTUTYLMOHHBIN Cya,
noayepkueaet, uTo MNoctaHoBaeHMA ECMY He OTMEHAOT ANA POCCUMIACKON NPaBOBOWM CUCTEMbI MPUOPUTET
KoHcTuTyuum P®. MosTomy, KOraa pelueHnem MexXrocyapCcTBEHHOrO OpraHa, Npy TOKOBAHUM UM
npaBua MeXAyHapoAHOro A0roBopa, HEMPaBOMEPHO 3aTParMBaloTCA OCHOBOMNOIAraoWwme NPUHLMUNbI U
HopMmbl KOHCTUTYLMK, Poccusa B nopAaaKe UCKAOYEHUA BNPaBe OTCTYMWUTb OT BbINOJIHEHWUA 3TOFO
peweHuna”. Source: “On 19 January 2017, the Constitutional Court of the Russian Federation announced
a decision on the possibility of executing the judgment of the European Court of Human Rights of 31 July
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The denial to follow the ruling of ECHR was reasoned by the supreme role of the Russian
Constitution comparing to the judgments of the international courts. This is very
important evidence, and although the text states “as an exception,” it is still possible to
assume that this kind of reasoning is replicable, and it may employ the concept of
constitutional identity. The issue of the instrumentalization of the concept of
constitutional identity in Russia needs further attention, and the fact of constitutional
amendments may also be viewed from this perspective, with the risks of further

“sovereignization” of the country.

The Discourse on the Constitutional Change

As it was reflected in previous paragraphs, the possibility of the constitutional change
previously was either denied, as it happened several times in the discourse of Vladimir
Putin, either limited to the not so crucial points, while the points itself were not specified.
Then lately the discourse changed, and the discussion accompanying this change is
interesting in its identity-related aspects. As an example, during the meeting with
Vladimir Putin dedicated to the proposal of the amendments, the film-maker Karen
Shakhnazarov articulated such the idea “to include in the Constitution a provision stating
that the Russian Federation is a continuation of the Russian Empire and the USSR.”!4
He said:

Twice in this century, we rejected our history: after the 17th year, as they say, the
Russian Empire was taken, in the 90s Soviet history, as they say, was pushed aside.
It seems to me that it would be right to link our entire history into something single,
all the more it is absolutely obvious de facto and from the state point of view, we

are the heirs of the Russian Empire and the Soviet Union. It seems to me that it

2014 in the case “Oil Company Yukos v. Russia,” the website of the Constitutional Court of the Russian
Federation, available online at: http://www.ksrf.ru/ru/News/Pages/Viewltem.aspx?Paramld=3311
(accessed on 20 August 2020).

14 TBM. “A npeanarato BKNOYUTb B KOHCTUTYLLMIO NONOXKEHMEe 0 TOM, 4To Poccuitckaa deaepauma
ABnseTca npogonkeHnem Poccuiickon umnepum u CCCP”. Source: Vladimir Putin’s meeting with the
working group on the preparation of proposals for the amendments to the Constitution, from 26
February 2020, available online at: http://kremlin.ru/events/president/news/62862 (accessed on 20 July
2020).
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would be important for us to clearly and clearly define our identity and our
origin.!*®

This point is interesting, as it is the statement of the importance of continuation in the
paradigm of continuation and change. It is also briefly but reasoned: with the history
containing collapses, the bifurcation points such as the Russian revolution or the collapse
of the Soviet Union, with the history of the past being denied, the identity issues are
complex and need the proper address, at least for the sake of sustainable future. At the
same time, the factual part of the statement, the proposal itself, seems to be politicized.
With the identity definitions and identity-related views explicitly brought into the text of
the Constitution, further discussion on the issues of identity may become unnecessary, as
if the topic was exhausted. The inclusion in the Constitution the idea of Russia being a
successor of the Russian Empire and the Soviet Union may be viewed as an ideological
choice or indoctrination. In this way, it may serve the purposes of identity shaping from
the “above.” It may also play a role of the solution to the problem of “which past to
choose” — with a combination of two references in the basic law, certain aspects of the

Soviet past may be celebrated on par with the elements of the Russian Empire’s past.

As it was discussed in the previous paragraph, Vladimir Putin himself in previous years
several times publicly denied the possibility of the changes applied to the Constitution.
Hence, the new explanation, the updated view on the issue is interesting to analyse. For
example, during the meeting with members of the working group on the preparation of
proposals on amendments to the Constitution on 16 January 2020, Putin described the
“meaning” of the amendments, their goal, as “to ensure the further development of Russia
as a legal social state, increase the efficiency of the institutions of our country, strengthen
the role of civil society, political parties, our regions in working out the most important

decisions for the development of our state.”'!® This explanation contains a set of points

115 TBM. “Mbl ABa bl B STOM BEeKe OTTOPpraau Hally nctopuio: nocne 17-ro roaa, Kak rosoputcs,
Poccuiickyto nmnepuio 6panu, 8 90-e ronbl COBETCKYIO MCTOPUIO, KaK FOBOPUTCA, OTOABUHYAN. MHe
KakeTcA, NpaBuabHO 6b110 Bbl CBA3ATb BCHO HALLy UCTOPUIO B HEYTO eanHOe, TeM Hosiee CoBEPLLEHHO
o4eBMAHO Ae-PaKTo Aa U NO BCEMY, C FOCYAAapPCTBEHHOM TOUYKM 3PEHUSA, Mbl HACNEAHUKN UMEHHO
Poccuitckoit umnepuun n CoseTckoro Cotoza. MHe KaxeTca, 6b110 6bl BaXKHO 1A HAc YETKO U ACHO
onpeaennTb CBOK MAEHTUYHOCTb M CBOE npoucxoxaeHune”. lbid.

116 TBM. “CmbIcn 3TMX NONPaBOK — obecneunTb JanbHelwee passutne Poccum Kak NpaBoBoro
COLMaNbHOro rocyapcTea, NoBbICUTb 3PPEKTUBHOCTb AEATENBHOCTU MHCTUTYTOB Hallel CTPaHbI,
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of reference, such as a “legal social state,” “civil society,” “political parties,” and so on,
it also includes the “key words” such as the “development,” the “institutions,” the “civil
society.” None of these elements may cause critique on its own, on a theoretical level,
while the realistic and practical application of these claims may need a separate
discussion. It is important to mention that the discourse here does not involve the foreign
actors: it is focused exclusively on the internal economic and political issues, and there

are no images of the “other” brought into the discourse.

During the meeting with the representatives of the public in Cherepovets on 4 February
2020, Putin said: “The amendments that | proposed, in my opinion, are dictated by
life.”*¥” Further, he developed this idea in such a way:

The same is with the amendments that | proposed. It's just that during my work as
president and prime minister, it became obvious to me that some things do not
work the way they should. A colleague, for example, asks to remove barriers that

he believes prevent more efficient work, and so on.8

This excerpt is interesting by its dualism: the open position of “I proposed” is
accompanied by switching the attention from himself first to the objective processes —
“some things do not work the way they should,” and then to another person of reference
—“acolleague (...) asks to remove barriers...” The initial acceptance of the responsibility
is then transformed, with the responsibility being assigned to another person and then to
the certain processes as if these factors were more important than the reasons brought in
the speeches of Putin claiming that he is not willing to change the Constitution. It is also
interesting that only issues that can be called bureaucratic are brought into the discourse.

YKPEeNUTb POJib rpaAaHCKoro obLwecTsa, NOIMTUYECKUX NapPTUIA, HALLUX PEFMOHOB B BbipaboTKe
Ba*KHEMLINX peLleHnit pa3BMTUA Hawero rocygapcTtea”. Source: The meeting of Vladimir Putin with
members of the working group on the preparation of proposals on amendments to the Constitution,
from 16 January 2020, available online at: http://kremlin.ru/events/president/news/62592 (accessed on
20 July 2020).

17 TBM. “CmoTpuTe: NONPaBKM, KOTOPbIe A NPEANOXKUA, Ha MO B3rNAA, NPOANKTOBAHbI XU3HbIO”.
Source: Vladimir Putin’s meeting with the representatives of the public in Cherepovets, from 4 February
2020, available online at: http://kremlin.ru/events/president/news/62726 (accessed on 20 July 2020).
118 TBM. “To »e camoe ¢ TemMM NONpPaBKaMm, KOTopble A Npeanoxua. NMpocTo 3a Bpems moeit paboTbl B
Kayectse Mpe3naeHTa u Mpeacenatens MNpaBUTenbCTBa ANA MEHA CTasI0 O4EBUAHBIM, YTO HEKOTOPbIE
BELM He paboTaloT TaK, KaK A0/MKHbI paboTatb. Konnera, Hanpumep, NPOCUT yCTPaHUTb bapbepsl,
KOTOpble, KaK OH cyMTaeT, meluatoT bonee adpdekTuBHO paboTaTh, 1 Tak ganee”. lbid.
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There is no reference to the foreign policy, no images of the “other,” just a “dry”

explanation based on the objective working processes.
The reference to “life” appeared also on 13 February 2020, when Putin said:

Life has changed, and it requires a certain reaction, including in the Basic Law.
This is an obvious fact from the perspective of technology, and from the
perspective of the general state of society, and from the perspective of the financial

capabilities of the state, our status.!*®

This idea here resembles the idea from the previous excerpt, and once more, the nature of
the explanation that was given by Putin in the past, while denying the possibility of the
Constitutional change, is different from the explanation provided here. The political
factors, the declared necessity of the change of power may be contrasted by the unclear
factors of development and the “state of society.” It is curious why the neutral,
bureaucratic, internal societal factors are instrumentalized in the reasoning instead of, for
example, the geopolitical factors or global challenges. The explanation is so “dry” that
there is not as much material for the extended discussion on this point. Yet, such reasoning
being used for the justification of the significant action, the previously continuously
denied change in the main legal document of the country, does not seem convincing.
These arguments are not strong enough and are difficult to be discussed seriously, in the
framework of the political. The negative outcomes of the decision to hold a referendum
on the necessity of amendments, the amendments itself in their political dimension are
not taken into consideration. In this way, it is difficult to imagine that all of the complexity
and the “negative” discussions on the referendum would outweigh the needs of the “state

of society,” or “financial capabilities.”

There were more emotionally coloured attempts of reasoning provided too. During the

meeting with leaders of the State Duma factions on 6 March 2020, Putin compared

119 TBM. “Mun3Hb nomeHsanach, U oHa TpebyeT onpeaenéHHON peakumm, B TOM Yyncie 8 OCHOBHOM
3aKoHe. 3T0 04eBUAHBIN GAKT U C TOUKM 3pPEHUA TEXHONOTUM, U C TOYKM 3peHUA 06LLEero COCTOAHMA
obLecTsa, U € TOYKM 3peHna GMHAHCOBbIX BOSMOMHOCTEN rocyaapcTBa, Halwero cratyca”. Source:
Vladimir Putin’s meeting with the working group on the preparation of proposals for amendments to
the Constitution, from 13 February 2020, available online at:
http://kremlin.ru/events/president/news/62776 (accessed on 20 July 2020).
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contemporary Russia with Russia from the 1990s, the decade in which the text of the
Russian Constitution was created, saying that contemporary Russia may be viewed as

“another country.”

And | would like to especially emphasize: while working on amendments to the
Constitution, we think together not only about today, but also about tomorrow,
because this is the Basic Law. Many of you at different times and in different
situations spoke precisely about the fact that this Basic Law was adopted in
special conditions (...) This is true, it is. Now the situation in the country has
changed dramatically. In fact, we already have a different country in this sense.

And of course, the amendments are in demand.*?°

This excerpt presents an original approach, contrasting with other attempts of
explanation. The idea of being a “new country” is itself original, and it could be more
interesting if the supplementary arguments were provided. A different country may
require a different legal framework — the claim seems quite reasonable. Yet, which
elements make a contemporary Russia different from the Russia of the 1990s? This
question is not addressed. Whether the text of the Constitution reflects the present time
or is directed to the future, is another question. If the latter, then the statement may be
interpreted as if the image of the future in the 1990s, the image in the minds of the creators
of the Constitution, differed from the image of the future today. This interpretation is also
interesting, but then the angle may be changed and the suspicion may appear on who
nowadays determines the future for Russia and the proposes to establish a new Basic Law
reflecting this future Russia? Are those people the decision-makers and how the goal of
keeping the power is inscribed into this context? All these reflections are applicable to

the issue of the constitutional amendments, and the closer analysis on the essence of the

120 TBM. “U yTo x0Ten 6bl 0cO60 NOAYEPKHYTbL: paboTan Haj NonpasKamm K KOHCTUTYLMM, Mbl BMeCTe
AYMaeM He TONbKO O CEerogHALWHEM, HO U O 3aBTPALIHEM AHEe, NOTOMY 4To 3TO OCHOBHOI 3aKOH. MHorue
13 Bac B pa3HoOe BPeMA U B PasHbIX CUTyaLMAX TOBOPUIM KaK pa3 0 TOM, 4To 3TOT OCHOBHOW 3aKOH
npuHUManca B ocobbix ycnosusx. (...) ITo cnpaBeMBO, Tak U ecTb. Celtuac cuTyaLma B CTpaHe
M3MEeHMNACh KapAMHanbHbIM 06pasom. Mo cyTu, y Hac y»Ke Apyras cTpaHa B STOM CMbIcsie. U, KOHeYHO,
nonpasKku BocTpebosaHbl”. Source: Vladimir Putin’s meeting with leaders of the State Duma factions,
from 6 March 2020, available online at: http://kremlin.ru/events/president/news/62949 (accessed on
20 July 2020).
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changes introduced may help to understand the views on the present and future of Russia

coming from the “above.”

Change and its Interpretation

In this paragraph, the essence of the constitutional amendments is discussed being
approached through the standpoint of identity research. The new elements, the desirable
identity-related images, are brought from the text, and the change is discussed. For the
purpose of clarity, the table was created on the website of the Russian State Duma
comparing the texts of the older version of the document with the text of the newer

version.1?!

Extracting the value-related changes, the identity-related claims from the discourse
enables to assess the desirable change in this domain, aimed to be established from the

“above.”

First, the new element added to the text of the Constitution is the part 2 remark 1 of Article
67 that sounds: “The Russian Federation ensures the protection of its sovereignty and
territorial integrity. Actions (with the exception of delimitation, demarcation,
demarcation of the state border of the Russian Federation with neighbouring states) aimed
at alienating part of the territory of the Russian Federation, as well as calls for such

actions, are not allowed.”*?? This element has its identity-related meaning, provided

121 see: The comparative table of the current Constitution of the Russian Federation, taking into account
the approved law of the Russian Federation “On Amendment to the Constitution of the Russian
Federation,” “On Improving Regulation of Certain Issues of Organization and Functioning of Public
Power” (“CpaBHuTenbHan Tabamua gencreytoweit KoHcTuTyumm Poccuiickon degepaumm c yyetom
ofnobpeHHoro 3akoHa Poccuiickoit Pegepaumm “O nonpaske K KoHcTUTYumm Poccuiickon depepaunn”,
“O CcoBEpPLUIEHCTBOBAHUN PErYIMPOBAHUA OTAE/IbHbIX BOMPOCOB OpraHM3aumnm 1 GyHKUMOHMPOBaHMA
ny6aundHoii Bnactn”), available online in Russian language at:
http://duma.gov.ru/media/files/WRg3wDzAk8hRCR0Z3QUGbz84pl0ppmijF.pdf (accessed on 20 July
2020). The full updated text of the Constitution of the Russian Federation (with amendments, 2020) is
available online in the legal system “Garant”:
http://ivo.garant.ru/#/document/10103000/paragraph/82/doclist/KoHcTuTyumna%20Poccuiickon%20de
aepaumu:0 (accessed on 20 August 2020).

122 TBM. In original: “Poccuiickaa deaepauma obecneymBaeT 3almUTy CBOEro CyBepeHuTeTa 1
TEPPUTOPUAbHOM LLeNIOCTHOCTH. [leicTBnA (3a UCKAoYeHNEM 2 AeIMMUTaLMM, AeMapKaumm,
peaemapKaumm rocygapcteeHHom rpaHmubl Poceuiickoin ®egepauum ¢ conpeaesbHbimm
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through the dimension of space and place. The text reminds about the status of Crimea:
in this paradigm speaking about Crimea as a part of Ukraine may be interpreted as an
action contradicting the Basic Law. The image of Russia as a “sovereign” entity
characterized by the “territorial integrity,” first, somehow refers to the unsaid, unwritten
explicitly — the Crimean situation, and second, outlines the importance of this problem.
Be the status of Crimea in the Russian discourse more stable and grounded, the need to
introduce such an element into the Constitution would not be significant. In addition, such
an element of the discourse hints the presence of the opponents that are supposedly
causing the problem. These opponents are not named but the certainty of the protection
of the sovereignty, territorial integrity, as well as the action of “alienating part of the
territory of the Russian Federation” are referring to the “other” or “others,” who may have
a potential for such unfriendly actions that should be warned. This element of the
discourse also may seem cynical keeping in mind the Crimean events. The aim to “fix”
Crimea as a feature of the identity of the Russian Federation may be seen here, and the
absence of the explicit discourse on the matter may indicate the importance of the issue

in the view of decision-makers.

The new article, Article 67, was added to the text of the Constitution. It is fully dedicated
to the identity-related issues, now having their reflection in the text of the Basic Law. The
importance of these amendments should not be underestimated, not only in the sense of
the ideas provided in the added text but also as a result of the motivated efforts for identity

shaping.

The first part of Article 67 states: “The Russian Federation is the legal successor of the
USSR on its territory, as well as the legal successor (the successor) of the USSR
concerning membership in international organizations, their bodies, participation in
international treaties, as well as in relation to the obligations and assets of the USSR

provided for by international treaties outside the territory Russian Federation.”*?® This

rocyfapcTsamu), HanpaBJ/IEHHbIE HA OTYYKAEHUE YacTu TeppuTopum Poccuitickon Pepepaumm, a Takxe
NPW3bIBbI K TaKUM AencTBusm He gonyckatotcs”. Ibid.

123 TBM. “Poccuitckan deaepaums asnseTtca npasonpeeMHnkom Cotosa CCP Ha cBoelt TeppuTopmm, a
TaKe npasonpeemHUKoM (npasonpogonkatenem) Cotoza CCP B OTHOLIEHUWN YNEHCTBA B
MeXKYHapOAHbIX OPraHU3aLLMAX, UX OpPraHax, y4acTusa B MEXAYHAPOAHbIX OroBOpPaXx, a TaKkKe B
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statement, on the one hand, is meaningful in the legal domain, and on the other, it has its
identity-related meaning. Seeing Russia as the successor of the Soviet Union may have a
symbolic and identity-related value, as the fact of the inclusion of this statement int the
text of the Constitution. It may indicate the declared continuity, the identity meaning —
the reference to power, international influence, geopolitical goals, and the history of the
Soviet Union viewed as the past of contemporary Russia, now officially, inscribed into

the text of the Constitution.

The next three parts of the new article are less of a legal nature. They refer to the domain
of values: “The Russian Federation, united by a thousand-year history, preserving the
memory of ancestors who passed on us ideals and faith in God, as well as the continuity
in the development of the Russian state, recognizes the historically established state
unity,” states the second point.}?* The importance of this statement cannot be
underestimated, and the inclusion of this statement into the text of the Constitution may
cause the amusement or even a shock in comparison with the accents made in the
Constitution of 1993.

The version of the Constitution of 1993 and the version of 2020 with the amendments
both contain the non-changed part on Russia being a secular state, Article 14, that sounds:
“1. The Russian Federation is a secular state. No religion can be established as state or
obligatory. 2. Religious associations are separated from the state and equal before the
law.”?® The importance of the statement of secularity should not be underestimated in a
diverse, multi-ethnic and multi-confessional country. The declared secularism may also
be seen as a balance in the part of dealing with the historical past — the atheism of the

OTHOLIEHUN NPeAYyCMOTPEHHbIX MeXAYHapoAHbIMU AoroBopamm 0bA3aTenbcTs M akTuBos Coto3a CCP 3a
npeaenamu Tepputopun Poccuitickoit deaepaumnn”. lbid.

124 TBM. “Poccuitckan depepaums, obbeamHeHHas ThicAYeNeTHel UCTOPUEN, COXPaHAA NaMATb NPEAKOB,
nepesasLIMX Ham ugeansl U Bepy B bora, a TakKe NpeeMcTBEHHOCTb B pa3BUTUM Poccuinckoro
rocyzapcrea, NPU3HaeT UCTOPUYECKM COXKMUBLLIEECA rocyLapcTBeHHOe eauHcTeo”. Ibid.

125 TBM. “CraTba 14: 1. Poccuitickaa depepauma - CBETCKOE rocyAapcTBo. HMKaKasa penunrma He moxet
YCTaHaB/IMBATLCA B KayecTBe rocyAapcTBEHHOM UK 06s3aTenbHON. 2. PenurnosHble obbeamHeHnn
oTAeNeHbl OT rocyAapcTBa M paBHbl nepes 3akoHoM”. Source: The latest text of the Constitution with
amendments, 2020, available online at:
http://ivo.garant.ru/#/document/10103000/paragraph/82/doclist/KoHcTnuTyLmns%20Poccuiickoii%20de
aepaumm:0 (accessed on 20 August 2020); the text of the Russian Constitution before amendments,
available online at: http://www.constitution.ru/10003000/10003000-3.htm (accessed on 20 August
2020).
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Soviet Union and the role of Orthodox Christianity in the Russian Empire. Besides, the
secular character of the state is a feature that became inscribed into the Russian discourse,
playing the role of the balance between confessions, on the one hand, and in a way being
a continuation of the tradition of atheism. In the excerpt from the updated version of the
Constitution, the reference to the history and memory anticipates the introduction of God,
from the big letter, into the text of the Constitution. The claim of secularity remains in the
text, while the image of God is brought by the amendments, and the coexistence of these
claims may seem contradictory. The context also matters: God is introduced into the
discourse as the consequence of the past, it is linked with the tradition and framed by the

“a thousand-year history.”

The continuation marked here is also playing the role of justification: the view on God as
the element of the religious life is changed to the view on God as an element of culture,
tradition, traditional beliefs. The “religious” debate in this way may be softened, as the
reference to the history and culture may be very powerful. God is mentioned in singular,
and this is also an interesting approach, the religious context is not specified. The attempts
to promote so-called “traditional values” and religious elements in the Russian discourse
will be discussed in the next chapters. Yet, the image of God appearing in the Constitution
of the country with a long history of atheism is remarkable. If in the previous amendment
the idea to underline the continuity in the history of modern Russia, its direct connection
with the Soviet Union, was seen, the image of God brought into the discourse, with a
capital letter, may be seen as a mark of continuity with the Russian Empire past. It might
be the reason for such a solution. In general, the attempt to mark the continuation line
may be seen in the discourse. At the same, the marked continuation of the historical
process does not solve the problem of “which past to choose,” it just integrates both that
Is understandable from the position of identity-shaping coming from the “above” — the
decision to “choose” the past to be continued would lead to the lost opportunities of
identity-shaping based on characteristics of “another” past. The atheism of the Soviet
Union versus the role of the Orthodox Christianity in the Russian Empire, the space
achievement of the USSR versus the classical literature of the Tsarist times, the Soviet
culture versus the Russian culture, and the list may be continued, while the final choice

would deny the opportunity to appeal to the “other” past, to use the features of pride
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coming from the past in present discourse. This continuity then is indicating the essential
character, the importance of the past for the national identity, at the same time, the duality,
duplicity, does not resolve itself. On the contrary, as the introduction of God in the

discourse, it complicates the issue further.

The third part of the article states: “The Russian Federation honours the memory of the
defenders of the Fatherland, ensures the protection of historical truth. Diminishing the
significance of the heroic deed of the people in defending the Fatherland is not

allowed.”1%6

This is an understandable point from the historical position: looking at this text, the
memories of World War Il come to mind, although this is not outlined explicitly. The
losses of the Soviet Union during this period cannot be diminished, yet, the inclusion of
this statement into the Constitution indicates the importance of the historical memory, the
past, for the identity-shaping. The point prohibiting the “diminishing of the heroic deed
of the people defending the Fatherland” raises concerns. At first, it seems to resonate with
the Law of 2014 prohibiting the rehabilitation of Nazism.'?” The “prohibition” part is
worrying since it allows the variety of interpretations and may be used as a method to
censor the discourse or close the sensitive discussions with a claim of protection of the
“historical truth.” In general, the text of the amendment may be applied to any other, more
recent conflict — in this way, it may be instrumentalized as a tool limiting the freedom of

speech, the freedom of discussion.

The fourth part of the article is concerned with family and children: “Children are the
most important priority of Russian state policy. The state creates conditions conducive to
the all-round spiritual, moral, intellectual, and physical development of children, the
upbringing of patriotism, citizenship, and respect in them to the elders. The state, ensuring

the priority of family education, assumes the responsibilities of parents in relation to

126 TBM. “Poccumitckas deaepauma YTUT NamaTh 3amUTHMKOB OTeyecTsa, obecneymBaeT 3almTy
NCTOPUYECKOW NPaBAbl. YManeHue 3HaYeHns noAsura Hapoaa npu 3awmte OTeyecTsa He AonycKaeTcs”.
Ibid.

127 Federal Law of 5 May 2014 N 128-FZ “On Amendments to Certain Legislative Acts of the Russian
Federation,” the text available online at: https://rg.ru/2014/05/07/reabilitacia-dok.html (accessed on 20
August 2020).
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children left without care.”*?® The fact of the inclusion of such a statement into the
Constitution may indicate the interest of decision-makers in creating a certain identity-
related concept of family life and values. It may suggest the attempt of the state to
intervene in the family life in respect of values and images, to try to frame how the modern
family in the Russian Federation should look like, or how this family should raise the new
Russian citizens. From this perspective, the issue of continuation is also present here,
since the need for transfer of values is declared. The notion of “patriotism” brought here
may seem worrisome, although this impression is influenced by the fact of authoritarian
governance, the events in Crimea, and other circumstances. Taking a bigger picture,
patriotism itself mentioned in the text of the Constitution is not something outstanding,
but the Russian political pictures as well as the role of ideology in the Soviet past may

add to worries on this fact.

Article 68, part 1 was updated with the definition of the Russian language as “the
language of the state-forming people, a member of the multi-ethnic union of equal peoples
of the Russian Federation.”*?® This amendment is very important. The Russian language
is the official language of the Russian Federation, yet, the plurality of entities inside the
country, the plurality of languages spoken in the country are the features of reality, as are
multi-ethnicity and religious pluralism. In these circumstances, the sudden appearance of
the notion of “state-forming people” being a part of the broader group of “peoples” may
seem worrisome. Was the need to emphasize the language-based “Russianness” so strong
that it overweighed the possible discussions, misunderstandings, or even frustrations?
While contemporary Russia is still keeping certain features of the empire, it may not risk
its stability and peace between the territorial, ethnic, and religious groups. Singling out

one group, even larger in numbers, involves more risks than benefits but it was done

128 TBM. “leTn ABNAIOTCA BaXKHEWLLIMM NPUOPUTETOM rocyJapCcTBEHHON NoAnTnkM Poccum. MocyaapcTso
€O34a€eT yC10BUSA, CNOCOBCTBYOLWME BCECTOPOHHEMY AYXOBHOMY, HPAaBCTBEHHOMY, MHTENNEKTYaIbHOMY
1 GM3NYECKOMY PA3BUTUIO AeTel, BOCMUTAHUIO B HUX NAaTPMUOTU3MA, TPaXKLaHCTBEHHOCTU U YBaXKeHUA

K cTapwwum. FocypapcTeo, obecneunBan NpMOPUTET CEMENHOrO BOCNUTaHUA, bepeT Ha cebn
06A3aHHOCTM poauTenei B OTHOLEHUMN geTel, ocTaBwmxca 6e3 noneveHuna”. lbid.

129 TBM. The Article 68, part 1, the full text in the new version: “focyaapcTBeHHbIM A3bIKOM Poccuiicko
Penepaumm Ha Bcell ee TepPUTOPUN ABAAETCA PYCCKUI A3bIK KaK A3bIK rOCYAapcTBOO6pasyoLLero
HapoAa, BXOAALLEro B MHOTOHALMOHa/IbHbIV COKO3 paBHOMPaBHbIX HapogoB Poccuiickon depepaumn”.
Ibid.
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through the amendments. It is difficult to say for sure what reason was behind this choice:
it might be the identity-related choice, a turn to more ethnic-oriented self-identification
or the choice reasoned not by the ethnical factors but the factor of the Russian language.
In this way, the “Russianness” may be continued outside the space of the Russian
Federation — due to the Russian language spoken abroad or the ethnic Russians living
outside Russia. These links — linguistic, cultural, or ethnic — may further have an
explanatory potential for geopolitical reasoning. In any case, the reason seems to be strong

enough to make such a choice in face of the risks involved.

The entirely new part under Article 68 is part four. It states: “Culture in the Russian
Federation is a unique heritage of its multi-ethnic people. Culture is supported and
protected by the state.'®® This is a rather neutral statement, although the “protection”
element may seem to be confusing. It may be interpreted in different ways, and the
interpretation of “protection” being close to “censorship” also may be assumed. In
general, the involvement of the state into cultural life is a discussible issue. On the one
hand, financing cultural projects can be an important feature of the cultural policy of the
government. Yet, this amendment brings the risks of the state framing cultural life,
shaping it according to a certain vision on “how it should be,” to the views on identity

and desirable values coming from the “above.”

The new, added, identity-related points to Article 69 are dedicated to the issues of
patriotism and Russians abroad. Part 2 states: “The state protects the cultural identity of
all peoples and ethnic communities of the Russian Federation, guarantees preservation of
ethnocultural and linguistic diversity.”**! This is an important point that might have been
introduced to balance the amendment on the importance of the Russian language as the
language of “the state-forming people.” It seems that it acknowledges the cultural

plurality, although the statement is not specified in its details.

130 TBM. The Article 68, part 4: “KynbTypa B Poccuiickolt ®eaepaumm aBasetca yHUKaAbHbIM Hacaeanem
ee MHOToOHalUMOHanbHOro Hapoaa. KyabTypa noanepuBaeTca u oxpaHaetcsa rocygapcrsom”. Ibid.

131 TBM. Article 69, part 2: “TocyaapcTBO 3alUMLIAET KYAbTYPHYIO CamMoBbITHOCTb BCEX HapOa0B U
3THMYECKMUX 06l HOCTeN Poccuiickoi degepaummn, rapaHTUPYeT COXpaHEHWE 3THOKYAbTYPHOTO U
A3bIKOBOro MHoroobpasus”. lbid.
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Part 3, also newly added, states: “The Russian Federation provides support to compatriots
living abroad in the exercise of their rights, protection of their interests and preservation
of the all-Russian cultural identity.”*3? On the one hand, all of the issues related to the
situation with “compatriots abroad,” ethnic Russian living outside Russia, the Russian
citizens, or the broader Russian speakers, in the current political context, including the
Ukrainian crisis, may be viewed with the bias of this context. The statement on
“exercising the rights” and “protection of their interests” may also be viewed in a different
way, if the context was different. The cultural identity — a rather neutral symbol — does
not seem to be politically coloured. Yet, the risks of instrumentalization may be there, as
the geopolitical context gives the opportunity to interpret such a statement as an attempt
to influence the internal affairs of other countries, the countries where Russian speakers
are living in significant numbers. From this perspective, the cultural identity, the cultural
commonality, may be a factor of the political risk, and this is important to keep in mind
why discussing the broader issue of the coexistence of the political and the cultural.

Article 72 was updated: the identity-related claims concerning the family life were
integrated into the text. In particular, the newly added point “j1” suggests that “protection
of the family, motherhood, fatherhood, and childhood; protection of the institution of
marriage as a union of a man and a woman; creating conditions for a decent upbringing
of children in a family, as well as for adult children to exercise the responsibility to take
care of their parents” is under the joint jurisdiction of the Russian Federation and the
subjects of the Russian Federation.®® This is a claim of great importance and it needs
careful consideration. The idea of the state intervening the family life may be repulsive.
Surely, family life is a part of the legal discourse as well, as it needs to be framed by the
laws of the state. At the same time, the amendment of “protection of the institution of

marriage as a union of a man and a woman” seems to be more than just an element of the

132 TBM, Article 69, part 3: “Poccuiickana ®egepauma okasbiBaeT NOAAEPHKKY COOTEYECTBEHHMKAM,
NPOXUBAOLWMM 33 py6EXKOM, B OCYLLECTBIEHUN UX NPaB, 0becneyeHnn 3aWwmnTbl UX MHTEPECOB U
COXPaHEeHMM OB6LLLEPOCCUIMCKOM KYbTYpPHOM naeHTMYHocTn” . Ibid.

133 TBM, Article 72, part “j1” (“»1”): “B coBMecTHOM BeaeHMmn Poccuiickoin deaepaummn n cybbeKkTos
Poccuitckoit depepaumn HaxoaaTCA: 3aLmMTa CEMbM, MaTEPUHCTBA, OTLOBCTBA M AETCTBA; 3alLMTa
MHCTUTYTa BpaKa Kak Cot3a MYKUYMHbI U }KEHLUMHbI; CO34aHMe YCAOBUIA AN OCTOMHOMO BOCMUTAHUA
AeTell B cembe, a TaKKe 4/1A OCYLLeCTB/IEHUS COBEPLUEHHONETHUMM AeTbMWU 0653aHHOCTU 3a60TUTLCA O
poauTensx.” Ibid.
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legal framework. This is an identity-related claim, the claim giving a legal space to the
appearing in the discourse of the last years notion of “traditional values.” This statement
may be interpreted as denying the rights for the family establishment, at least in the legal
domain, but also in the domain of values, to the LGBT couples. In general, the emphasis
of the role of the state in the issues of family life made on par with a specification in the
main legal document of how this family is allowed to look like may seem reasonably
disturbing. It also may indicate the determination of the decision-makers to shape the
certain views, their interest to the questions of identity, and ability and persistence to
promote this vision even in the legal domain, even with all risks involved, as it is
important to remember that Russia has its atheist past, and “traditionalism,” conservatism
in the issues of family life, the issues or divorce or, for instance, abortion, was not
approached from the conservative perspective. This point is discussed in more detail in
the chapter on the female identities and value pluralism. Here it is important to outline
that the identity-related claims, claims on the family life, were assessed as crucially

important to be included in the list of the constitutional amendments.

The new Article 79 (1) is also interesting from the geopolitical perspective, and
perspective of what does it mean — to be “Russian”: “The Russian Federation is taking
measures to maintain and strengthen international peace and security, to ensure the
peaceful coexistence of states and peoples, prevention of interference in the internal
affairs of the state.”’®* The statement is characterized by duality and a certain
contradiction. On the one hand, it contains positive, formative claims such as “peace,”

99 ¢¢

“security,” “coexistence,” on the other, the collocations “taking measures,” the verbs “to
maintain,” “to strengthen,” “to ensure” indicate the action, not the reaction. The strong
phrases such as “prevention of interference in the internal affairs of the state” imply that
there is an intervening “agent” involved. In this way, the image of the “other” appears in
the text, and while the “other” is not named, the impression that the actions outlined are
aimed to confront the “other” is formed. In this way, the maintenance of peace may be

seen as a “cover,” as an ethically sound explanation of confrontation. This view, though,

134 TBM, Article 79, part 1: “Poccuiickan ®egepauma NpUHMMaeT Mepbl MO NOAAEPKaHMIO 1
YKpenaeHnio mexxayHapogHoro mmnpa u 6esonacHoctu, obecneyeHno MUPHOIO COCYLLECTBOBAHUSA
rocy4apcTe M HaPOAOB, HEAONYLEHMIO BMELLATeIbCTBa BO BHYTPeHHWe gena rocygapcrea”. lbid.
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is also affected by political reality, the situation of the last years, such as the Ukrainian

crisis.

Part 2 of Article 81 proposes new and very curious limitations imposed on the potential
runners for the presidential chair. It states: “A citizen of the Russian Federation who is at
least 35 years old, has permanently resided in the Russian Federation for at least 25 years,
does not have and has not previously had citizenship of a foreign state or a residence
permit or other document, confirming the right to permanent residence of a citizen of the
Russian Federation on the territory of a foreign state, may be elected as a President of the
Russian Federation.”**® The considerations on the citizenship and permanent residence
permit are entirely new. It may be viewed as a step forward in the line of securitization:
the image of the powers aiming to influence Russian politics from the outside, to interfere
with the Russian internal affairs becomes well-integrated in the discourse, being
promoted from the “above.” Such a limitation on the passports and permits may reflect
the fear of the “other” aiming to interfere with Russian internal affairs. In practice though,
this barrier may be unreasonable, it also limits the rights of the children born in the
international families, holding Russian and the second passport as a consequence of the
nationalities of their parents. The remark on not holding the citizenship or permanent
residence permit also in the past makes it even more complex. These limitations do not
seem to be reasonable, they reflect the discourse of the alienation and the “foreign”

perceived as a potential source of interference.

Article 81 in its part 3 and part 3 (1) contains the main change. The updated version of
part 3 is: “One and the same person cannot hold the office of President of the Russian

Federation for more than two consecutive terms.”**® And in contrast, the part 3 (1) states:

135 TBM, Article 81, part 2: “lMpe3snaeHTom Poccuiickoi ®eaepalnm MoxKeT 6bITb U36paH rpaskaaHnH
Poccuiickonn ®eaepaunn He mosioxKe 35 neT, NOCTOSHHO NpoXKuBatowmin B Poccunitckon deaepaummn He
MeHee 25 neT, He UMelLLMIA U He MMEBLUUNI paHee rpaKaaHCTBa MHOCTPAHHOTO rocyaapctea Anbo Bmuaa
Ha KMTENbCTBO UM MHOTO AOKYMEHTA, NOATBEPKAAIOLLErO NPABO HA NOCTOAHHOE MPOXKMBAHME
rparkgaHuHa Poccminickont Peaepaumm Ha TEPPUTOPUN MHOCTPaAHHOrO rocygapcTea”. Ibid.

136 TBM. Article 81, part 3: “OHO 1 TO Ke L0 HE MOKET 3aHUMAaTb A0/KHOCTb Mpe3naeHTa
Poccuiickon depepaumm bonee aByx cpokos”. Article 81, part 3 (1): “MonokeHune yactm 3 cTatbm 81
KoHcTuTyuum Poccuiickoit Pegepaumm, orpaHnMunBatoLwee YNCA0 CPOKOB, B TEUEHWNE KOTOPbIX OLHO U TO
e /L0 MOXKET 3aHMMaTb A0/KHOCTb MNpe3naeHTa Poccuitickoi ®epepauum, NpUMeHAETCA K auuy,
3aHMMaBLeMy 1 (UK) 3aHMMatoLLEeMY AO/MKHOCTb Mpe3ungeHTa Poccunitickolt depepauun, bes yueta
yncna CPoKOB, B TEYUEHME KOTOPbIX OHO 3aHUMAJIO U (MIM) 3aHUMAET 3TY LOKHOCTb HA MOMEHT
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“The provision of part 3 of Article 81 of the Constitution of the Russian Federation,
limiting the number of terms during which one and the same person can hold the office
of President of the Russian Federation, applies to a person who held and (or) holds the
office of President of the Russian Federation, without taking into account the number of
terms, during whom he held and (or) holds this position at the time of the entry into force
of the amendment to the Constitution of the Russian Federation, introducing a
corresponding restriction, and does not exclude the possibility for him to hold the office
of President of the Russian Federation for the periods allowed by the specified provision.”
In the discussion on the amendments, this point was informally named as “nullification”:
the introduction of the zero point starting from the entry of the amendments into the force,
since which the calculation of numbers of presidential terms restarts. This amendment
indicates the desire to continue the current political situation, the limits for democracy,

the authoritarian ruling.

The updated part 1, point “v” of the Article 114 brings one more the notion of the “family
values,” saying that the government of the Russian Federation “ensures the
implementation in the Russian Federation of unified socially-oriented state policy in the
field of culture, science, education, health care, social security, support, strengthening and
protection of the family, preservation of traditional family values, ecology, as well as in
the field of environmental protection.”'®” In this amendment, the word “unified” may
cause confusion, it may be perceived as a reference to the Soviet state policies, and the
ideological framework approaching different spheres of life with the pre-disposed
ideological receipt. The universalism in this sense may seem hazardous, and the softening
“social oriented” description does not level such an impression. It is also curious that the
important spheres such as culture, science, education, ecology are put in line with the

sphere of private life, family life, and that also “traditional family values” are outlined

BCTYMAEHUA B CUAY NONpaBku K KoHcTuTyumnn Poccuiickoit Gegepaumnn, BHOCALLEN COOTBETCTBYIOWEE
OrpaHuUyYeHne, 1 He UCKAOYAET ANA HEro BO3MOXHOCTb 3aHMMaTb A0/IKHOCTb [pesnaeHTta Poccuitckoi
depepaumm B TeUeHME CPOKOB, LOMNYCTUMBbIX YKa3aHHbIM nonoxeHnem”. Ibid.

137 TBM. Article 114, part 1, point “v” (“8”): “INpasuTensctBo Poccuiickoln ®egepaunmn: obecneumsaeT
nposeneHve B Poccuiickont ®epepaumm eguHol coumanbHO OPUEHTUPOBAHHOM rocyAapCTBEHHOM
NOAUTUKM B 061aCTH KyNbTYpbl, HayKK1, 06pa3oBaHuUs, 34paBoOXpPaHeHNn, CoLMaabHOro obecneyeHus,
NOAAEPHKN, YKPENNeHMA 1 3aLLUTbl CEMbM, COXPaHEHMA TPAANLMOHHbIX CEMENHbIX LEHHOCTEN,
3K0JI0TMM, a TaKXKe B 061acT oxpaHbl OKpyXKatolen cpeabl.” Ibid.
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separately. These different spheres somehow being equalized, with the public in line with
the sphere of private, and while the concept of intervention — through, for example,
financial and other types of support — is reasonable in application to science, art, ecology,
and so on, the presence of “traditional family values” in this line creates confusion that is
also deepened by the “unified state policy” characteristic. This is not a clear and
understandable point, and its presence in the Constitution in this form, as well as the fact
of the amendment, the change realized in such a form, look worrisome. This amendment
is also indicating the direction in which identity-related claims are made: the idea to
promote the notion of “traditional values” seems to be persistent, as it is realized on such
a high level, in the main legal document, but also in such an unclear and questionable

manner.

Concluding Remarks

In the first chapter of the work, the importance of wording was discussed, with a focus
on the sensitive to the context translation. In the discourse analysis, the wording may have
an explanatory potential, helping to answer the questions. In the case of the Russian
Constitution, the word “amendments,” popravki in the Russian language, has its special
meaning. The collocation “the amendments to the Constitution” and the collocation
“constitutional change” give different impressions: the word “amendments” seems to
describe the point-based changes: the change in some parts of the articles, the deleted
sentences, the added sentences, the change of wording can be associative examples, when
we imagine “making amendments.” Even with the wording of “amendments,” the
Constitution being the Basic Law, the main legal text of the country, deserves attention,
and the “amendment” also attracts attention for the reason. Yet, the wording of the
constitutional “change” gives the additional associations, through the dimensions of
significance, radicalism, renewal, the new path. The wording of “amendments” in this
sense is more cautious, it carefully reflects the action that was applied to the text of the
Constitution and gives the impression that the “skeleton,” the main body of the document
remained the same, although the local, point-based additions or deletions were made. This

Is important since it assures continuity — and not the change in the global meaning but the
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amendment. This way of narration is beneficial for the political reasons: if the essence of

change is significant and has its political dimension, such as the prolongation of the period
of power through the “nullification,” the neutral and limiting wording of “amendments”

can be reasonable.

The symptomatic element of the new constitutional discourse is the inclusion of the value-
based, identity-related claims, such as the claim on the importance of the “traditional
values.” The existence of these claims, the decision to “promote” them despite the
potentially negative public outlook, indicates that the ideas behind these statements are

chosen, and the aim of identity-shaping according to these ideas is assessed as crucial.
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Chapter 3: Russian Female Identities and Value Pluralism

In this chapter, the emergence of the concepts of “traditionalism” and “traditional values”
in contemporary Russian discourse is examined. It is argued that the usage of the
“traditional values” concept is purposeful and illustrates the attempt to shape identity
from the “above.” The argument is elaborated by looking through the recent by historical
measures Soviet past and comparing the elements of the contemporary discourse to the

identity claims made on Russia’s historical path to female emancipation.

The Concept of “Traditional Values”

On 8 March 2019, while congratulating Russian women with the International Women’s
Day, president Putin said: “Reaching success is in the nature of our women. You manage
to do everything, both at work and at home — and remain beautiful, bright, charming, the
center of attraction for the whole family, unite it with your love, which can inspire and
support, warm and comfort.”**® This statement, while giving an overall positive
impression, may also raise a question: what does it mean “to do everything both at work
and at home”? Does it describe the gender-equal situation or a situation when a woman
is expected to both work and take care of the household while a man is expected only to
work? The second scenario is by no means describing gender equality but an updated
traditionalist conception when a woman is allowed to work or even build a career,

nevertheless she is also expected to carry “traditional” duties in the household.

On another occasion, during the Eurasian forum, he provided an equivocal speech that,
on the one hand, was embracing the gender equality and emphasizing the role of women
in the economy, and on the other, was referring to the concept of “traditional values.” He

said:

138 TBM. In original: “[locTiraTb ycnexos — B xapaKTepe HalluX XeHLmMH. Bbl ycnesaeTe Bcé: 1 Ha paboTe,
M lOMa — M OCTAaéTecb KPaCcMBbIMU, APKMMM, 04aPOBATE/IbHBIMU, LLEHTPOM MPUTANKEHUA BCEW CEMbBM,
obbeamHaeTe eé coel Nto60BbO, CNOCOOHON BAOXHOBUTL M NOAAEPKaTb, COrpeTb M yTelwmnTb”. Source:
Putin, Vladimir. Congratulations to Russian women on March 8 (“lTo3dpasneHue pocculickum
HeHwuHam ¢ 8 Mapma”), from 8 March 2019, available online at:
http://kremlin.ru/events/president/news/60002 (accessed on 15 July 2020).
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It is in the common interest to solve the problem of gender inequality, remove
many unfortunately still existing stereotypes and career restrictions and, which is
very important, open the way for girls to receive the necessary education, create
comfortable conditions for work and running their own business. To make a
woman feel self-reliant and independent, to be sure that guarantees of social and
legal protection are working efficiently.**

This statement gives an unequivocally positive impression: it is structured and focused,
and the message provided is pro-gender equality. The language of this excerpt is different
from the language of the previous one, it is a language of the programme statements, it is
more official and “bureaucratic.” Since the occasions are different — the congratulation
with the International Women’s Day and the speech on the forum, the distinct language
is understandable. At the same time, there is a contradiction in the messages sent in the
first and the second speeches: while the second may be interpreted as a supporting the
equal rights, the equal pay, and career opportunities, the first is somehow more complex,
emphasizing the success of women not in the paradigm of gender equality but more in
the context of the Soviet past where the female emancipation was accompanied with the
maintenance of the traditional roles of the “housewives” and “mothers,” so the women
had the double duties, the traditional roles at home and the professional role at work. The

Soviet female identities will be discussed in the separate paragraph of this chapter.

The next part of the Eurasian forum speech, while not fully contradicting with the
discourse of gender equality, brings other, more questionable elements, also due to the
wording choice and more intense emotional involvement. Comparing to the “drier”
bureaucratic language, the claim provided below is emotional and consequently more

remarkable, switching attention from what was said previously to itself:

139 TBM. “B 06WMX MHTEpecax pewmnTb npobaemy reHAepHOro HepaBeHCcTBa, ybpaTb MHorne ewé
CYLLLECTBYHOLLME, K COXKANEHUIO, CTEPEOTUNbI U KAPbEPHbIE OrPaHUYEHNSA U, YTO OYEHb BAXKHO, OTKPbITb
nyTb 414 NONy4YeHUs HeobxogMmoro obpa3oBaHua A1 AeBoYeK, Co34aTb yA06HbIe ycaoBus ana
paboTbl U BeAeHUA cOBCTBEHHOTO Aena. YTobbl XeHLMHa YyBCTBOBaa cebA CaMOCTOATENbHOM U
He3aBMCUMMOM, YTO6bI 3P PEKTMBHO AEMCTBOBAAN rapaHTUM COLMaIbHOM M NPaBOBOM 3awWwmTbl”. Source:
Putin, Vladimir. Speech at the plenary session of the Second Eurasian Women’s Forum (“Bmopoli
Espasulickuli eHckuli popym. Baadumup MymuH npuHsaa yuacmue 8 pabome Bmopozo Espasulickozo
HEHCKO20 hopymMa: enasa 2ocydapcmea 8bicmynusa Ha naeHapHom 3acedaHuu”), from 10 September
2018, available online at: http://kremlin.ru/events/president/news/58598 (accessed on 15 July 2020).
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At the same time, it is important to preserve traditional values: the values of the
family and motherhood, which do not depend on social structure and
technological progress and are common for countries with different cultures,

customs, with different codes.14°

Here the concept of the “traditional values” appears in the same piece of discourse where
the importance of gender equality was outlined a minute earlier. This changes the angle
completely, in such a way that the previous statement starts to look as an intro to the claim
on the importance to preserve “traditional values.” In the associative row, the “traditional”
refers to the patriarchal way of life, here the point of reference may be “traditional
societies” and the relevant way of life. “Values,” in turn, fix this position, assign to it the
ethical meaning. While the emancipation, gender equality, feminism, are associated with
the “advancement” of the society, with the progress, and the path for development, the
message here is different. The “traditional” mainly refers to the past, to the older
patriarchal structures. The “values,” being a bridge from the past, are aimed to assure the
reproduction of the structures. At the same time, the definition of the “traditional values”
in the Russian context is somehow problematic. In this excerpt, the specification is
provided on what the “traditional values” are meant to be — “the values of the family and
motherhood.” At the same time, the thesis of the commonality of “traditional values” for
countries with “different codes” may be questionable. The concept of family is also
changing in time and space, so do traditions and norms, and this is only the basic argument
here that may be supplemented by other elaborations.**! In general, this piece of discourse
gives the impression that the “traditional” here is close to the “patriarchal.” It also
resonates with the Women’s Day speech analyzed above: the “motherhood” indicates the

traditional gender role, the “values of the family” could be applied to both men and

140 TBM. “Mpm 3TOM Ba’KHO COXPaHWUTb U TPAAULMOHHbIE LLIEeHHOCTU: LIEHHOCTM CEMbU U MaTEPUHCTBA,
KOTOpble He 3aBUCAT OT 06LLEeCTBEHHOIO YKNa4a M TEXHOIOMMYECKOTo Nporpecca, ABAAIOTCA 06WMMM Ans
CTPaH C pasHbIMMK KyabTypamu, 06blyaamu, ¢ pasHbimm Kogamu”. Ibid.

141 See, for example: the OECD report “Families are Changing”, 2011, available online at:
https://www.oecd.org/els/soc/47701118.pdf; Smolina, Anastasia. 2013. Crisis / transformation of the
institution of family / marriage: to the question of syncretization and demarcation of concepts
(“Kpusuc/mpaHcghopmayus uHcmumyma cembu/6paKa: K 80Mpocy 0 CUHKpemu3ayuu u demapKayuu
noHamuii”). In: E.V. Anufrieva, T.P. Mashikhina (eds.) Gender Studies: History, Philosophy, Education
(“FeHoepHbie UccnedosaHuAa: Ucmopus, ®unocogus, ObpaszosaHue”). Volgograd: VolGMU, pp. 36-57.
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women, but here both “motherhood” and the “values of the family” are brought into the
discourse as a specification of what “traditional values” include. It also seems that in this
interpretation the concept of the “traditional values” refers more to the demographic
group of women rather than men. The problem that this excerpt does not solve is the
meaning of “tradition” in the Russian context: if the “tradition” refers to the past, then
which past is it? These are multiple basic questions to the concept outlined, but there are
no proper explanations provided in the discourse. The complexity of the modern history

of Russia is ignored here.

In general, the concept of traditional values started to appear in contemporary Russian
political discourse quite often, there is no clarity at this point. The very rough and
approximate question may be: to which traditions does the narrator refer? are those
traditions dating back to the times of the Russian Empire or the Soviet Union? This is a
symbolic division keeping in mind the continuity of these periods and the immanent
variability. It is also not clear how the cultural and religious diversity of the country is
reflected in this paradigm, not even mentioning the factor of globalization and individual
peculiarities. Another point that can be made is that the notion of the “tradition” does not
necessarily imply its positive character, moreover, it may refer to the absence of the
“progress.” This sketch already makes it clear that the use of the concept may create great

confusion.

Another example of the appearance of the notion in Putin’s discourse relates to the speech

made in 2017 at the Council of Bishops of the Russian Orthodox Church, where he said:

Already today we see how traditional values are being eroded in many countries,
and this leads to degradation, mutual alienation in the society, and
depersonalization of people. Indifference and coldness, loss of value orientations
turn into the growth of radicalism, xenophobia, conflicts on religious grounds,

selfishness that destroys a person turns into aggressive nationalism.#?

132 TBM. “Yske cerogHa mbl BUAMM, KaK Pa3MblBatOTCA TPAAMLMOHHbIE LLEHHOCTM BO MHOMMX CTPaHax, 1
3TO BEAET K Aerpagaumn, B3aMMHOMY OTYYKAEHUIO 06Ww,ecTBa, 06e31nymnBaHuio Ntoaei. PaBHoaylwme u
6e3pasnunune, yTpaTa LeHHOCTHbIX OPUEHTMPOB 060PaYMBatOTCA POCTOM PaaMKanusma, kceHodpobuu,
KOHGMKTaMM Ha PEANTMO3HOM NoYBe, PaspyLUatoLWMii YeNoBEKa 3ronsmM NPeBpPaLLaeTcsa B arpeccuBHbIn
HaumoHanuam”. Source: Vladimir Putin’s speech at the Council of Bishops of the Russian Orthodox
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While dedicated to the notion of values, this excerpt is by its nature political, it connects
political with emotional and appeals to emotions. The statement made is strong: the image
of the “other” is shaped, the “other” in its plurality, losing the “traditional values,” with
Russia being in a better position but not out of risks to become one of the “other”; the
values are taken from the context of family life and put in a broader political context.
Now the decline of “traditional values” is stated to be a reason for political instability and
the challenge to peace — through the means of “radicalism,” “xenophobia,” “aggressive
nationalism.” The danger of the phenomenon covers both levels of identity — collective
and personal, and it is also curious that nationalism, natsionalizm, is stated as an
undoubtedly negative notion, yet, is separated from xenophobia, and here we return to the
reflections provided in the first chapter. It also seems important that while the speech was
made during the event gathering religious leaders, the discourse is not that much focused
on the religious aspects, as the boundaries are blurring and the political pours into the
religious and the collective merges with the individual. It is very interesting how the line
of the negativity 1is strengthening: “degradation,” “mutual alienation,”
“depersonalization” are brought into one sentence, but the images evoked from these

99 ¢¢

words seem not to be enough, and the next sentence brings “indifference,” “coldness,”

99 ¢¢ 99 ¢c 99 ¢¢

“loss of value orientations,” “growth of radicalism,” “xenophobia,” “conflict on religious
grounds,” then the strong word “destroys” comes and the “aggressive nationalism” closes
this line. The general impression is that the discourse aims to draw the picture of the total
collapse, chaos, being caused by the “erosion of the traditional values.” At the same time,
in the Russian historical context, the “erosion of the traditional values” may describe the
post-revolution period in comparison to the Russian Empire past. The religious values
may be the example here. Then, the question arises whether the Soviet past should be
rejected in turn, as the time of chaos, which destroyed and diminished the traditional
values? And does the change fit into this paradigm of continuity? There are questions but
the concept introduced does not provide the answers. What is well seen in this excerpt is
that the concept is used for alienation of the “other” countries, where the values “are being

eroded.” This seems to be an attempt for the identity-shaping from the “above.”

Church, from 1 December 2017, available online at: http://kremlin.ru/events/president/news/56255
(accessed on 15 July 2020).
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The negative reference to the “other” countries supplemented by the mentioning of
“traditional values” can also be found in the annual speech to the Federal Assembly. There
Putin started from a similar statement: “Today in many countries the norms of morality
and ethics are being revised, national traditions and differences of nations and cultures
are being erased.”'*® The distinction here is in the additional statements on the “norms of
morality and ethics” being “revised” and the “differences” between “nations and cultures”
being “erased.” The extra meanings brought may illuminate the issue of “traditional
values” as the relevant and enhancing. The two aspects may be observed here: first relates
to the moral grounds, and traditions here are associated with the higher norms of morality;
second reminds about the impact of globalization, and gets the negative outlook. It is
interesting that speaking broader, the past is associated with a better outcome, both
morally and culturally, and the present — with multiple moral risks and declines. This
could seem to be nostalgia, with similar risks — imagining the past in the idealized and
embellished way. The source of the discourse hence suggests that this idealized picture is
aimed to shape identity from the “above,” with the emphasis on the past, with the notion
of the “traditional” referring to the past, and with the higher moral standards assigned to

the past rather than to the present.

This speech of Putin continues in such a way: “Society is how required not only to
recognize the common sense of the right of everyone to freedom of conscience, political
views, and private life, but also the obligatory recognition of the equivalence, however
strange it may seem, of good and evil, opposite in meaning.”*** This excerpt does not
describe the female identities or the attitudes on gender equality, yet it may imply the
changes in the family as an institution. The articulation of the issues meant here is vague:
the issue can be guessed but it is not outlined directly. The “good and evil” comparison

is deliberately radical, while the conflict itself is described very broadly and vaguely, with

143 TBM. “ CerosiHa BO MHOTMX CTPaHax nepecMaTpmuBaloTca HOPMbl MOPanu M HPABCTBEHHOCTMY,
CTUPAOTCA HAaLMOHAAbHbIE TPAAMUUMM M PA3INYMA HaUKUM K KyabTyp”. Source: Putin, Vladimir. 2013. The
Message of the President of the Russian Federation to the Federal Assembly of 12 December 2013,
available online at: http://www.consultant.ru/document/cons_doc LAW_ 155646/ (accessed on 15 July
2020).

134 TBM. “OT ob6uwiecTBa Tenepb TpebyioT He TONIbKO 34PaBOro NPU3HaHUA NpaBa Kaxaoro Ha ceoboay
COBECTU, NOJIUTUYECKMX B3MNSALOB U YAaCTHOM XKU3HU, HO M 06A3aTENbHOIO NPU3HAHWA PABHOLLEHHOCTH,
KaK 3TO HM NOKaXKeTcsA CTpaHHbIM, ,06pa 1 313, NPOTUBONOOMKHbIX MO cMblcay noHATUIA”. lbid.

stvo pag. 78



http://www.consultant.ru/document/cons_doc_LAW_155646/

Sant’Anna

School of Advanced Studies — Pisa

the question arising, as which society is it, is it a Russian society or any society, what is
meant under the “obligatory recognition,” and does the obligatory mean legally binding?
These questions are not even attempted to be answered. Nothing “politically incorrect” is

articulated explicitly, yet, the unsaid here may be so deliberately.
The speech continues with the non-decreasing degree of antagonism:

Such destruction of traditional values “from the above” not only leads to negative
consequences for societies but is also fundamentally anti-democratic, since it is
carried out on the basis of abstract, obscure ideas, contrary to the will of the
popular majority, which does not accept the ongoing change and the proposed

revision.1®

Curiously, the president outlines the direction of the “destruction” as “from the above”:
it matches with the attempt provided here to underline the practices of identity-shaping
from “the above.” What does it mean? Probably, the problem is assumed to be the
consequence of political decision-making and not the will of the people. The
“destruction” of values refers to something that is done by the elites without consent of
the people, it is interesting though that the same type of reasoning is not applied to the
attempts of identity-making coming from the “above.” The “majority” is presented as
holding the traditional values while the elites determine something different and then
impose their view on society. Traditions once more are viewed positively while the
“change” and “revision” are viewed negatively. The reference to the processes being
“anti-democratic” is curious, yet, it is important to notice that the general description of

the processes is vague. The meanings here are not provided explicitly.

In continuation of the passage the concept of “traditional values” is presented in an
interesting way, as if Russia was deliberately supporting these values, nurturing them.
This seems to be an attempt of the country’s mission definition, yet, the one made from

the “above”:

145 TBM. “NMonobHoe paspylueHne TpaguLMOHHbIX LeHHOCTEN “ceepxy” He TONbKO BeaeT 3a coboi
HeraTMBHble NOCNeACTBUA ANA 0OLWECTB, HO U B KOPHE aHTUAEMOKPATUYHO, MOCKONbKY NPOBOAMUTCA B
YKU3Hb, UCXOAA U3 abBCTPAKTHbIX, OTBAEYEHHbIX UAEN, BOMPEKM BOE HAPOAHOro 6ONbLIMHCTBA, KOTOpOoe
He NPUHMMaeT NpoucxodaLlein nepemeHsl U npeanaraemoin pesusun”. lbid.
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And we know that there are more and more people in the world who support our
position on the protection of traditional values, which for millennia formed the
spiritual, moral basis of civilization, of every nation: the values of the traditional
family, genuine human life, including religious life, life not only material but also

spiritual, the values of humanism and the diversity of the world.*4

The reminiscence here may refer to the issue of Russian philosophy: the “code,” the

99 ¢¢

reference words suggest it: “spiritual,” “moral,” “civilization,” “religious life.” The vague
“we know that there are more and more people...” is not supported by the evidence or
specification, and the continuation does not add clarity. For example, to which countries
do “for millennia” refer? Does this part aim to describe the Russian historical reality or it
tackles to summarize the development of civilization in general? And how we deal with
the realities where traditions change, both in time and space? There are no answers to
these or related questions provided, no possibilities for the verification. In application to
Russia with its dramatic 20" century, this reflection is questionable. The position of
Russia as a protector of traditional values may be challenged due to the same argument,
the argument of the Russian revolution. It seems that the excerpt is not based on the
factual ground but on the over-constructed vision, vision of the past “as it should have
been.” The reference words allow thinking that the Russian philosophy was a source of
inspiration for this argument. In this case, the excerpt illustrates the situation when the
ideas are directed toward the past, and the past is “over-constructed” accordingly. Yet, it

IS curious to see how the traditional values are reclaimed in the attempts of identification.

As it was reflected earlier, the concept of “traditional values” is appearing in the discourse
in different circumstances, in speeches both directed to the wider audience, such as
Russian women, but also in programme-focused environments. In both conditions, the
concept remains unclear, there are either no attempts to elaborate on this concept and to
outline it with maximum clarity, either the elaboration lacks historical or factual

grounding. One more example of the usage of the concept refers to the Putin’s meeting

146 TBM. “U mbl 3Haem, 4TO B MUpe Bce bonblue Ntoaei, NoAAEPHRMUBAIOWMX HaLly NO3MLMIO NO 3aluTe
TPAANLMOHHBIX LLEHHOCTEH, KOTopble ThiICAYENETUAMM COCTABAAAN AyXOBHYIO, HPABCTBEHHYHO OCHOBY
UMBUIM3ALLMM, KaXKA0r0 Hapoaa: LeHHOCTeN TPAaAULMOHHOM CeMbU, NOANMHHOMN YESI0BEYECKOW KU3HHU,
B TOM YMC/I€ U KU3HW PEAUTNO3HOM, KU3HM He TONbKO MaTepuasibHOM, HO U AYXOBHOW, LEeHHOCTeN
rymaHusma v pasHoobpasusa mupa”. Ibid.
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with the “United Russia,” Edinaya Rossiya, political party, where Putin claimed: “The
party has repeatedly shown its will, proved its rightfulness, proposed a unifying agenda,
based on freedom and human well-being, patriotism, our traditional values, a strong civil
society, and a strong state.”*4” Here, once more, the “traditional values” are staying self-
sufficient, without further explanation and elaboration as if the meaning here was obvious
and did not need any reference. This may be a discursive trick: the repeating claim

assigning the value to the concept, aiming to shape the meaning rather than reflecting it.

It is also useful to look at situations when the concept is articulated by the other members
of the political elite. For example, during the meeting with VIadimir Putin on the proposal
of the Constitutional amendments, Alexey Pushkov made a very interesting intervention
from which the meanings aimed to be behind the concept may be captured. He started

immediately outlining the connection between the “traditional values” and morality:14®

| would like to say a few words about the international significance of the
amendments to the Constitution, especially about the moral guideline that they
convey. The fact is that not only our opponents are looking at Russia very
carefully. People who sympathize with us are watching because we defend

traditional values.'*°

The Constitutional amendments here are viewed not as a legal phenomenon but as a moral
one. While on the theoretical level the legal aspects are having their philosophical
foundations, the immediate linkage of a very particular proposal with the sphere of the

147 TBM. “MapTuna He pa3 NpoABAANa BOAIO, AOKa3blBana CBOK NPasBoTy, Npeanarana 06beAnHAIOLYIO
MOBECTKY, B OCHOBE KOTOPOI cBoboAa M 61arononyyne 4enoBeka, NaTPMOTU3M, HALWK TPASULMOHHbIE
LEHHOCTU, CU/IbHOE TpaxaaHCcKoe 06LecTBO U cuabHoe rocyaapcteo”. Source: Vladimir Putin’s Speech
during the Congress of the “United Russia” party, from 23 November 2019, available online at:
http://kremlin.ru/events/president/news/62105 (accessed on 15 July 2020).

148 Alexey Pushkov is a former journalist and TV host. During the recent years he held positions of the
Parliament member from the “United Russia” party, head of the Foreign Affairs Committee at the
Parliament, and Perm Kray senator.

149 TBM. “Al xoTen 6bl CKa3aTb HECKO/bKO C/I0B O MEXAYHapOAHOM 3HaYeHUM NONpPaBoK B KOHCTUTYLMIO,
0c06EeHHO O TOM HPaBCTBEHHOM OPUEHTUPE, KOTOPbIM OHW NepeaatoT. Jeno B Tom, YTo Ha Poccuio oyeHb
BHMMATE/IbHO CMOTPAT, U CMOTPAT HE TO/IbKO HALLIM NPOTUBHUKU. CMOTPAT N1t0AM, KOTOPbIE HAM OYEHb
CMMMATU3NPYIOT, NOTOMY YTO Mbl OTCTaMBaeM TPaAULMOHHbIE LeHHOCTK”. Source: Vladimir Putin’s
meeting with the working group on the preparation of proposals for amendments to the Constitution,
from 3 July 2020, available online at: http://kremlin.ru/events/president/news/63599 (accessed on 15
July 2020).
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moral is remarkable. Here once more the image of the “other,” the unnamed “opponent”
is brought, and this rhetoric hint has an identity grounding. The “sympathizers” are
mentioned as well, although as in the previous case the names or countries are not
mentioned, the specification is not provided. The statement remains clear, and while there
is no clarity in detail, the idea of what Pushkov is saying is understandable. The way of
narration reminds certain excerpts from Vladimir Putin when the unsaid can be captured
in what was said. Surely, this way of narration is purposeful, it allows to avoid the direct
“attacks,” keep streamlined wording, yet, to provide the idea. The statement lacks the
factual ground: the claims are being made without the evidence supporting them. The
reflection is not developed, only the “diagnose” is articulated. All these may seem to be
characteristics of ideological speech. While the speech is supposed to reflect the mindset
and the ideas of the speaker, it is interesting how the concepts articulated by Putin then
become used by the members of the political elite and get “forwarded” to Putin publicly.
It allows to think that these elements of discourse are perceived to be “likable” by the

president, and so the elite reproduces them.

Pushkov continues, repeating the statement of Russia being a defender of the “traditional

values”:

The fact is that not only our opponents are looking at Russia very carefully. People
who sympathize with us are watching because we defend traditional values. Such
people exist even in the citadels of modern ultra-liberal ideology. There are many
of them: they are in Italy, in France, in Germany. Even in the United States, where
a kind of ideological evolution is now taking place with unpredictable results, a

huge number of people are looking at Russia.>

Here the word “conservatism” is not pronounced, instead, the phrase “modern ultra-

liberal ideology” is brought into the discourse. Then, the antithesis is assumed to be

150 TBM. “leno B TOM, 4TO Ha POCCUIO OYEHb BHUMATEIbHO CMOTPAT, U CMOTPAT He TONIbKO Halln
NPOTUBHWUKK. CMOTPAT 04U, KOTOPbIE HaM O4YeHb CMMMNATU3MPYIOT, MOTOMY YTO Mbl OTCTaMBaeMm
TPAANUMOHHbIE LeHHOCTU. Takue Ntoan ecTb JaXKe B UUMTaLeNsX COBPEMEHHOM yabTpannbepanbHoi
naeonornn. Ux mHoro: oHu ectb B UTanuu, Bo ®paHunu, B FfepmaHmn. Jaxke B CoeagnHEHHbIX LLTaTax,
rae cemyac npomcxogmT cBoeobpasHas MAeoN0rnyeckasn 3BoOUNA C HenpeacKkasyembiMn
pesynbTaTaMm, OFPOMHOE KOIMYECTBO Ntoaeit CMOTPAT Ha Poccuto”. Ibid.

stvo pag. 82




Sant’Anna

School of Advanced Studies — Pisa

conservative, and this is the reference toward the discourse of Putin. It seems that the
thesis is aimed to be empowered through the articulation: the more it is pronounced, the
more powerful and realistic it is supposed to be. The identity-related meaning is given to

the concept, and then the concept starts to be circulated by the members of the elite.

The method of description of the “other” or the “friend” does not change: we do not hear
the names, the titles, the information of the “people” from both groups — “sympathizers”
or “others” who do not view Russia in a positive way. We do not get information about
these people: are they members of the political elite of their respective countries? or are
these people just ordinary citizens shaping their political views through the available
sources of information? or, if going into conspiracy since the text allows or even
encourages this, are these people the “agents of influence”? The conspiracy language is
present here: “There are many of them: they are in Italy, in France, in Germany” — since
there are no details on the people Pushkov speaks about specified, it gives an opportunity
to think in the terms of conspiracy. It does also resonate with the European and American
discourses on Russian interference and involvement, such as interference into the
elections, supporting the right-wing political parties, etc.'>! Altogether, this situation does
not benefit the goal of mutual understanding, and reinforces the “othering.” The phrase
“ideological revolution” is also interesting here: it is symptomatic that in one speech the

2 ¢

line of reflections goes from the “moral guideline,” “traditional values,” to the
“ideological evolution,” while the ideology cannot be equalized to values. This may be
attributed to the accident “let out” or the conscious politics of equalization. The
mentioning of ideology also brings here the Soviet reminiscence, and the general

impression of the attempt to influence the identity shaping from the “above.”

151 See, for example, the media articles and think-tank’s analytics: Weiss, Andrew S. 2020. With Friends

Like This: The Kremlin’s Far-Right and Populist Connections in Italy and Austria, The Carnegie
Endowment website, from 27 February 2020, available online at:
https://carnegieendowment.org/2020/02/27/with-friends-like-these-kremlin-s-far-right-and-populist-
connections-in-italy-and-austria-pub-81100 (accessed on 1 August 2020); Noack, Rick. 2017. The
European Parties Accused of Being Influenced by Russia. In: The Washington Post, from 17 November
2017, available online at: https://www.washingtonpost.com/news/worldviews/wp/2017/11/17/the-
european-parties-accused-of-being-influenced-by-russia/ (accessed on 1 August 2020);
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While Pushkov continues his speech, the notion of “traditional values” is repeated, here

it is followed by a specification:

And the fact that we have enshrined traditional values in our Constitution
(marriage as a union of a man and a woman, an institution of the family), it seems
to me that this actually has a global significance, because now there is a struggle
for the future moral orientation of mankind. This gives us very big opportunities,

in my opinion: we can directly address the citizens of other countries.'>?

The meaning behind the “traditional values” concept may be captured here. The examples
Pushkov provides are “marriage as a union of a man and a woman” and “an institution of
the family.” As was discussed above, the institution of the family is not stale in time and
space, and although here the conservative view may be implied, still, it is not clear what
type of the family is meant. The first example hence is more enlightening, as it provides
a conservative idea. Then, the interpretation of the “traditional values” may be shaped as
the values in the domain of morality, where the meaning of the moral is approximated by
the conservative; these values are related to the domain of the family life and promote a
conservative model of the family. Yet, in the domain of family life, it is only possible to
capture that these values do not accept gay marriages but beyond this, it is difficult to say
what type of family is promoted. Is this a nuclear family typical for Russia? Or under the
“traditional” we mean a common living of different generations together? How many
children are meant to be in such a family? These are questions without answers. At the
same time, the general impression the text gives is that it is not aimed to describe the
Russian reality as it is but to construct the picture, as it seems desirable from the
“above.”!>® The authenticity of the claims seems not to be important, as in this framework

the facts are not discussed.

152 TBM. “U T0, 4TO Mbl 3aKPENUAN TPAAULIMOHHbIE LLEHHOCTU B Hallel KoHCTUTYyumMm (bpak Kak cotos
MYKUMHbI U KEHLMHbI, UHCTUTYT CEMbMW), MHE KaXKeTCA, YTO 3TO MMeeT Ha caMom aene rnobanbHoe
3HayeHWe, NOTOMY YTO ceiyac MAET bopbba 3a byayLLYO HPABCTBEHHYO OPUEHTALLMIO YeI0BEYEeCTBa.
370 Ham €T oveHb 60/1bLIME BO3MOXKHOCTU, HA MOM B3rNAA4: Mbl MOXEM HanpAaMyto 06paLLaTbcs K
rpaxgaHam apyrux ctpan”. lbid.

153 On the issue of “traditional values” and the Russian reality, see also academic and media sources,
such as: Edenborg, Emil. 2020. Russia’s Spectacle of “Traditional Values”: Rethinking the Politics of
Visibility. In: International Feminist Journal of Politics, Vol. 22, No. 1, pp. 106-126; Rudnev, Maksim.
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The position of official structures and governments is not so important in this case.
What matters is that it enhances our soft power, our influence. And, in my opinion,
this also multiplies our ability to fight against the imposition of alien values on
us. It is no secret that many international structures and organizations have
already adopted such resolutions, now they will adopt resolutions, trying to

impose other points of view on us.*>*

The appearance of the “official structures” and “governments” as being “not so
important” for the goals Pushkov argues, suggests that by the “sympathizers” these
strictures and governments are not meant. Immediately Pushkov starts to talk about the
soft power and influence, and this may only add to the possible conspiracy thinking on
Russia. It seems that there is no aim to debunk this way of thinking but, on the contrary,
to encourage and to act accordingly. Such collocations as “fight against,” “imposition,”
“alien values” are strong, they are employed to intensify antagonism. They are kept
unspecified but may be captured throughout the Pushkov’s speech, it is possible to guess
that the gay marriage, the right of gay couples to adopt the children are among these
values. The reasoning part lacks here: there is no explanation on why these values are
“alien,” the statement is just made as if it was evident. The same way of narration may be
observed in some of Putin’s speeches. In the last sentence of this excerpt, the vague

29 ¢

formulation is both in “international structures and organizations,” “adoption of the
resolutions,” and the “imposition of other points of view on us.” The image of the
unfriendly at its best “other” is present, yet, it is not named. The course on the action iS

seen in the text: the “other” is not just observing the situation in Russia but acts “trying

2019. Traditional Values and Reality: The Sociologist Maksim Rudnev on the manipulation with
“traditional values” (“TpagnuMoHHbIe LLeHHOCTM U peanbHocTb: Coumonor Makcum PyaHeB o
Manunynsaumm TpaanumoHHbimu LleHHocTamun"). In: Vedomosti, from 17 May 2019, available online at:
https://www.vedomosti.ru/opinion/articles/2019/05/16/801630-traditsionnie-tsennosti (accessed on
20 July 2020); Hooper, Melissa. 2016. Russia’s “Traditional Values” Leadership. In: The Foreign Policy
Center, from 24 March 2016, available online at: https://fpc.org.uk/russias-traditional-values-
leadership/ (accessed on 20 July 2020).

154 TBM. “He TaK Ba)kHa B A@aHHOM C/yYae no3numa oduuMabHbIX CTPYKTYP, NPaBUTEbCTB. BaxkHo To,
YTO 3TO YCUIMBAET HaLLY MATKYIO CUAY, Halle BAMAHME. U, Ha MOW B3rNAA4, 3TO TaKKe YMHOMAaET Hawm
BO3MOXHOCTM 60pbbObl MPOTMB HABA3LIBAHWUA HaM Uy AbIX LLeHHOCTel. He cekpeT XKe, YTo MHorne
MeXAyHapogHble CTPYKTYPbI, OpraHM3aLmum yxe NpUHUMaNM Takne pesontoLum, cenyac byayr
NPMHMMaTb PE30IOLNK, NbITAACh HAaBA3aTb HAaM Apyrue Toukm 3penuna”. lbid.
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to impose other points of view” on Russia, and Russia, in turn, exercises the “soft power”
and its “influence,” “fights” against the imposition of “alien” values. The described
course of actions is not aimed to soften the situation, is not directed to the establishment
of mutual understanding and trust, on the contrary, it reinforces mutual the image of the
“other.” A curious logical problem here is that Pushkov, while claiming the “value
imposition” situation as unacceptable, at the same time considers the “soft power” and
“influence” of Russia as certainly an achievement, a positive phenomenon. It seems as
the main difference is in the side that takes a course on the action, and when this side is

Russia, there are no ethical problems considered.

The hanging of the rainbow flag on the facade of the American embassy on the
day the vote on the Constitution began is a certain demonstration. Moreover, such
a flag has never been flown before. This is the first time. That is, we are told that
“we will now aggressively attack you in the ideological and moral spheres.” It
seems to me that we gave a very clear answer, we are becoming leaders in the

struggle for traditional values around the world.*>®

This part proves the captured from the speech meaning behind the concept of the
“traditional values”: the “rainbow flag” is discussed, as if it was the main issue of the
discussion, and the morality is mentioned once more as if it was obvious that the “rainbow
flag” cannot “fit” into the moral sphere. It is also amusing to notice how often and in
which manner the issue of gay relationship comes in this speech directed to the president
as if this issue was bringing the danger to the nation. It is amusing to observe that the
issue from the sphere of personal or family life is discussed in such a manner on the
highest level, which could have been excused if the framework was legal but the legal
discussion is not brought, the conversation avoids any legal or human right claims, it does
not “fit” into the domain of the professional or bureaucratic. It is not surprising that such
an excerpt being translated for foreign sources could provoke worries on the situation

with human rights in Russia, especially for the LGBT population. This also leads to the

155 TBM. “BbiBelunBaHune pagyHoro pnara Ha dacage amepuKaHCKOro Noco/bCTea B TOT AeHb, Koraa
Hayasocb rosiocoBaHme 3a KOHCTUTYUMIO, — onpesenéHHan AemMoHCTpaums. NMpuyém paHblue HUKOraa
Takon ¢nar He BbiBEWMBANAN. ITO BNepBble. To ecTb HaM roBOPAT, YTO “Mbl ceiiyac byaem arpeccnBHO Ha
BaC HacTynaTb B cpepe MAe0N0rMUYECcKoM, B HpaBCTBEHHOM cdhepe”. MHe KaxKeTcs, YTo Mbl 4a/IN OYEHb
ACHbI OTBET, Mbl CTAHOBMMCA ngepamu 60pbbbl 3a TPAAMLMOHHbIE LLeHHOCTH BO BCém mupe”. |bid.
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deepening of mutual alienation and othering. The claim for the “struggle” for “traditional
values around the world” is the claim for action, and once more the statement on the

leadership in this struggle, again without any factual grounding.

The speech ends with an appeal to VIadimir Putin that stylistically would not be suitable
in a truly democratic society. It reminds the references toward the Soviet leaders or the

leaders of the non-democratic regimes:

| believe that your merit is exceptionally great as a leader who has always
defended these values and always spoke about it. So, in my opinion, this will be of
great long-term significance and truly global significance. In this sense, Russia is
turning into a leader, into a stronghold of traditional values in the modern world.
Thank you.'®®

This statement is amusing in its several aspects. While the contexts in which the
“traditional values” were brought into the discourse of Putin were analysed above, there
is no enough evidence to conclude that Putin “has always defended these values.” It is
possible to analyse the contexts, the speeches, to try to capture the meanings but all the
claims were not supported by the factual grounding. How exactly did Vladimir Putin
defend the “traditional values”, can be the question here. The broad discursive practices
may not be the answer since they are aimed at the same goal of identity-shaping as
Pushkov’s speech. Also, on a personal level, Putin had undergone a divorce and his
private life was a subject for the talks, so in a certain way, he himself may not be viewed
as a representative of the conservative values. The concluding claim fully illustrates the
essence of the discussion, its non-substantial character: no evidence of Russia turning into
“a stronghold of traditional values” is provided, the question on the comparison with the
countries characterized by the official state religion can be asked, and the place Russia
holds on the “scale” of conservatism in comparison with countries around the world, the

linkage between the promotion of values and becoming a leader is not talked through.

156 TBM. “A cunTalo, 4TO UCKNIOUMTE/IbHO BE/IMKa Balua 3acnyra Kak nnaepa, KoTopblil 0TcTansan Bceraa
3TW LLEeHHOCTU 1 Bcerga 06 sTom roBopua. Tak YTo, Ha Mo B3rnag, 3To byaeT MMeTb o4YeHb bosblioe
AONrOCPOYHOE 3HAYEHMe M MOMCTUHE 3HadeHue rnobanbHoe. B aTom cmbicne Poccusa npespalaeTca B
nmpepa, B onAoT TPAAULMOHHDBIX LEeHHOCTe B coBpemeHHom mupe. Cnacnbo”. Ibid.
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Hence, it may be proposed that the factual grounding is not important in this discursive
practice. Instead, the repetitiveness of the claims may be aimed to “talk them through”
the society, to promote the meanings assigned in the public, as if the thesis repeated

multiple times on the highest level would “embody” itself into the life.

Looking through the pieces of discourse mentioning the “traditional values,” the question
may arise: why this identity-shaping view was selected? The choice does seem curious
since the notion of “tradition” itself is problematic for Russia, with its recent by the
historical measure dramatic history, the plurality of ethnicities, religions, cultures. The
choice of “traditions” as an identity shaping idea seems not to be obvious for Russia: it
does not have an “authentic” grounding throughout the country, where the traditions were
erased, and is not supplemented by the popularity of the conservative ideas. The only link
that may be found here is the link to Russian philosophy with its serous religious outlook.
These philosophic works — of Berdyaev, Ilyin, Leontiev, or Gumilev — did not attract
significant attention from the Western departments of Philosophy. Yet, it seems that the
abstract ideas today are employed in Russia for the purposes of identity shaping from the
“above.” It is also curious that this conservative standpoint articulated by the Russian
officials and the related discourse appearing resonate with the political and ideological
processes happening in other countries such as in Poland. Here it is also important to
notice the difference: while the “new conservatism” may be discussed as a trend, Russia
is a country that does not have strong conservative grounds, with its revolutionary and
socialist past, the atheism based on the denial of the “traditions.” Moreover, the scope of
problems accompanying the “traditionalist” concept is broad: in the country that
undergone the crush of the system and the painful experience of the 1990s, the economic
crises, the disappearance of savings multiple times, and recently the political events
related to the Ukrainian crisis, following sanctions and counter-sanctions, the stability is
still a desirable but unlikely outcome. In this sense, the “traditional” ways implying the
stable institutions, the predictability, the continuity are not resonating with the real day-
to-day life of the people. The memories of the crises are also alive, and with all of these
identity peculiarities, the ideas of conservatism in Russia are not easy to be promoted.
This creates a situation where the discourse aimed at identity-shaping and promoted from

the “above” seems to be an “over-construction” of the past. Then the dichotomy of the
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authentic discourse and the identity-shaping discourse from the “above” seems to be a
characteristic of the processes in Russia. The value pluralism then gets a new meaning:
not only the variety of values in the society but also the gap between the values promoted

from “the above” and the authentic values in the society.

Here, returning to the importance of opinions on Russia in the West for the development
of Russian identity that was discussed in the first chapter, to Europe, being a “significant
other” for Russia, it is possible to conclude that if this difference is ignored, and Russia
is stated to be “conservative” in its essence, not just in discursive claims of the Russian
officials, there are risks of misunderstanding Russia and, in turn, this misunderstanding
can impact the Russian identity itself. Over-simplification here is risky, as it may benefit
the attempts to present Russia as alienated and different, misjudged and misunderstood

by Europe.

The Spirituality and Religion

In this paragraph, I analyze the appearance of the notion of “spirituality” in Russian
discourse, being employed by the members of the elite on par with the notion of
“traditional values.” I also argue that religion is instrumentalized in Russian discourse for
the reasons of identity shaping from the “above,” with claims lacking the authenticity in

the historical context.

The concept of the “traditional values” was discussed above in the framework of the
identity claims made by the members of the political elite. At the same time, the concept
is already brought into the bureaucratic, if not legal, discourse. For example, the document
named “The concept of state family policy in the Russian Federation for the period up to
2025” contains a paragraph that describes the functions of the modern family.>” Among
such functions, the authors mention: “birth, upbringing, maintenance and socialization of
children, participation in the economic activities of the state, preservation of the physical,
psychological and emotional health of its members” and “the spiritual development of
family members and the whole society, preservation and strengthening of the traditional

157 TBM. “KoHuenuua rocy4apcTBEHHON ceMeiiHo NoanTMKKM B Poccuiickolt degepauum Ha nepuog, 40
2025 ropa”.
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family values.”**® “Traditional family values” are appearing in the discourse, along with
“the spiritual development,” with both notions being not so clear. The notion of
spirituality is discussable itself but spiritual development raises even more questions. If
the development implies the change in time, which characteristics can indicate the initial
and the latter points of spiritual development? What are the criteria according to which
the presence of spiritual development may be identified? Then as if these possible
questions would not be enough, the presence of the “family members” in the phrase
complicates the understanding further. What the person is supposed to do in order to
ensure “the spiritual development of family members”? Supposing that under the
“spirituality” religiosity is meant, should the parent impose his or her religious beliefs on
the child? Then, how does this correspond with the rights and freedoms, and the secular
character of the state? These are just questions first coming to mind, illustrating the
obscure character of the message, reminding the way of narration in the excerpts analyzed
in the previous paragraph. Here though the genre of the text is different, it is a conceptual
policy paper that is supposed to be written in the language of bureaucracy so the confusion
it causes is unexpected. It is also possible to think that this text illustrates the way concepts
aimed at identity shaping are promoted in the Russian discourse. The initial articulation,
the repetitive reproduction of the discourse by the members of the elite, the continuation
of the discourse in different contexts, such as public policy. The ideas seem to be “talked

through” the different domains with a hope that these efforts would make them authentic.

Spirituality is mentioned several times in this document, also as one of the objectives of
the governmental family policy. “The main objectives of the state family policy are: (...)
enhancing the value of family life, preserving spiritual and moral traditions in family

relations and family education,” it is claimed in the document.*® Bringing morality into

158 TBM. “Mepbl, npegycMmoTpeHHble KoHuenumeii, onpeaeneHbl BO B3aMMOCBA3M € 06LLECTBEHHO
3HAUYMMbIMU QYHKLUAMM CEMbU — POXKAEHUEM, BOCMUTAaHNEM, COAEPKAHMEM U COLMANN3aLMen LeTen,
y4yacTMem B SKOHOMMYECKOM AeATeNbHOCTM rocyLapcTBa, CoXxpaHeHeM GU3NYECKOTO,
NCUXONOrMYECKOTO U 3MOLMOHANBHOIO 30P0BbA €€ YNEHOB, a TaK}Ke AYXOBHbIM Pa3BUTUEM YNEHOB
CEMbM U BCero obLecTBa, COXPaHEHUEM U YKPENeHUEM TPAAULMOHHbIX CEMENHbIX LeHHOCTEN” .
Source: the text available online at:
http://static.government.ru/media/files/41d4ffd61a02c7a4b206.pdf, p.10. (accessed on 17 July 2019).
159 “OcHOBHBIMM 3a4@a4aMM rOCYAaPCTBEHHOM CEMENHOMN NOAUTUKM ABAAIOTCA: (...) NOBbILLEHKE
LLEHHOCTN cemeiHoro obpasa u3HW, COXPaHeHNe AyXOBHO-HPABCTBEHHbIX TPAAULNIA B CEMENHDbIX
OTHOLUEHUAX U cemeliHom BocnuTaHuKn”. lbid., p. 11.
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the discourse allows to interpret spirituality in connection with morality, yet, the
confusion remains. Which views on morality are taken here? Since the genre of the text
is a policy paper it is reasonable to think that civic morality is meant here but then the
presence of the concept of spirituality brings the question of whether morality and
spirituality here derive from the religious sources or are they of pure civic nature? This is
not clear. Moreover, if they are of religious nature, then, included in the governmental
policy concept, the points made do not correspond well with the Constitution claiming
the secular nature of the state and the equal recognition of different religions. “1. The
Russian Federation is a secular state. No religion can be established as a state or
mandatory. 2. Religious associations are separated from the state and equal before the
law,” as it is written in Article 14, Chapter 1 of the Constitution of the Russian

Federation.60

The “spirituality” and the “traditional values” appearing in the discourse seem to be of
the religious nature. For instance, in November 2016 in the speech dedicated to the
opening of the monument of knyaz Vladimir, being surrounded by representatives of

different religious confessions, Vladimir Putin said:

His (knyaz Viadimir’s) era knew many accomplishments, and the most important,
decisive, of course, the crucial among them was the baptism of Russia. This choice
has become a common spiritual source for the peoples of Russia, Belarus,

Ukraine, laid the moral, value foundations that define our life today.'®

While the view on the baptism of Russia as an identity-defining choice is reasonable, and

the importance of Russia’s Orthodox Christianity for historical and philosophical analysis

160 TBM. In original: “1. Poccuitckaa deaepauma - CBETCKOE rocyapcTBo. HMKakaa pesmrna He moxeT
6bITb YCTAHOB/IEHA B Ka4ecTBe rocyAapCTBEHHOM AN 0653aTeNlbHON. 2. PenurnosHble o6beamHeHun
oTAeNeHbl OT rocyAapcTsa v paBHbl Nepea 3akoHom”. Source: The text of the Russian Constitution (the
new version with the amendments under this Article provides the same text as the previous version of
the Constitution), the text is available online at: http://duma.gov.ru/news/48953/ (accessed on 15
August 2020).

161 “Ero anoxa 3Hana HEMasIo CBEPLUEHUI, Y BaXKHEWLLMM, ONPEAENAIOWMM, KOHEYHO, KTHOUYEBbIM M3 HUX
6b110 KpeLeHne Pycu. 3ToT BbI6GOp CcTan 06WMM AyXOBHBIM MCTOKOM A/1A HapoaoB Poccuu, Benopyccum,
YKpauHbl, 3a10KMUN1 HPABCTBEHHbIE, LLEHHOCTHbIE OCHOBbI, KOTOPbIE ONPEAENAIOT HALLY XU3Hb U
noHbiHe”. Source: Vladimir Putin’s Speech Dedicated to the Opening of the Monument of knyaz
Vladimir, from 4 November 2016, available online at: http://kremlin.ru/events/president/news/53211
(accessed on 25 July 2020).
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on Russia should not be underestimated, the recent history of the atheism is important
too, as well as the secular character of the state and the historical presence of other
religions in the Russian space. The event itself was quite special, thematic, and this may
be a reason for such a statement. The conflict itself may be rooted in the fact of the
opening of such a monument that had itself caused controversy in Russian society, and in
linking spirituality with religion, with it being one specific religion among several
religions present in the country, and in inviting representatives of all of the confessions

to the event.162

In the last sentence of this excerpt, Putin is bringing post-Soviet countries, such as Russia,
Belarus, and Ukraine, together, claiming the linkage through “a common spiritual
source.” In the past, it could be assessed simply as a rhetoric tool even a decade ago, but
2016 is a year when a military conflict in Ukraine already takes place, and this unifying,
uniting by a historical event that took place long ago, the line can be read differently.
Historically determined unity as such does not seem to be voluntary, and this involuntary
nature, this claim of historical determinism cause this uneasiness, this impression of

unfreedom and imposition.

Putin then continued his speech, bringing the “spiritual precepts” and “invaluable

traditions” in one sentence:

It was the solid moral support, solidarity, and unity that helped our ancestors to
overcome difficulties, to live and win for the glory of the Fatherland, from
generation to generation, to strengthen its power and greatness. And today, our
duty is to resist contemporary challenges and threats together, relying on spiritual
precepts, on the invaluable traditions of unity and harmony, to go forward,

ensuring the continuity of our thousand-year history.63

162 See, for example, the coverage of the issue by the foreign press: Walker, Shaun. 2016. From one
Vladimir to Another: Putin Unveils Huge Statue in Moscow. In: The Guardian, from 3 November 2016,
available online at: https://www.theguardian.com/world/2016/nov/04/vladimir-great-statue-unveiled-
putin-moscow (accessed on 20 July 2020); Bugorkova, Olga and Natasha Matyukhina. 2015. Medieval
Prince Vladimir Deepens Russia-Ukraine Split. In: BBC Monitoring, from 28 July 2015, available online at:
https://www.bbc.com/news/world-europe-33689641 (accessed on 20 July 2020).

163 TBM. “UmeHHO NpoYHas HPaBCTBEHHAA OMOpPa, CNIOYOHHOCTb U eAMHEHWUE MOMOTranmn Halwmum
npegKam npeofosieBaTb TPYAHOCTHU, XKUTb U NobexaaTh Bo cnasy OTevecTsa, U3 MOKONEHUA B
NOKOJIEHWE YKPENAATb €ro MOLLb M BeNnYMe. U cerogHs Haw AoAr — BMecTe NpoTUBOCTOATb
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“Traditions” and “spirituality” are linked to each other in this text, while the spirituality
has the religious meaning, as the event during which the speech was made suggests.
Several images and metaphors are used in this excerpt: glory, greatness, power — referring
to the past, then threats — without specification of their source, nature, character (such as
global, common for humanity, regional, local; coming from nature or coming from other
countries, or people, etc.) These non-defined threats may cause anxiety, and if we keep
in mind the history of the Soviet Union, with its permanent alienation of the West and
finding more and more enemies inside the society, these rhetoric tools may not be viewed
as harmless. Non-definition may be worse than definition: you can find the other in a
foreign government or your fellow citizen. The abstract threats in a discourse of the
country with a recent history of the great terror may be read in a specific way. A reference
to the “spiritual percepts” maintains the confusion, as well as the claim on the “continuity”
of “thousand-year history”: the hardship of the 20™ century for Russia, the losses
happened in this century, were accompanied by the prohibition of religion, by atheism
and so-called scientific communism. This part of history cannot be just put aside, as it
also impacted the identity of the people. Patriotism could have played its role in this
century, but also dual, complex, and possibly tragic: the Red and the White movements,
with their views on the world, patriotism, and justice, may be the examples here. The
oversimplification and the re-interpretation of the history on a par with mentioning threats
seem to be disturbing: the threat obviously has a source, the actor involved, which is not
named. The conspiracy, the construction of the “other” while referring to the spirituality
and traditions, on the one hand, reminds the discursive practices of the Soviet past, on the
other, contradicts with the Soviet past through the factor of religion. It seems that
spirituality and traditions, having religious and patriarchal connotations, may be chosen

for the reasons of identity-shaping from the “above.”

Another worrisome example of the discourse relates to the speeches made by the president

and the Patriarch on 31 January 2019 during the meeting dedicated to the 10th anniversary

COBPEMEHHbIM BbI30BaM M Yrpo3am, ONmMpasach Ha AyXOBHble 3aBeTbl, Ha becLeHHble TpaaML UK
eMHCTBA W cornacua, aTH Bnepes, obecneynsas NpeeMCTBEHHOCTb HaLlen TbicauyeneTHel uctopmu.”
Source: Vladimir Putin’s Speech Dedicated to the Opening of the Monument of knyaz Vladimir, from 4
November 2016, available online at: http://kremlin.ru/events/president/news/53211 (accessed on 20
July 2020).
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of the Local Council of the Russian Orthodox Church and the patriarchal intronization.
In his speech, Vladimir Putin linked religious beliefs — mainly the Orthodoxy — with
identity and values. He defined identity as being built on the values that, in turn, are the

same that are proclaimed by the religions:

But we understand well: to achieve new frontiers, it is important for us to preserve
our identity, our unity and solidarity. And they are built on those values that have
been revered at all times by Orthodoxy and other traditional religions of Russia:
this is mercy, honesty, and justice, this is care for the neighbor and family, respect

for parents and children and, of course, love for the Motherland.®*

“Preserving identity” is a very interesting collocation here: it does not indicate the duality
of the Russian identity determined by its various sources, and also it does not accept the
changing character of identity, the change as its immanent characteristic. Instead, the
continuity is underlined as needed, as if it was something necessarily and without any
doubt good. This approach may be called conservative, but in the case of Russia, as it was
outlined above, it lacks its factual grounding. The way how identity, traditionalism,
values, and religion are linked, is impressive. It suggests the purposeful line of reasoning,
the view where religion is assessed as a strong source for identity shaping, and although
the history of Russia makes it difficult to make a focus on religion unequivocally, the
religion is nevertheless instrumentalized for the reasons of identity-shaping that may be
explained by its assessment as a source with a significant potential even in the context of

the atheism.

During the same event, the Patriarch made his intervention. This intervention did not
cover the issue of values and traditions but it is illuminating in the sense of how risky it

may be to bring the religion into the meant-to-be secular discourse. The Patriarch said:

164 TBM. “Ho mbl XOpOLLIO NOHUMaeMm: 4Tobbl 06UTbCA HOBbIX pybexeil, Ham BaxHO cbepeyb CBOID
WOEHTUYHOCTb, Halle eAMHCTBO U CONNAAPHOCTb. A OHUM CTPOATCA HA TEX LLeHHOCTAX, KOTOpble BO Bce
BpEMEHA NOYMTANNUCL U NPAaBOCAABUEM, U APYTUMWU TPAAULMUOHHBIMKU peanruammu Poccum: sTo
Munocepame, YeCTHOCTb U CNPaBeA/IMBOCTb, 3TO 3a60Ta 0 6AMKHEM U CEMbE, YBAXKEHWNE K POAUTENAM U
OETAM U, KOHe4YHo, NtoboBb K PoanHe”. Source: Vladimir Putin’s speech at the solemn meeting on the
occasion of the 10th anniversary of the Local Council of the Russian Orthodox Church and the
patriarchal enthronement, from 31 January 2019, available online at:
http://kremlin.ru/events/president/news/59757 (accessed on 20 July 2020).

stvo pag. 94



http://kremlin.ru/events/president/news/59757

Sant’Anna

School of Advanced Studies — Pisa

Scientific atheism of the Soviet era is a feature of the past, but the ideologists of
modern scientism, that is, the belief in the omnipotence of science, the
absolutization of its role in culture, believe that any human problem in the modern
world can be solved by science. Such an approach significantly goes beyond the
boundaries of the possible action of science in human life and artificially contrasts

science and religion.!%®

The first feature of this text that catches attention is the reference to the “ideologists of
modern scientism”: as in examples analyzed before, the “names” are not mentioned, the
“other” is abstract, it is described through some features, categories but the image is still
vague. The names are not pronounced, but the “other” is mentioned and should be
confronted. This characteristic of the discourse appears again and again, by different
speakers that allows us to think that it is a common feature indicating something more,
for example, the attempts of identity-shaping, the self-definition made through the
involvement of the “other.” The figure of the “other,” if defined vaguely, may be re-
invented or re-interpreted, and in this sense, the obscure way of discourse construction

may be beneficial compared with the precisely drawn image of the “other.”

Another curious “alien” image in this excerpt is the image of the “scientist,” deriving
from the “scientism.” The negative attitude here is not justified by any rational factor,
beyond the classical idea that science diminishes the importance of religion and hence
challenges the power of beliefs. That reason, being valid, is not new and the idea of
confrontation is itself the one challenging the peaceful pluralist coexistence of values and
worldviews. In this excerpt the attempt to construct the other is observed: and hence the
othering here may not be explained by any current events, it can be interpreted as an
attack. The relation of church and science are historically complex: if the Bible is seen as
a primary source of knowledge, a scientific view on the world and scientific method have

led to the creation of the new texts, new sources of knowledge, with both narratives now

165 TBM. “HayuHbli1 aTeM3m COBETCKOro BPEMEeHM yLen B NPOLLIOe, HO UAE0/I0TM COBPEMEHHOTO
CUMEHTU3Ma, TO eCTb Bepbl BO BCECU/bHbIE HayKK, abCONOTU3aLLMM e€ PONU B KyNbType, NONAratoT, 4To
Ntobble Npobiem YenoBeka B COBPEMEHHOM MUPE MOTYT BbITb paspeLleHbl HayKol. Takoi noaxos,
CYL,ECTBEHHO BbIXOAMT 3a rPaHMLLbl BO3MOMKHOMO AEWCTBMA HAaYKM B 3KM3HM YEN0BEKA U UCKYCCTBEHHO
NPOTMBOMOCTaBAAET HayKy M peaurnio”. Ibid.
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in the position that may be contrasted, contradicted, or interpreted as a competition of
narratives. Then, if the situation of competition is normalized, science may be interpreted
as a threat to religious discourse. That said, the Russian context has its important
peculiarities such as almost a century of denial of any religious beliefs, proclaimed
scientific atheism, and violent suppression of the priesthood. The scientific communism
was less related to the actual science, although the evolution theory was present in the
curriculum, but more with a sphere of ideas and ideologies. Presenting the scientific
discourse as dominating over the religious discourse is not exactly correct, while the
ideology of communism was a suppressor, moreover a violent suppressor, of the ideas of
Orthodox beliefs. Then, scientific points and arguments could be picked up to the frame
and support the dominant ideology: not the science has a veto on the ideology, but the
ideology was picking up the points from science for strengthening its own argument (for
example, the well-known saying “Genetics — is a corrupt girl of imperialism” attributed
to the Soviet academic Lysenko).2%® In this regard, the scientific view on the world was
not an antagonist for the religious beliefs in Russia but the communist atheist ideology
was. In this sense, the creating of the other in this text is not justified. There is another
curious point in this excerpt, that is a belief “that any human problem in the modern world
can be solved by science.” The Patriarch claims that such a belief leads to the contrast
between science and religion. The issue of the moral authority is interesting here, although
it is not named explicitly: in the country where citizens have diverse religious views, all
rooted historically and culturally, and where atheism was proclaimed for almost a century,
with the Constitution stating the secular character of the state and equality of religions,

the question of moral authority is ambiguous.t®” Then, the view on the current events may

166 |n original: “feHeTuka — npogaxHas AeBKa umnepunanusama”, the precise source is unclear.

167 See: “1. The Russian Federation is a secular state. No religion can be established as state or
mandatory. 2. Religious associations are separated from the state and are equal before the law” /
“Pocculickaa ®edepauyus - ceemckoe 2ocy0apcmeo. HUKaKaa peauzus He Moxem ycmaHaenueam'cs 8
Kauecmee eocydapcmeeHHol unu obsazamesnvHol. Penuauo3Hblie 06vbeduHeHUs omoesneHbl om
2ocydapcmea u pasHsi neped 3akoHom”. TBM. Source: Article 14 of Chapter 1 of the Constitution of the
Russian Federation (version before amendments), available online:
http://www.constitution.ru/10003000/10003000-3.htm (accessed on 20 August 2019); the latest text of
the Constitution with amendments, 2020, available online at:
http://ivo.garant.ru/#/document/10103000/paragraph/82/doclist/KoHcTnuTyumns%20Poccuiickoin%20de
aepaumm:0 (accessed on 20 August 2020).
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be drastically different: the competition of discourses may be present but those are not
discourses of science versus discourses of religious beliefs but the discourse of Orthodox
Christianity trying to gain the position of moral authority, also through combating the
constructed “other” — such as science in this piece. The risks related to the bringing
religion into the supposed to be secular discourse may be illustrated by this excerpt: the
“othering” going beyond the political grounds, mixing the political issues with the issues
of values, religion, traditions, has a potential to sharpen the conflicts or play the role of

catalysts.

The examples analysed above are examples coming from public discourse. In the previous
paragraph the concept of the “traditional values” was scrutinized, and one of the texts
analyzed belonged to the genre of the policy papers. Here the articulation of the link
between traditionalism, spirituality, religion, and patriarchy goes beyond the genre of the
public speech, with the new perspectives of identity-shaping. The example here may be
the law passed in 2017, aiming to decriminalize domestic violence: abuser, according to
the law, instead of being accused as a criminal, now becomes a violator of administrative
legislation. This law, while on a stage of a draft caused a negative reaction in the society,
nevertheless, it passed in the state parliament.®® The text of the law states that “Beatings
or other violent actions that caused physical pain, but did not entail the consequences
specified in Article 115 of this Code, committed out of hooligan motives, as well as for
reasons of political, ideological, racial, national or religious hatred or enmity, or for
reasons of hatred or enmity in relation to any social group, - shall be punishable by
compulsory labor for a term of up to three hundred and sixty hours, or correctional labor
for a term of up to one year, or restraint of liberty for a term of up to two years, or

168 The text of the law available online in the Russian language at:
http://publication.pravo.gov.ru/Document/View/0001201702070049 (accessed on 20 July 2020). The
examples of academic discussion on the issue: Semukhina, Olga. 2020. The Decriminalization of
Domestic Violence in Russia. In: Demokratizatsiya: The Journal of Post-Soviet Democratization, Vol. 28,
No. 1, pp. 15-45.

See also the examples of the discussion on the issue in foreign media: Spring, Marianna. 2018.
Decriminalisation of Domestic Violence in Russia leads to Fall in Reported Cases. In: The Guardian, from
16 August 2018, available online at:
https://www.theguardian.com/world/2018/aug/16/decriminalisation-of-domestic-violence-in-russia-
leads-to-fall-in-reported-cases (accessed on 20 July 2020); Yurtaev, Alexey. 2020. Inside the Fight over
Russia’s Domestic Violence Law. In: openDemocracy, from 17 February 2020, available online at:
https://www.opendemocracy.net/en/odr/russia-domestic-violence-law/ (accessed on 20 July 2020).
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compulsory labor for a term of up to two years, or arrest for a term of up to six months,

or imprisonment for a term up to two years.”°

Opinions on the underneath reasons of such a law appearing in Russian discourse vary,
but surprisingly one of the reasons suggested was a position of the Russian Orthodox
church, that was dissatisfied with the previous version of the law, seeing in it the risk for
parents being accused of “minor” physical wrongdoing toward the children. The position
of the church may be illustrated by the quote from the statement of the Patriarchal
Commission on Family, Protection of Motherhood and Childhood made in relation to the

above-mentioned law:

The experience of generations shows that in some cases such actions of parents
may include the use of physical punishment. If at the same time parents take care
of the child, its present and future, they act rationally and without extremes, do
not cause any real harm to the health of the child and his personality — there is no
reason to equate such actions and malicious criminal aggression, to expose in this

connection parents to any persecution.!’

The thesis provided in this statement is questionable on many levels: first, an extremely

week appeal to “the experience of generations,” then acting “without extremes” — a vague

169 TBM. In original: “Mo6ou MK MHble HaCUNbCTBEHHbIE AeNCTBMA, MPUYMHMBLIME GU3MYECKYIo 60/b, HO
He MoB/ieKLIMe NoCNeACTBUI, yKa3aHHbIX B cTaTbe 115 HacToswwero Koaekca, coBeplieHHble U3
XYJIMFAHCKUX NOBYKAEHMIA, @ PABHO MO MOTMBaM MOJIMTUYECKOM, NAE0IOTUYECKOW, PAaCOBOW,
HaLMOHaNbHOWN MW PENIUTMO3HOW HEHABUCTU MM BPAXKAbl IMG60 NO MOTUBAM HEHABUCTU UK BPAXKAbI B
OTHOLUEHUWN KaKON-IMHBO coLmanbHOM rpynnbl, - HAKa3blBatOTCA 06A3aTENbHbIMUM PaboTaMm HA CPOK A0
TPEXCOT LWeCcTUAECATN Yacos, IMBO UCNPaBUTENbHBIMKM PaboTammM Ha CPOK A0 O4HOrO roga, 1Mbo
orpaHuyeHnem cBoboabl Ha CPOK A0 ABYX NeT, MO0 NPUHYAUTENbHBIMM PaboTammn Ha CPOK A0 ABYX /€T,
NMbO apecTomM Ha CPOK A0 WecTu mecaAles, 1Mbo nuweHnem ceoboabl Ha CPOK A0 AByX neT”. Source:
The Federal Law Amending Article 116 of the Criminal Code Russian Federation, from 7 February 2017,
available online at: http://publication.pravo.gov.ru/Document/Text/0001201702070049 (accessed on
20 July 2020).

170 TBM. “OnbIT NOKONEHMW NOKa3bIBAET, YTO B HEKOTOPbIX CAyYasx Takue AeNcTBMA poauTeneii moryT
BKNHOYATH U NPUMEHEHNE GU3NYECKOro HaKasaHus. Ecav npu aTom poauTenamm pyKoBoauMT 3aboTa o
pebeHKe, ero HacToALEeM M ByayLlem, OHU AENCTBYIOT Pa3yMHO 1 6e3 KpaltHOCTeln, He NPUUYMHAT
30,0pOBblo pebeHKa 1 ero IMYHOCTU HUKAKOTFO PeasibHOro Bpeaa — HET HUKaKMX OCHOBAHMUM CTaBUTb 3HAK
paBeHCTBa MeXAY TaKUMW AeNCTBMAMM U 3I0HAMEPEHHOW NPECTYNHOM arpeccuei, noagepratb B 3TOM
CBA3WN poanuTenei Kakomy-nmbo npecnegosaHuto”. Source: Patriarchal Commission on Family,
Protection of Motherhood and Childhood in connection with the adoption of the new edition of Art. 116
of the Criminal Code, available online: http://pk-semya.ru/novosti/item/5474-raz-yasnenie-pozitsii.html
(accessed on 19 July 2019).
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description, written in a language that neither is a language of the law, neither is a
language of moral philosophy, then the absence of “real harm” — not justifiable, abstract
concept, provided without any context (what is real and what is not real; who is the agent
responsible to assess the harm made; what kind of harm is harm, yet not real, these are
just examples of issues here), then turning to “personality” — who and how can define an
impact of the harm on personal development? These questions can be extended, refined,
but the general impression after putting even the basic questions may be described as
suspicion. Nevertheless, the linkage of the traditional values — spirituality — patriarchy —
the essence of family life seems to be worrisome. As we see, the discussion on these
issues goes beyond the identity aimed claims made in public speeches, appearing in the
conceptual documents and even influencing the legal framework. The attempts of the
government to be involved in family life may be ignored if limited to the claims of public
discourse: when these claims lack an authentic grounding, they are not capable to change
the reality of family life. Yet, the legislative power and the public policy domain make a
difference. The legal grounding, the issues of public policy open another dimension for
the claims of traditionalism and spirituality. The discursive practices that could be
explained as attempts to invent the ideology, going beyond the genre of the public
speeches into the public policy document and the legal texts, bring different risks. While
employed for the reasons of identity-shaping, the focus on “traditionalism” and
“spirituality” seems worrisome, as the related discursive game may impact the balance of

the government’s involvement in issues of family life.

Russia’s Complex Relationship with Feminism

In this paragraph, | argue that the claims on “traditional values” in the domain of the
female identities in Russia are not authentic claims but attempts for the identity-shaping
coming from the “above.” I do so, looking through the recent in the historical dimension
socialist experience, elaborating on the Soviet attitudes on feminism, gender equality,
women’s rights. I also suggest that the negative interpretation of the notion of “feminism”

in Russia may be rooted in the discursive practices of the socialist past.
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The Kremlin.ru website accumulating president’s discourse pieces suggests that the
feminism word was used only once: in 2017, during the meeting with students of the
educational center for gifted kids, Putin was questioned on the position on feminism
(“What is your attitude towards feminism?”*1Y). The first part of the answer was referring

to the meaning of feminism:

You know, feminism was born a long time ago, and it was born as a movement to
protect the rights of women initially. And in general, there is nothing wrong with
that. On the contrary, | believe that this is the right, good direction — the protection

of the rights of women.1"2

In this excerpt the contradiction may be observed: while these three sentences are aimed
to be neutral or neutrally-positive in application to feminism, “nothing wrong” collocation
switches the meaning and puts “wrong” as a starting point, and that gives an impression
that the following text is going to rehabilitate the phenomenon, somehow implying a
negative interpretation being common and dominant. This rhetoric tool is used rather
often in Russian political discourse of the last years, in application to different issues, but
always providing a dialectical signal, containing two opposite meanings in one statement.
While this excerpt does not contain a negative assessment, it is characterized by the
general impression of the doubt, the impression that the issue is not viewed as crucial:
“feminism was born a long time ago,” indicating that the concept is not new, that it was
already in work for a long time; “it was born (...) as a movement to protect the right of
women initially,” with the “initially” word suggesting that since then the aims of the
movement have changed; “in general, there is nothing wrong with that,” with “in general”
implying that some elements of the movement may be “wrong,” and with “nothing
wrong” depreciating the positive impact and the achievements of feminism. The

impression here is as if Putin looked at the movement with condescension.

7L TBM. In original: “Kak Bbl oTHocuTech K pemmnHmnamy?” Source: The Meeting with Students of the
Educational Centre “Sirius,” available online at: http://kremlin.ru/events/president/news/55114
(accessed on 10 September 2019).

172 TBM. In original: “Bbl 3HaeTe, peMUHM3M 3apPOAMNNCA AOCTaTOYHO AABHO, M 3aPOAMICA OH KaK
ABUMKEHME NO 3aLuMTe NPaB *KEeHLWMH U3HavYanbHo. M 34ecb HeT HUYero naoxoro. HaoboporT, s cunTato,
YTO €TO NPaBU/IbHOE, XOpOoLLEble HanpaBaeHUble — 3aLMTa NPaB KeHwmH". 1bid.
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Then he continues:

In many countries of the world, this is a huge problem, girls are not allowed to be
educated due to various religious problems associated with cultural traditions in
certain countries. And I, for example, talked with one of my colleagues, whom |
respect very much, he already retired, he is from a Muslim country, he publicly
said: well, what are we doing, we are cutting off, with our own hands, in fact, such
a layer of opportunities — not giving to girls and women opportunities to get a
good education and so on. But such problems exist in some countries, not in

ours.1’®

In this excerpt, the whole area of problems feminism deals with is reduced to a particular,
although important, problem, such as the girls’ access to education. This reduction might
be a rhetoric tool, a way to alienate the problem of itself, presenting it as irrelevant to the
current Russian context. Then, if the problem is not sufficient in the Russian environment,
then the solution is not needed. This way of discourse construction may reject the
importance of feminism for Russia. The view also is provided from a single perspective
and lacks a comprehensive character. The last sentence here brings a positive view of
Russia, it switches attention from the issue discussed to the advantages of Russian
institutions and culture. The point made is reasonable and truthful, however, looking into
the paragraph as a whole entity, gives an impression of using two tools at the same time:
first, deduction from the broader to the particular, followed by an emphasis on the
particular not being an actual problem on the territory of Russia. Consequently, due to the
logical trick, the impression is formed that feminism is not needed in Russia, because
relevant problems do not exist in the country. At the same time, speaking about the pay

gap, the president has admitted the existence of this problem in Russia:

173 TBM. “Bo MHOrMx cTpaHax Mypa 3To OrpomHas npobnema, AeBoYeK He A0NYCKaloT A0 06pa3oBaHus B
CUNY Pa3NYHBIX PEIUTUO3HbIX MPOBAEM, CBA3AHHbIX C KYbTYPHbIMU TPAAULMAMM B TEX UAU B APYTUX
CTpaHax. U 5, Hanpumep, pasroBapuean C OAHUM U3 CBOWX KOJIIEr, KOTOPOTO A OYEHb YBaXKalo, OH YKe
OTOLIOA OT AN, OH U3 MYCY/IbMAHCKOM CTPaHbl, OH My6IMYHO FOBOPUA: HY UTO Ke Mbl fleslaeM, CBOMMMU
PYKamM OTCEKaeMm, Mo CyTU, TAKOM NAACT BOSMOXKHOCTEN — eBOYKAM U XKEHLMHAM He JaéM
BO3MOXHOCTb M0y4nTb 06pa3oBaHmMe xopollee 1 Tak ganee. Ho Takune npobaembl B HEKOTOPbIX CTpaHax
cylLecTBytoT, y Hac HeT”. lbid.
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This problem concerns not only us. If we look at the so-called economies, in
European countries, EU countries, there is the same. There, the average salary
level of women is significantly lower than the average salary level of men; this is

a bare statistic.1’*

Here one of the issues is brought into the discourse, being acknowledged. However,
immediately, in the same sentence, the argument of the European Union economies that
have the same problems is provided. Then the attention is switched, while the meaning is
changed — from the problem observed in the Russian context to the problem brought from
other contexts, presented as overwhelming and inevitable. Moreover, Russia itself is seen

as a country that is on a similar level of development as the European Union countries.

Therefore, it is necessary to deal with this issue, the only question is that any
sphere of activity does not distort itself, so that no one will go crazy on this basis,

and this happens sometimes.’®

Here, in one sentence, two different signals are provided: first, the approval, the positive
attitude toward the particular issue inside the feminism agenda, and maybe to other
feminism issues as well; at the same time, the sentence continues with a point of so-called
excessiveness, over-attachment to the feminism values (“so that no one will go crazy on
this basis, and this happens sometimes”). Such a dualism inside the discourse, these
contradictory signals sent out — make it confusing to assess the situation, to evaluate the
discourse, and if broaden to other questions, makes it very difficult to comprehend the
real vector and meanings behind. Moreover, the word “distortion” in Russian original —
izvrashenie — is highly negative (by meaning close to “perversion”, but without any

possible jocular use), overall judgmental, rude, and seems to be an excessive feature of

174 TBM. “3Ta npobaema xapaKTepHa He TOAbKO ANA Hac. ECAn Mbl MOCMOTPUM Ha Tak Ha3biBaemble
3KOHOMWKM, Ha eBpONeNCcKMe CTpaHbl, CTpaHbl EBPOCOtO3a, Tam TO e camoe. Tam cpeaHunii ypoBeHb
3apaboTHOM NAATbI }KEHLMH 3HAYUTENIBHO HUXKE, YEM CPEeLHMI YPOBEHb 3aPabOTHOM NAATbI MYXKYMH,
3To ronas ctatmuctuka”. Ibid.

175 TBM. “Mo3sTomy 3aHMMaTLCA 3TUM BONPOCOM TOYHO HYKHO, BOMPOC TO/IbKO B TOM, 4T06bI Nt06as
cohepa feaTeNbHOCTU He u3BpaLLana camy ceba, 4Tobbl € yma Ha 3TOM NOYBE HUKTO He CXoam/, a TaK
nHorga cnyyaetca”. Source: The Meeting on the Occasion of the 10th Anniversary of the Local Council of
the Russian Orthodox Church and the Patriarchal Intronization, 31 January 2019, available online at:
http://kremlin.ru/events/president/news/55114 (accessed on 23 July 2019).
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the discourse, unless not used on purpose. The existence of such a word makes it difficult
to interpret this piece of discourse positively.

The notion of feminism has its complexity in the context of Russia and its Soviet past.
This complexity should be understood, otherwise, the peculiarity of Russian female
identities may be misinterpreted, with “traditionalism” claimed to be an authentic factor

influencing on the identity-shaping.

In the opinion piece titled “Why Russian women don’t need Western-style feminism” that
was published on affiliated with Russia Today website, stated that “the concept of modern
feminism is something alien, even hostile, to most Russian women.”'’® The article,
though, provided a realistic picture of Soviet life, and the role of women in the Soviet

Union:

In the Soviet Union, you had to get a job because otherwise you’d be considered
a “parasite.” (...) But do you think that women had it easy? They went to factories
and research labs every day because there was no such thing as remote online
work that could be done from the comfort of their homes. But the fact that you had
a job didn’t mean that society forgot traditional gender roles. After work, they still

had to cook dinner, clean the apartment, take care of the children, etc.*””

This is a quick description of the female life in the USSR, where women, being
emancipated, were getting a wide range of jobs, depending on their professional and
academic degrees, such as a job of tractor driver, crane operator, night shift worker, but
also as a teacher, doctor, university professor. Besides their professional duties, women
were also taking care of the household and children: emancipation did not imply gender
equality, and traditional unpaid housewife work was still a prerogative of women. The
critique of domestic inequality was constantly made in female revolutionary writings, but
at this point, writings did not have a significant impact on female lives. It is a very
important point that may partially explain the negative attitudes on feminism in
contemporary Russia: the meaning of gender equality implies that both women and men

176 Lova, Vicky. Why Russian Women Don’t Need Western-style Feminism. In: Russia Beyond the
Headlines https://www.rbth.com/lifestyle/327529-russian-women-dont-need-feminism (accessed on 16
July 2019).

77 |bid.
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have opportunities to perform professional activities and also domestic work that
previously was perceived as an area for women. In the Soviet Union, the involvement of
women in professional activities was corresponding with their remaining obligations to
keep the household — what was previously called a work of a “housewife” but now the
“housewife” also had the employment-related obligations, so was working on both
“frontiers;” at work and at home. This situation could be described by the women’s
emancipation brought by the Bolsheviks, but it could not be described as a gender-equal
situation, because the perception of the woman dealing with the household keeping —
cooking, cleaning, raising children — did not change. Perceiving emancipation inside this
framework, women further could become “bitter” towards the status quo itself, and

interpret it as a “double work,” both at work and at home.

In 2018, the article Putin’s War on Women appeared in The Foreign Policy, as a brief
overview of the domestic violence decriminalization in Russia, the issue that was
discussed in the previous paragraphs. Among current points, the author mentions an
existing paradox of getting rights relevantly earlier — as a consequence of the Russian
revolution of 1917, but then somehow abandoning them after the collapse of the Soviet

Union:

The right to vote, for example, was granted to all Russian men and women in 1917
in the run-up to the October Revolution. After taking power, the Bolsheviks
granted women numerous additional freedoms, some of them unheard of
anywhere else, such as the right to abortion. The Soviet Constitution of 1936
declared men and women to be equal and also introduced paid maternity leave
and free childcare in the workplace.!’®

These achievements should be taken into consideration. The detailed elaboration on the
recent by historical measures Russian past and its identity-related peculiarities, may
confront and challenge the claim on the Russian “traditionalism.” Moreover, the writings

on Russia, especially in media, may lack the understanding of the “non-traditionalist,”

178 Ferris-Rotman, Amie. 2018. Putin’s War on Women. In: The Foreign Policy, from 9 April 2018,
available online: https://foreignpolicy.com/2018/04/09/putins-war-on-women/ (accessed on 10 July
2019).
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non-conservative essence of life in Russia, with the high rate of divorce, a long tradition
of viewing abortion as an acceptable option, etc. The lack of this understanding leads to
the view on Russia as “traditional,” somehow conservative, with this view coming from
the significant European “other.” Then such views reinforce and empower the identity-
shaping claims coming the “above” analyzed in the previous paragraphs. In such a way,

the non-authentic claims may be empowered in the context of Russian reality.

The Russian Constitution of 1993 states that “Man and woman have equal rights and

freedoms and equal possibilities to exercise them” (Chapter 2, Article 19).17°
The Soviet Constitution of 1977 states that:

A woman and a man have equal rights in the USSR. The exercise of these rights
is ensured by providing women with equal opportunities in education and
vocational training, in work, remuneration for it, and promotion in work, in socio-

political and cultural activities.'® (Chapter 6, Article 35).

Even more interesting is that the Soviet Union was the first country in the world that
declared the equality of women and men and their equal rights. Constitution of 1936
stated that “Women in the USSR are granted equal rights with a man in all areas of
economic, state, cultural and social and political life.”*8! These were not just words: for
instance, in 1917 Soviet women gained the right to vote. At the same time, in the non-

democratic environment the right to vote, both for women and men, stayed as a formality.

The ideological basis of revolution included interesting and sometimes eccentric female
voices, such as Alexandra Kollontai, Nadezhda Krupskaya, Inessa Armand, and
acknowledging them is important for establishing a comprehensive view on the Russian
past in the domain of female emancipation. These writings discuss the issues of female

179 TBM, in original: “MyKuMHa U KEHLIMHA UMEIOT paBHble NpaBa 1 cBo60bl U paBHbIe BO3SMOMXHOCTM
AnAa ux peanunsaumn”. Source: http://www.constitution.ru/10003000/10003000-4.htm (accessed on 10
July 2019).

180 TBM. “MeHwmHa 1 My>kunHa nmetot 8 CCCP paBHble npasa. OcyllecTsaeHne 3TUX npas
obecneunBaeTcs NpefoCTaBNeHNEM KEHLLMHAM PaBHbIX C MYKUYMHAMU BOSMOXKHOCTEN B MONYYEHUN
o6pa3oBaHMA U NpodeCcCMOHaANIbHON NOATOTOBKY, B TPYAE, BO3HATPAXKAEHUMN 33 HEFO U NPOABUNKEHUMU
no pabote, B 06LLLECTBEHHO-NONNTUYECKOWN U KY/bTYpHOU aesTenbHocTn”. Source:
https://constitution.garant.ru/history/ussr-rsfsr/1977/red 1977/5478736/ (accessed on 10 July 2019).
181 “3eHwmHe B CCCP NnpeaoCcTaBAAOTCA paBHble NpaBa C My>KUMHOM BO BCeX 061acTAX XO3ACTBEHHOM,
rocy4apCTBEHHOM, KyAbTYPHOW 1 06LLLECTBEHHO-NOANTUYECKON KM3HK". |bid.
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emancipation in the Soviet Union, the issues of education, family life, the views on
socialism and feminism. In this regard, the reading suggests that the contemporary
negative view on the concept of “feminism” may be rooted in the negative discourse of
the Soviet times when feminism was contrasted to the socialist female emancipation, and

feminist identities were viewed as exclusively bourgeois-related.

In her writing, Alexandra Kollontai shared a positive view on the post-revolution policies

for women empowerment. She wrote:

In a country where there were hardly any women engineers or scientists and
where women working as teachers had to accept conditions insulting to their
human dignity, there are now 750 000 women teachers, 100 000 women doctors
and 250 000 women engineers. Women constitute one half of the student body at
higher educational establishments. (...) Women in the land of the Soviets are
realizing their political rights in practice. In the Supreme Soviet of the USSR alone
there are 277 women deputies. 256 women have been elected to village, urban,

regional and republican organs of Soviet power.'82

This statistical data, illustrating the progress made by the socialist government on a path
to gender equality, are making it confusing to explain a certain traditional, patriarchal
perception of modern Russia — comparing, for example, with such countries as Sweden
or France. The explanation, though, may be rooted in the absence of the real struggle for
women rights: the historical paradox of feminism in Russia is in getting the rights “in a
moment,” as an externality of the revolution, with gender equality being inscribed into
the broader communist — and Western-rooted — narrative. There was no suffragist
movement in the Russian Empire, although, of course, bright young female voices were
appearing, mostly heading abroad to pursue official university degrees but on the scale of

a bigger discourse those were just individual episodes.*

182 Selected Writings of Alexandra Kollontai (ed. and transl. by Alix Holt). 1977. Westport, Conn.:
Lawrence Hill Co, p.316.

183 See, for example, interesting female writings: Bashkirtseva, Mariya. 2014. Dnevnik (The Diary).
Moscow: Zakharov; Diakonova, Elizaveta. 2004. Dnevnik russkoy zhenshchini (The Diary of a Russian
Woman). Moscow: Zakharov.
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Kollontai mentions this factor herself:

It is well known there was never a so-called women's movement, and that the
Russian woman did not go through the phase of feminism and the struggle with
the suffragists. She never viewed the battle for equality as being separate from the
basic task of liberating her country from the yoke of tsarism, because she
understood that the woman's question is inseparable from the social and political

problems of which it is a part.84

Maybe we do not value enough the gains that just occur, without efforts and sacrifices
made, and it is also possible to think that the emancipation of women in Russia should
have been prepared before. In any case, contemporary discourses concerning female
identities in Russia sometimes are characterized by a conservatism that by no means could
be rooted in the Soviet discourse. On the contrary, Soviet female discourse looks in many

ways advanced even by contemporary feminist standards.

A point that deserves attention is somehow frequent usage of the word “feminism” in a
negative context, that might be rooted in history and perception of feminism as a feature
of “Western imperialism.” Even Kollontai avoids calling the emancipation of Soviet
women — and formation of the Soviet female identities — as feminism. Feminism was a
term attributed to the bourgeois discourse, not compatible with a proletarian revolution.
She writes: “For the feminists, the battle to obtain equal rights with men within the limits
of the capitalist world is a sufficient aim in itself; for the women of the proletariat this is
only a means of extending the struggle against the economic oppression of the working
class.”’8 This is not just a denial to equate women’s movements, but also a well-
constructed contrast between female identities, drawn on a class base. The whole
discourse is manipulated in this manner: speaking about bourgeois women’s movements,
Kollontai uses the word “feminism,” while speaking about socialist movements she uses
the “women movement.” Othering is used to segregate women and separate women’s

goals due to their belonging to a certain class: “if feminists, as it is known, are fighting in

184 Selected writings of Alexandra Kollontai (ed. and transl. by Alix Holt). 1977. Westport, Conn.:
Lawrence Hill Co, p.316.
185 |bid., p.51.

stvo pag. 107




Sant’Anna

School of Advanced Studies — Pisa

order to extend to the bourgeois women the privileges, which so far have only been for
the bourgeois men, then the working women pursue only a general for their class

proletarian goal.”18®
Inessa Armand in one of the writings states:

Russian communists did not cease to insist on the need for special work among
women (some comrades who had not sufficiently understood these questions
accused us of feminism for this — in fact, all our work is a denial of feminism,
because feminism seeks to split the labor movement, and we strive to add workers

and peasant women to the common proletarian struggle.'®’

While the proletarian struggle idea lost its meaning in Russia decades ago, it may be
possible that a negative attitude toward feminism is rooted in this alienating discourse, in
the “denial of feminism” having practical and ideological reasons in the Soviet times, in
the choice made by revolutionary female voices to separate proletarian women from any

other women and their struggles.

Armand is not giving a chance to the bourgeois feminists in the West, claiming that they
are not dangerous anymore — meaning that there was a danger in the past. The absence of
solidarity and total alienation on the class basis with time turned into broader alienation
— geographic (USSR versus the West), economic (socialist versus capitalist), and so in
the absence of further proletarian revolutions feminism persisted in the discourse as a
feature of the ideological enemy. It might be the case that this connotation is yet alive, or
is remembered and then reproduced by future generations. The level of antagonism

toward feminism is high in Armand’s writing:

186 TBM. In original: “Ecan pemMMHUCTKM, Kak M3BECTHO, BOpIOTCA 33 PacnpoCcTpaHeHMe 1 Ha KeHLMH
6YprKyasHbIX KNaCcCOB NPUBMAENMIA, BbINAAABLUMX 40 CUX MOP NIULLb HA SO0 MYKUYMH, TO PaboTHULbI
npecneayroT NnWb 06LLEKNACCOBYIO NPOIeTapcKyto uenb”. Moscow: Politizdat, p.94.

187 TBM. “PyccKue KOMMYHWUCTKM He MepecTaBany HacTansaTb Ha HeO6XO0AMMOCTM crneumanbHol paboTsi
Cpeau KeHLWMH (HeKoTopble HEAOCTAaTOYHO Pa3obpaBLIMECs B 3TUX BONPOCAX TOBApPULLM 0OBUHAAN HAC
3a 370 B beMMHM3Me — Ha CaMOM Jene BCA Hala paboTa saBafeTca oTpuuaHeM deMUHU3MA, TaK Kak
bemMMHU3M CTPEMUTCA PacKoNoTb pabouee ABUKEHME, @ Mbl CTPEMUMCA NPUOBLWNTL PabOTHUL, U
KPEeCTbAHOK K 0bLeit nponetapckoit 6opbbe”. Source: Armand, Inessa. 1975. Izbrannyye stat'i i rechi /
MN3bpaHHble cTaTbu U peun (Selected Articles and Speeches). Moscow: Politizdat, p.99.
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In other countries where capital still dominates, feminism may, to some extent,
still exist. But even there, feminism hardly presents any serious danger now. The
war too clearly revealed to the female workers the abyss that exists between them
and bourgeois women, so that they could be easily attracted by the lure of “sweet

little sisters” and other sweet phrases of bourgeois women. 18

“Still existing” collocation assigned to feminism makes it look as it was old-fashioned
and somehow backward by the modern standards of the time set of values. The “danger”
key word reflects the extreme hostility toward feminism, and the context of “hardly
presenting any serious danger now” is in line with the sloppy and arrogant attitude. The
feminism is viewed as an alien movement, a movement that is a part of the bourgeois life.
There is not a single positive characteristic of feminism outlined in this excerpt, while at
the same time both feminists and socialist ideologies were considering the right and well-
being of the women as an essential issue. Looking from the non-ideological perspective,
this collision seems to be curious. The haughtiness seen in this discourse, the “sweet little
sisters” metaphor, the othering observed in the discourse were not just separate features,
methods, appearing solely, but represented Soviet discourse on women’s rights as a

whole.

The collision may be also explained in such a way: not the feminist ideas itself seemed
unacceptable or wrong in the Soviet Union but they should have been presented as alien,
dangerous, and unsuitable in the discourse. And the reason for this was the closeness of
the ideas of emancipation, the possible building bridge that could be made in this area.
To avoid any comparison, any similarity between the declared socialist and the capitalist
systems on their issues, movements, and challenges, feminism should have been denied,
heavily criticized, so no doubts should be left on the possibility of finding a common

ground and points for collaboration.

188TBM. “B apyrux cTpaHax, rae ewe BAacTByeT KanuTas, BO3MOMXKHOCTb BAMAHWUA GEMUHU3Ma, MOKET

6bITb, 10 HEKOTOPOI CTeNeHu eLle cywecTsyeT. Ho U Tam efBa v eMrMHU3M NpeacTaBasblieT coboi

ceiyac Kakyto 6bl TO HM HbI/I0 CEpbEe3HY ONAacHOCT'. BoMHa CMLWKOM ACHO NOKasana paboTHMLUam

6e34Hy, CYLLEeCTBYIOLLYIO MeX Ay HUMU U BYPIKYa3HbIMU KEHLLMHAMM, YTOBbI UX 1ETKO MOXKHO 6b110
~

npueaeUYb NPUMaHKON “MUbIX cecTpuueKk” n apyrummn cnagkummn ppasamm bypskyasHoix gam.” lbid.,
p.100.
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The proof of the negative interpretation of feminism being made on purpose can be found
in Clara Zetkin’s writing, describing her meetings with Vladimir Lenin, during which

Lenin, according to Zetkin, said:

Theses should sharply emphasize that the true liberation of women is possible only
through communism. (...) By this, we reliably isolate ourselves from the bourgeois
movement for the ‘“emancipation of women.” It also lays the foundation for
considering the women's issue as part of a social, working issue, and thus makes

it possible to firmly link it with the proletarian class struggle and revolution.*&

This excerpt provides a reflection that may be found cynical, political, ideological. Yet,
it is an illustration of the base for the discourse-making, with the discursive claims
preliminary thought about. If we assume that the “alienation” of feminism, which initially
had purely ideological reasons, has been reproduced through the generations, and its
impact is seen in current Russian discourses on feminism, then we have an amusing
example of the identity-shaping from the “above.” In this case, it is also possible to project
that the same method may be successful in contemporary Russia, then all of the discursive
attempts on promoting the “traditional values” and “spirituality” may be seen more
worrisome, assuming that they may succeed. The same relates to the discursive
construction of the “other,” examples of which could be observed in the previous
paragraph. At this point, Russia has an authentic tradition of othering, and also, as it was

discussed in the first chapter, the tradition to define itself through the European “other.”

Inessa Armand constructs the image of the bourgeois feminist unfriendly “other”

consistently:

Beginning in 1870, bourgeois feminism, that is, the movement of bourgeois
women, seeking political equality with men, began to develop rapidly. Attracting

female workers to their movement, bourgeois ladies pursued two goals: 1) they

189 TBM. In original: “Teauncbl 4OMXKHbI PE3KO NOAYEPKMBATD, YTO UCTUHHOE OCBOBOMNKAEHME SKEHLMH
BO3MOYHO TOJIbKO YepPe3 KOMMYHU3M. (...) ITUM Mbl HAAEXHO OTFOPOAUMCSA OT BypPXKYya3HOro ABUNKEHUA
33 “amMaHCUNauMIo KEHWUH”. ITO TaKKe KNajeT OCHOBAaHWE K PAaCCMOTPEHUIO *KEHCKOro BOMNPOCa, Kak
YyacTu coumanbHoro, paboyero BONPoca, M TakMM 06pa3om NO3BOAET NPOYHO CBA3ATb €ro C
nponeTapckoi Knaccoson 6opb6oit 1 pesontomein”. Source: Zetkin, Clara. 1933. O Lenine / O JleHuHe
(About Lenin). Moscow: Partiynoye izdatel'stvo. Ibid., p. 81.
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needed mass support for female workers, without whom they were powerless to
achieve anything, and 2) they wanted to split the growing labor movement,

opposing the female worker to the workers.'*

The “female workers” in this excerpt are contrasting the “bourgeois women,” with the
latest having a pre-determined plan, being rational and insidious, taking advantage of the
naive “female workers.” The “bourgeois feminism” collocation is brought here, as it is
needed to be used together, to immediately remind on the “alien” nature of the movement.
Hence, in the Soviet tradition feminism is interpreted solely as a feature of the discourse
of privileged class and, speaking in modern terms, a pure Eurocentric and capitalist
concept. This is a clear example of the specificity of meaning derived from the historical
experience, and it suggests the necessity to check the peculiarities of the meaning of the

concepts depending on the context.

The historical and discursive peculiarities of the Soviet past needed to be understood
while thinking about contemporary female identities. One more issue that has its specific
context in Russia is the issue of abortion. It is important to be considered, otherwise, the
trend on conservatism, the “traditional values”, and “spirituality” may be interpreted

literally, as if Russia was a deeply religious, conservative, traditional country.

The abortion was not only legal in the Soviet Union but also widely practiced. The Soviet
Union was the first country in the world that legalized abortions: The People's
Commissariat of Health and the People's Commissariat of Justice on 18 November 1920
issued the resolution on titled “About health of women” (“O6 oxpane 300posvs
acenwyun ). The text provided there is quite curious: “Over the past decade, both the West

and we have an increasing number of women resorting to termination of their pregnancy.

190 TBM. “HaumHan c 1870 roga 6yprkyasHblil GEMUHU3M, TO ecTb ABUKEHUE BYPXKYa3HbIX }KEHLLMH,
[06MBaKOLLMXCA MOIMTUYECKOTO PaBHOMPABMA C My*KUYMHAMM, CTaN BbICTPO pasBmuBaTbeA. MpuBaeKas
paboTHML, K CBOEMY ABUMKEHUIO, DypiKyasHble Aambl NpecienoBanm ase ueau: 1) um 6bi10 Heobxoaumo
[06UTbCA MAacCOBOM MNOAAEPHKKN PabOTHULL, 6€3 KOTOopbIX OHWU BbiNK BeccunbHbl Yero-nMbo fobuTbes, U
2) um 6b110 HE0HX0AMMO AO0OUTHCA MACCOBOWN NOAAEPHKKN PabOTHUL, 6€3 KOTOPbIX OHU OblK
6eccubHbl 4ero-nMbo Ao6UTbCA, U 2) OHM XOTENN PacKoNoTb HapacTalollee paboyee ABUKEHME,
npoTMBONOCTaBAAA paboTHULy paboumm”. lbid., p.147.
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The laws of all countries fight this evil by punishing both the woman who decided to have

a miscarriage and the doctor who produced it.”%

From the position of discourse analysis, this intro is interesting: it does not provide an
aggressive contradiction between “us” and “them” that could be expected. The fact itself
that a rational comparison with “the West” is possible at that time is somehow
unexpected, keeping in mind that the revolution happened just three years ago. The text
is written in a professional bureaucratic manner although it does not exclude an emotional

inclusion, such as “this evil” in this excerpt.

Without leading to positive results, this method of struggle drove this operation
into the underground and made the woman a victim of mercenary and often

ignorant performers, who created an enterprise out of such a secret operation.t%

The voice of a reason is heard in this text, and the argument is provided clearly. Here we
do not see anything ideologically driven, and this is surprising, as the epoch is associated
with an intensive ideological pressure and infliction of ideology into all spheres of life.

The workers’ and peasants' government takes into account the evilness of this
phenomenon for the collective. By strengthening the socialist system and agitation
against abortion among the masses of the working female population, it fights this
evil and, widely implementing the principles of the Protection of Motherhood and

Infancy, anticipates the gradual disappearance of this phenomenon.*%

191 TBM. In original: “3a nocnesHee gecaTuneTve Kak Ha 3anaze, Tak U y Hac BO3PacTaeT UNCO SKEHLIMH,
npuberaroLwmx K npepbiBaHUIO cBoel bepemeHHOCTU. 3aKOHOAATENLCTBA BCEX CTPAH BoptoTcaA € 3TUM
3/10M MyTEM HaKa3aHWUA KaK 1A XEeHLWWHbI, peLunBLLIECcA Ha BbIKMAbILW, TaK U ANA Bpaya, ero
npowussepwero”. Source: The People's Commissariat of Health and the People's Commissariat of Justice,
18 November 1920, issued the resolution on titled “About health of women” (Ob okhrane zdorov’ya
zhenshcin / O6 oxpaHe 340p0BbA »eHumH), available online:
http://www.consultant.ru/cons/cgi/online.cgi?reqg=doc&base=ESU&n=26749#031871952477066334
(accessed on 20 July 2020).

192 TBM. “He npuxoAsa K NONOXKUTENbHbIM pe3yabTaTam, 3TOT MeTo 60pbbbl 3arHan 3Ty onepaumio B
NOANOAbE U CAeNaN KEHLLMHY KEePTBOM KOPbICTHbIX M YaCTO HEBEXKECTBEHHbIX abopTUCTOB, KOTOpbIe U3
TaliHOM onepaumu co3ganu cebe npombicen”. Ibid.

193 TBM. “Paboue-KpecTbaHckoe MpaBUTEbCTBO YUUTLIBAET BCE 3/10 3TOMO ABNEHUA A8 KONNEKTUBA.
MyTem yKpenaeHus coLManmcTMYECcKoro CTpoa 1 aruTauumn npoTme abopTos cpeam macc TpyaaLLerocs
YKEHCKOro HaceneHus, oHO BOPeTca C 3TUM 3/10M U1, LUIMPOKO OCYLLECTBAASA NPUHLMMbI OXpaHbl
MaTepuHcTBa M MnaseHuyecTBa, NpeasuaMT NocTeneHHoe ncyesHoBeHue atoro asnexHua”. lbid.
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Employing a well-reasoned language of bureaucracy, the message continues to be free
from the ideological elements. Using the word “evil” (zlo), it does not appeal to moral
reasoning, at least not in the one that is common in anti-abortion rhetoric: that moral
reasoning would imply the presence of religious arguments that is not possible in the
atheist communist environment. The reasoning in this text, that may be also assessed as
moral but also purely rational and practical — it is built around the issue of public health,
women’s health. It may be viewed as both a moral argument and a purely practical
argument concerned with the physical wellbeing of the female population. It is also
important that the issues which could be interpreted as private matters get recognition,
and that the female problems — that are not actually exclusively female but closely related
to the issue of male sexual education. Women became visible as a group and this

achievement cannot be underestimated.

But while the moral relics of the past and the difficult economic conditions of the
present still force some women to decide on this operation, the People’s
Commissariat of Health and the People’s Commissariat of Justice, protecting the
health of the woman and the interests of the race from ignorant and self-serving
predators, and considering the method of repression in this area to be completely
unsuccessful decide: It is allowed to perform a free operation on artificial
abortion in the setting of Soviet hospitals, where its maximum harmlessness is

ensured.

It is not very clear what is meant under the “moral relics of the past” since the past meant
is the Russian Empire past, where religion played a significant role in the society and
might be, on the opposite, a counter-abortion factor. The point on “difficult economic
conditions of the present” sounds convincing, and again surprising: there is a calm

rational statement, free of ideological colouring, while it could be expected that post-

194 TBM. “Ho noka mopasnbHble NepexmTKN NPOLLIOrO U TAXKENbIE IKOHOMUYECKME YCNOBMA HACTOALLEro
eLle BbIHYXKAAKT YacCTb XKEHLWMH peLlaTbCca Ha 3Ty onepaumto, HapoaHsiii Komuccapuat
3apasBooxpaHeHusa u HapoaHblit Komuccapumat HOCcTmLmmM, oxpaHAa 340p0Bbe KEHLWMHbI U MHTEPECHI
pacbl OT HEBEXKECTBEHHDBIX M KOPbICTHbIX XMLLLHWKOB, U CYMTAA METOA penpeccuii B 3To ob6aactu
abCcoNtOTHO He AOCTUrAOWUM Lenun, noctaHoBAAT: [lonyckaeTca 6ecnnaTHoe Npou3BOACTBO onepaLmm
Mo UCKYCCTBEHHOMY MNpepbiBaHe 6epeMeHHOCTN B 06CTaHOBKe COBETCKUX BONbHUL, rae
obecneunBaeTca ee makcumanbHana 6e3speaHocTb”. lbid.
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revolutionary conditions could be described as prosperous — for ideological and
propagandist reasons but it does not happen in this text.

Certain sources suggest that abortion statistics in the Soviet Union was extremely high.
The different angle from which the Soviet women could see the abortion debate is
interestingly described in the recent interview of the Russian writer Lyudmila Ulitskaya,
where she contrasts the views of American feminists and the Soviet women, on the same
issue of abortion: “For the first time, I came across this, on the verge of the comic,
misunderstanding in the 80s, when American feminists came to the USSR and began to
talk about the issues that worried them, but ours did not understand them at all.”**® She
recalls the misunderstanding caused by existing in two different frameworks, different

situations, and the inability to comprehend the difference:

Those feminists demanded that abortion should be allowed (it was forbidden
there), insisting on the woman’s freedom to have a baby when she wants, and the
Russian girls sat and nodded: “Yes, abortion is terrible, there is no pain relief,
it’s just an ordeal.” Questions and answers were directly perpendicular to each
other, and the problems did not coincide in anything: they were worried about

one thing, our women about another.

This excerpt from Ulitskaya is enlightening, not only in regards to the issue of abortion:
the ability to learn about the context, to understand it well, and then form the judgment;
otherwise, the debate, especially such a persistent and hot debate as abortion debate may

become a platform for non-corresponding monologues.

195 TBM. “BnepBble A CTONKHYAACh C 3TUM, Ha FPaHU KOMMYECKOro, HernoHMmaHuem B 80-ble, Koraa
amepuKaHckne peMmnHUcTkM npuexanm B8 CCCP v cTanu roBopuTb O TOM, YTO MUX BOJIHYET, @ HaLWIK UX
BoobLLe He noHAnn”. Source: Source: Ulitskaya, Lyudmila. Perebit' drug druga — uma mnogo ne nado: o
Nobelevskoy premii, feminizme i peremenakh v Moskve (“To Destroy Each Other Does Not Require Much
Intelligence”: About the Nobel Prize, Feminism and Change in Moscow), available online:
https://www.pravmir.ru/lyudmila-ulitskaya-perebit-drug-druga-uma-mnogo-ne-
nado/?fbclid=IwAR1kig9y8-28UfW HvNQ4SFggT CTTYXadnCjaBXO2oNOcluaxoZ2rmu308 (accessed on
10 September 2019).

196 TBM. “Te deMUHUCTKM TpeboBanu paspeluntb abopTbl (Tam OHM Bbian 3anpeLeHbl), HacTansas Ha
cB0b60AE KEHLWMHbI 3aBOAUTb pebeHKa, KorAa OHa XO4eT, a PycCKue AeBOYKM cnaenu u kueanu: “fa-aa,
abopT — 370 yKacHO, 06e3601MBaHMA HUKAKOrO, MPOCTO NO *KMBOMY AepyT”. Bonpockl 1 oTBeTbl 6bin
NPAMO NeprneHaNKYAfPHbI APYTY, @ NPobaembl NPAKTUYECKU HU B YEM HE COBMAZA/N: OOHUX
6ecnokounno oaHo, apyrux — apyroe”. lbid.
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The essential relativism of the problem, the importance of knowing the context before
going to conclusions, and the value of the context itself in shaping the concepts are seen
in this text. This is a very curious example that brings together different contexts and in
general questions our views on things. It may be useful to be informed on the difference
of the contexts, and to be able to take unusual perspectives on the very sound questions,
questions that still evoke harsh debates, contrasts ideologies, and political stances.

The following excerpt from the article published in The New York Times in 1984 is in line
with Ulitskaya’s reflections. The author, Soviet feminist who was allowed to leave USSR,
describes the situation with abortions in the country, giving a voice to the young Soviet

woman:

“I'm not against abortion,” Miss Mamonova said, “but since it's the primary
method of birth control, it does have an effect on women's health.” She said that
some Russian women she knew had had as many as 15 abortions, and that they
were usually performed in clinics by unsympathetic doctors who do abortions on

several women simultaneously and do not use anesthetics.’

Another article in the same media outlet sketched the debate in Soviet society, which
happened in the latest Soviet period: “Abortion — widely accepted here (in the Soviet
Union), and performed in assembly-line conditions — has become the target of a lively
and unusually frank debate.” The author describes obstacles of the Soviet reality: “Unlike
the abortion debate in the West, which has focused on the rights of the unborn and the
woman's right to choose, the Soviet debate is on women's health care — the right to
adequate supplies of reliable contraceptives, to sanitary conditions, anaesthetics and the
respect of medical workers, ‘stone age equipment’”1%® The intro turns to be powerful:

“The 29-year-old woman was nervous as she arranged the hospital appointment for her

197 Klemesrud, Judy. Emigré Talks About Feminism in the Soviet Union, available online at:
https://www.nytimes.com/1984/06/17/style/emigre-talks-about-feminism-in-the-soviet-union.html
(accessed on 15 August 2019).

198 Cooper, Ann. 1989. Women Fault Soviet System for Abortion. In: The New York Times, from 18
February 1989, available online: https://www.nytimes.com/1989/02/28/world/women-fault-soviet-
system-for-abortion.html (accessed on 20 July 2019).
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fifth abortion recently, remembering the nightmarish pain when she ended an earlier

pregnancy.”%

It is curious to look at the current abortion debate from the perspective of the Soviet
women, to contrast the view on abortion as being a right and the possibility of the legal
abortion indicating the more advanced situation with women’s rights in the country with
the situation where abortion is basically playing a role of some substitute of poorly
accessible means of contraception. This is an interesting angle that could be integrated
also in the abortion debate, as the knowledge of the country-specific developments adds
value to the discussion being comprehensive and inclusive. In the context of
contemporary Russia, this knowledge is needed for a well-informed assessment of the
trend promoting the “traditional values” and “spirituality,” as this knowledge in the
context of the Soviet atheism and prohibition of the religious life encourages to look at

the current trend of the promotion of “traditional values” with a doubt.

Concluding Remarks

The concept of “traditional values,” as well as the concept of “spirituality,” seems to be
promoted in the public discourse for the reasons of identity-shaping from “the above.”
Moreover, these concepts start to appear in the legal documents and public policy papers,
which may seem worrisome from the perspective of keeping the reasonable balance in
the government’s involvement in the sphere of the family life. At the same time, from the
perspective of Russia’s socialist past, the claims of traditionalism do not seem to be
authentic, since the framework of atheism, female emancipation, and even the acceptance
and commonality of abortions in the private life do not suggest the strong traditional,
conservative source for identity-shaping. Yet, the lesson that can be learned from the
Soviet past is in the successful promotion of ideas, views, and ideology. As an example,
in this chapter, the Soviet discourses on feminism are discussed, and the connection is
proposed with the views on the issue in contemporary Russia. The discourses of the past
are analyzed as having a purpose to alienate the Western movement, and if the suggestion

on the persistence of the views on feminism is correct, the example illustrates how the

199 |bid.
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claims from “the above” may shape the views and perceptions successfully. From this

perspective, the emphasis on traditionalism and spirituality seem even more worrisome.
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Chapter 4: The Role of Philosophy in Vladimir Putin’s
Discourse

The scholarship on Russia has referred to the philosophical ideas as possible sources for
understanding and explanation of the country. For instance, Laruelle, Bassin, Glebov, and
colleagues made several attempts to discuss the philosophical ideas of Russian
Eurasianism.?® The more general works on ideas also attempted to theorize Russia, such
as, for example, the works of Berlin, who himself had the roots coming from the Russian
Empire, or the work on Russian thinkers by Leatherbarrow and Offord.?* As examples
of conceptualization, works of Morozov, Clowes, Duncan, and Neumann may be
consulted.?®® This chapter, in turn, aims to illuminate the peculiar issue of the role of
philosophy in the discourse of Vladimir Putin. It elaborates on the contexts where
philosophy and philosophers are placed, the ideas that are borrowed and referred to, the
related identity claims, and the possible contradictions.

Ivan Ilyin and his Problematic Views

In 2014, during the annual Presidential Address to the Federal Assembly, Vladimir Putin

quoted a Russian philosopher Ivan llyin. He said:

I will bring one quote in this regard: “The one who loves Russia should wish for

her freedom; First of all, freedom for Russia itself, its international independence

200 See possible sources to consult on the issue of Russian Eurasianism: Laruelle, Marlene. 2008. Russian
Eurasianism: An Ideology of Empire. Washington, DC: Woodrow Wilson Centre Press; Laruelle, Marlene.
2009. In the Name of the Nation. New York: Palgrave Macmillian; Bassin, Mark, Glebov, Sergey, and
Marlene Laruelle. 2015. Between Europe and Asia: The Origins, Theories, and Legacies of Russian
Eurasianism. Pittsburgh, PA: University of Pittsburgh Press; Bassin, Mark, and Gonzalo Pozo. 2017. The
Politics of Eurasianism: Identity, Popular Culture and Russia’s Foreign Policy. London: Rowman and
Littlefield.

201 See: Berlin, Isaiah (ed. by Henry Hardy and Aileen Kelly). 1978. Russian Thinkers. London: Penguin
Books; Berlin Isaiah. 2013. The Power of Ideas. Princeton: Princeton University Press. Leatherbarrow,
William, and Derek Offord (eds.) 2010. History of the Russian Thought. Cambridge: Cambridge University
Press.

202 Morozov, Viatcheslav. 2015. Russia’s Postcolonial Identity: A Subalternal Empire in a Eurocentric
World. New York: Palgrave Macmillan; Clowes, Edith W. 2011. Russia on the Edge: Imagined
Geographies and post-Soviet Identity. New York: Cornell University Press. Duncan, Peter J.S. 2000.
Russian Messianism. London: Routledge; Neumann, Iver B. 1996. Russia and the Idea of Europe. London:
Routledge.
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and self-sufficiency; freedom for Russia — as the unity of the Russian and all other
national cultures; and, finally, freedom for Russian people, freedom for all of us;
freedom of faith, the search for truth, creativity, work, and property.” Ivan Ilyin.

This is a great meaning and good advice for all of us today.2%®

This curious quote may seem unexpected for Putin, especially in the international arena:
the defence of freedom is not the discourse expected from the leader who is commonly
perceived as authoritarian. The reference to a philosophical thought to elaborate and
justify the concept of freedom in Russia may also seem unusual: it suggests a certain
preparation, consultation with the sources, preparation, and, in sum, the importance of the
provided idea for the speaker, the motivation to present it in a sound and convincing way
bringing into the discourse the reference to the thinker. The curious part is that the thinker

Putin refers to was never widely known in Russia.

Ivan Ilyin is an interesting figure: a White émigré who escaped his homeland after the
revolution, political and religious philosopher, and according to certain views, nationalist
or even fascist. A better opinion about his ideas can be acquainted by taking a closer look

at the primary source, that is his writing.

For instance, in the book O gryadushchey Rossii, “On Future Russia,” he writes:
“Western Europe and America, which do not know Russia, have no reason to impose on
us any political forms — neither democratic nor fascist... We are ready to repeat this a
hundred times: Russia will not be saved by any forms of Westernism, nor by the old ones,
nor new.”?% This idea is not new, but in the context of Ilyin’s biography, it looks curious:

after leaving the country, he lived in Berlin and then in Switzerland, where he died in

203 TBM. In original: “Mpuseay B 3TOMN CBA3M OAHY UMUTATY: “KTO N106MT PoCcuIo, TOT AOIKEH KenaTb ANA
Heé cBoboAbl; Npexae Bcero ceoboabl An1A camoi Poccun, eé mexayHapoaHOM HE3aBUCUMOCTH

M CaMOCTOATENbHOCTM; cBOBOAbI ANA POCCUM — KaK eAMHCTBA PYCCKOM U BCEX APYTMX HALLMOHANbHbIX
KYy/AbTYp; U, HAKOHeL, — cBo6OAbI A1A PYCCKUX Ntoael, cBoboabl AN BCEX HAc; cBO6OAbI BEpbl, UCKAHUA
npasAbl, TBOPYECTBA, TPYAA U COBCTBEHHOCTU”. B 3TOM OrpOMHbIV CMbIC/ M XOPOLUMI HAaKa3 BCemM Ham B
cerogHsAwHee Bpemsa”. Source: http://kremlin.ru/events/president/news/47173 (accessed on 15 July
2020).

204 TBM. In original: “3anaaHas EBpona 1 AMepuKa, He 3Hatowwme Poccuio, He MMEIOT HU Maieilmnx
OCHOBaHMWA HaBA3bIBAaTb HAaM Kakue Bbl TO HX Bbl10 NoAnTUYECKME GOPMBI, - HU AEMOKPATUYECKME, HU
dawmncTckume... Mbl roToBbl NOBTOPUTL 3TO CTO pa3: Poccua He cnaceTca HUKaKUMK BUAAMU
3anafHUYecTBa, HM cTapbiMn, HU HoBbIMK”. Source: Ilyin, Ivan. 1993. O Gryadushchey Rossii / O
rpaayuwen Poccum (On the Future Russia: Selected Essays), Moscow: Voenizdat, p.205.
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1954. He was fluent in the German language and did not acquire knowledge about the
foreign countries exclusively from the books. Even before leaving the country, he studied
in Europe. Certainly, the emigration from Russia was not voluntary, at the same time,
physically being in the European space does not imply being culturally inscribed into this
space. On the contrary, possible alienation in the new living circumstances may trigger
not only nostalgia, which is quite an organic part of the immigration but also forming an

idealized image of the past and the homeland.

Communism — the ideology that led to Ilyin’s emigration, is described in his writing

without a sentiment:

We need to think carefully and imagine everything clearly. Thirty or forty years
in a row by hunger, fear, and torture — people were weaned from independent
thinking, from the political and economic initiative, from a responsible decision;
and from morning to evening, from birth to death, people’s souls have been filled
with dead and false schemes of vulgar Marxism and the vulgarities of

‘diamat.””%%®

While this text presents a political emotion, it is not unreasonable and does not illustrate
the presence of bias or hatred. Referring to theory, it is possible to link political emotions
with identities on a theoretical level. Starting from the point that both corpora have a
somehow problematic character, it is possible to determine a connection between them:
while the scientific value of political emotions is often underestimated in political science
due to their (possibly) “irrational” nature, that implies practical challenges of dealing with
the issue, identity research does not have a unified methodology, with identity itself being
questioned as a concept, due to related ambiguities. Both concepts, though, have become
widely used during the last years in application to the political practice and its current

challenges, such as populism, fake news, hate speech, and so on. It is possible here to take

205 pjamat - Dialectical materialism. TBM. In original: “Hago BAymaTbCA M NpefcTaBuTh cebe Bce
0TYeTNMBO. TPUALATL-COPOK NET NOAPAL FON0AO0M, CTPAXOM W MbITKOK — N0AEN OTy4anun ot
CaMOCTOATENIbHOIO MbILWEHUA, OT NONUTUYECKON U XO3AbICTBEHHON MHULMATUBBI, OT OTBETCTBEHHOIO
peleHun; 1 c yTpa 40 BeYepa, OT POXKAEHMA A0 CMEPTU N04AM 3abMBanu AyLn MePTBbIMU U NOXKHBIMU
cXemamu By/ibFrapHOro MapKcu3ama u nowioctamu “amamata”. Source: llyin, lvan. 1993. O Gryadushchey
Rossii (On the Future Russia: Selected Essays), Moscow: Voenizdat, p.34.
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a stand of political or practical philosophy, with references to the works of Nussbaum,
Taylor, Anderson, and other philosophers.2® Two main conceptual and methodological
links can be found here: first related to narrative representation (Foucault, Stanley,
Wodak, Zahavi), second — to the area of imaginary and imagination (Anderson,
Bottici).?%” Those two possible links enable us to clarify the conceptual interrelation of
emotions and identities, such as the impact of emotions on the continuous identity-
formation process, the possibility of identity politics employing the sphere of emotional,
and so forth. The presence of Ilyin’s political emotion in this sense is linked to identity:
being a Russian “white” emigrant, an enemy of the communist regime, being put in the
circumstances where leaving the country was the only possible way to survive — political

emotion here seems to be justified. However, this emotion does not override reason.

What kind of citizens, what democrats did the communist government prepare for
this? Not citizens, but slaves of a totalitarian state; not politicians, but to the death
frightened careerists; not activists, but informants and sycophant — the Soviet
regime was preparing; people completely devoid of state horizons and honest —
yes, namely, honest, experienced and independent, yes, just independent,
thinking.2%®

Criticizing the regime, Ilyin’s observations here are based on reason: there are no
elements of blind hatred — that could be, keeping in mind the dramatism of the epoch. The

author tries to be objective, and, having a place for political emotions, limits its.

206 See, for instance, Nussbaum, Marta C. 2013. Political Emotions: Why Love Matters for Justice.
Cambridge: Belknap Press; Taylor, Charles. 1989. Sources of the Self: The Making of the Modern Identity.
Cambridge: Harvard University Press; Anderson, Benedict. 2006. Imagined Communities: Reflections on
the Origin and Spread of Nationalism. London: Verso.

207 See: Foucault, Michel. 1997. Self Writing. In: Essential Works of Foucault, Volume 1 Ethics,
Subjectivity and Truth. New York: The New Press; Zahavi, Dan. Self and Other: Exploring Subjectivity,
Empathy, and Shame. New York: Oxford University Press, 2014; Stanley, Jason. 2007. Language in
Context: Selected Essays. Oxford: Clarendon Press; Wodak, Ruth, de Cillia, Rudolf, Reisigl, Martin, and
Karin Liebhart. 2009. The Discursive Construction of National Identity. Edinburgh: Edinburgh University
Press; Bottici, Chiara. 2014. Imaginal Politics: Images Beyond Imagination and the Imaginary. New York:
Columbia University Press.

208 TBM. In original: “Kakux rpaskaaH, Kakux AeMOKpaToOB rOTOBMAA 3TUM KOMMYHUCTUYECKaA BnacTb? He
rpa)kAaH, a pabos TOTAIMTAPHOIO FOCYAapPCTBaA; HE NOJIMTUKOB, @ A0 CMEPTU HaMyraHHbIX Kap bepucToB;
He aeATenen, a Nponas U OHOCYMKOB — FOTOBU/I COBETCKUMN PEXKUM; NHOLEN COBEPLUEHHO NULLEHHbIX
rocyZ[apCTBEHHOIO KPYro3opa M YecTHOro, - 1d, UMEHHO, YeCTHOr0, OMbITa M CAMOCTOATENBHOIO, A3,
MMEHHO caMocTosTeNIbHOro, pasymeHuns”. Ibid., p.34.
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Commitment to the country is not equated to the views on its regime. Such a phrase as
“slaves of a totalitarian state” is indicating emotion, personal attitude, yet it is more an
application of a literary tool, being employed inside the reasoned text. But there are other

examples of Ilyin’s writing that are not as well reasoned.

The following excerpt contains a claim which is very close to the claims widely used in
current political discourse in Russia: the idea of “bad intentions” of the West, trying to
destabilize Russia, having its own agenda. The excerpt starts from a more neutral

statement of the necessity of the organic way of Russia’s development:

It is useful to know and correctly understand all the political forms and means of
mankind. But a creative combination of them and of other, still unknown, should
be chosen and created by Russia itself, should be prompted by its own tasks, in
addition to any other people's prescriptions or our own prejudices and

doctrines.?%

The idea here is quite close to the contemporary thought about economic and political
development cooperation when a relation of imposition is now re-assessed as wrong, and
approaches of the previous decades now considered as “too Eurocentric.” Ilyin’s point is
still reasoned and the role of emotions is limited, it is reasoned thinking implying that
cultural, historical, economic peculiarities matter, he allows “creative combination” of
concepts, institutions, and ways of life formed by other countries, emphasizing that the
system should be formed by Russia itself. This logic is clear, although a question may be
asked: how technically may the choice and creation be realised? In democracies, voting
is a tool, but what we do in Russia with a history of absolutism and present at Ilyin’s time
totalitarianism? Is the way chosen by Russian leadership without consultancy with its
people better than a certain Western imposition? The list of such questions can be
expanded. In a way, llyin contradicts with himself, previously saying that there is no

culture of democracy in Russia and no preparation possible with its totalitarian

209 TBM. “Mbl roToBbl NOBTOPUTbL 3TO CTO pPa3: Poccusa He cnaceTcsa HUKaKMMM BUAAMM 3anafHUYecTBa,
HW CTapbiMU, HX HOBbIMW. Bce nonuTuyeckme Gopmbl U CpeacTBa YenoBeyecTsa NoJie3HO 3HaTb U BEPHO
pasymeTb. Ho TBOpuecKasa KOMBUHALMA U3 HUX U U3 APYTUX, elle HEM3BECTHBbIX, A0/IXKHA 6bITb M36paHa u
co3gaHa camoto Poccueit, gonxkHa 6biTb NoAcKasaHa ee cO6CTBEHHbIMM 3a4a4aMM, MOMUMO BCAKMX
YYXKUX NPEeAnMCcaHnbl AN CBOUX NPeapaccyakos u AokTpuH”. Ibid., p.205.
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government, and then stating that foreign influence and imposition is a negative factor:
how then you can learn something new for yourself, if not consulting the best foreign

practices?

We must understand and remember that all pressure from the West, no matter
where it comes from, will pursue not Russian, but goals alien to Russia, not
historical interest, not the good of the Russian people, but the interest of crushing

power and extorting organization...?'

This statement is highly emotional and not reasoned. llyin employs the discourse practice
of othering, alienates Russia from the other world, and draws a picture of unfriendly, evil-
minded other people, powers, and foreign organizations. It is not clear what does the
expression “goals alien to Russia” means, as well as what is meant by the Russian
historical interest. This whole statement is very close to the Bolsheviks ideology of
isolationism, although Ilyin was an absolute enemy of Bolshevism, at the same time the
elements of his discourse are appearing in current politics.

Russian president does not quote Ilyin’s statements of such a type, preferring more neutral
excerpts. For example, in the speech given during the honour reception of the graduates

of military universities in June 2013, he said:

Nobleness, respect for the personnel, has always been a strong point of Russian
officers — as the famous philosopher Ivan Ilyin said, “the Russian army will never
forget the Suvorov tradition, which claimed that a soldier is a person.” So it was

and will be in the future.?

The quote here is neither radical, neither provocative. It is a rather neutral statement, with
a military theme in the centre and a certain humanistic position on the cover. This is not

210 TBM. In original: “Mbl LOMXHbI MOHUMaTb M MOMHMUTb, YTO BCAKOE AaBAeHMe C 3anaja, OTKyAa 6bl OHO
HW ucxoanno, byaeT npecnenoBaTb He PycCKUe, a vyKable Poccuu Lenm, He UCTOPUYECKUI MHTepec, He
6.1aro pycckoro Hapoza, a UHTepec AasAlleit AepKasbl U BbiIMoratowen opraHnsaumm”. Ibid., p.205.

211 TBM. In original: “BnaropoficTBO, yBasKeHUE K IMYHOMY cOCTaBy Bceraa 6blan CUabHON CTOPOHOM
pOCCUINCKOro 0dULLEPCTBA — KaK FOBOPUA N3BECTHbIN dunocod MBaH UabuH, “pycckan apmma HUKoraa
He 3abyaeT cyBOPOBCKOM Tpaguumn, yTBepKAaBLIEN, YTO CONAaT eCTb IMYHOCTb. Tak 6b110 1 byaeT
Bnpen”. Source: Vladimir Putin’s congratulations addressed to the graduates of military academies and
universities on their successful graduation, available online at:
http://www.kremlin.ru/events/president/news/18410 (accessed on 23 August 2019).
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a quote that could provoke controversy or an engaged discussion. In this case, the name
of the philosopher may attract more attention than the content of the reference itself.

Curiously, not only the president quotes this philosopher. Svetlana Medvedeva, the wife
of Dmitry Medvedev, did the same. In the speech dedicated to the opening of the XIV
World Russian People's Council, she said:

Fortunately, the times of oblivion of our roots and origins are in the past. Today,
a national spiritual revival is built on the return of eternal values, one of which is
rightfully considered a strong and friendly family. As the philosopher Ivan Ilyin

said, “‘every real family arises from love and gives a person happiness.”’**?

This piece may restore the image of current Russian political or even cultural realms, with
one remark, that is, whether the piece is aimed to describe reality, to sum it up briefly, or
whether the text answers a question “how should it be” for Russia, drawing a desirable
image of the societal development — probably, from the perspective of the ruling elite.
The phrase “national spiritual revival” is extremely strong: the nation itself is a strong

notion, with an identity-driven dimension, with a mark of collectiveness.

Being quoted by the members of the Russian political elite, Ilyin’s legacy started to attract
additional attention: there was even information that Ilyin’s works, as well as works of
several other philosophers, are forming a reading list recommended for the bureaucrats in
the regions. “The power vertical instills love to Russian classics. The officials and the
United Russia (the mainstream pro-governmental political party) are recommended to
read the president’s favourite philosophers: Ilyin, Solovyov, and Berdyaev,” claimed the
respectable Russian media outlet Kommersant Vlast, referring to its sources in

Kremlin.?® “For the New Year holidays, the officials and United Russia left with

212 TBM. In original: “K cuacTblo, BpemeHa 3abBeHUA CBOMX KOPHEN 1 UCTOKOB — B npowwaom. CeroaHs
HauMOHa IbHble AYXOBHOE BO3POXKAEHME CTPOUTCA Ha BO3BPALLEHWUM BEYHbIX LEHHOCTEN, O4HOMN U3
KOTOPbIX MO NPaBy cUMTaeTCA Kpenkas u Apy»Haa cemba. Kak rosopun punocod MeaH UnbuH, “Bcakas
HacToALLan ceMbsa BO3HMKAET U3 N06BM 1 JaET YenoBeky cyacTbe.” Source: Svetlana Medvedeva’s
speech dedicated to the opening of XIV World Russian People's Council, available online at:
http://kremlin.ru/misc/7859 (accessed on 20 August 2019).

213 Syrnacheva, Elizaveta. 2014. V poiskakh mudrosti: Chinovnikam veleno poduchit’ filosofiyu / B
Nnomuckax Myapoctu: Y4HOBHUKaM BeneHo noayunts ¢punocoowuto (In Search of Wisdom: Officials Ordered
to Learn Philosophy). In: Kommersant Vlast / KommepcaHT Bnactb, from 20 January 2014, available
online: https://www.kommersant.ru/doc/2383840 (accessed on 20 June 2019).

stvo pag. 124



http://kremlin.ru/misc/7859
https://www.kommersant.ru/doc/2383840

Sant’Anna

School of Advanced Studies — Pisa

homework: the leadership of the Kremlin and the United Russia party handed literature
to the governors and party members for the winter evenings. As regional authorities and
party members told Kommersant Vlast, among the gifts from Moscow are Nikolay
Berdyaev's Philosophy of Inequality, Vladimir Solovyov's Justification of the Good, and
Ivan Ilyin's Our Tasks. The power vertical was supposed to devote to the study of the
philosophers and publicists often quoted by president Vladimir Putin,” the journalist

writes.2

Interestingly, llyin was mentioned during the meeting of the Board of trustees of
Lomonosov Moscow State University under the chair of Vladimir Putin, on 25 January
2017:

In 2006, another historical value was transferred to Moscow University: a
personal archive (this is 100 thousand sheets) and a library (630 publications) of
Ivan Alexandrovich Ilyin, a famous philosopher, a graduate of Moscow
University. For over 40 years, this library has been kept at the University of
Michigan, in the United States. More recently, it was transferred to the university
because a testament of the philosopher was discovered. We have accepted this
gift. lvan Alexandrovich left his homeland in 1922. He became a major
philosopher, remained a patriot of Russia and Moscow University.?!®

214 TBM. In original: “Ha HOBOroiHME KaHWKY/bl YAHOBHUKM U €AMHOPOCChI YLLUN C AOMALLHUM
3afaHnem: pykoBoacTBo Kpemnsa v naptum "EanHan Poccus” Bpyumno rybepHaTopam m naptuiiLam
nuTepaTypy 4na npoBeseHua 3MMHUX BedepoB. Kak pacckasanu "Bnactu" permoHanbHble YAHOBHUKM U
napTuiubl, cpean nogapkos n3 Mockebl — "®dunocopuma HepaseHcTBa" HuKonan bepasesa,
"OnpasgaHue pobpa" Bnagnmnpa Conosbesa v "Hawm 3agaun” MBaHa UnbuHa. MNpeanonaranock, 4To
3UMHME KaHWUKY/bl BACTHasA BEPTUKA/b NMOCBATUT U3YYEHUIO YACTO UUTUPYEMbIX MPE3UAEHTOM
Bnagumupom MytuHbiMm dunocodos m nybamnuymcros”. lbid.

215 TBM. “B 2006 roay B MOCKOBCKMI1 yHMBEpcUTeET bbla NnepeaaHa elle o4Ha NCTOpUYecKas LeHHOCTb:
NINYHbIV apxmB (3To 100 Tbicay anctos) n bubnmoteka (630 n3gaHunii) MeaHa AnekcaHaposuua MnbuHa,
n3BecTtHoro ¢mnocoda, BbINyCKHMKA MOCKOBCKOro yHMBepcuteTa. bonbue 40 net aTa 6ubnnoteka
XpaHunack B yHMBepcuteTe wrata MuuuraH, 8 CoeamHeHHbIx LLTtatax. CoBcem HegasHo bblia nepesaHa
YHMBEPCUTETY, NOTOMY YTO OBHapyKMNoCh 3aBeLaHune dunocoda. Mbl npuHAAM 3TOT Aap. UeaH
AnekcaHAapoBUY NoKMHYA PoauHy B 1922 roay. OH cTan KpynHenwmum yyeHbim dunocodom, octancs
naTpnotom Poccumn n MockoBcKoro yHmMBepcuTeTa”. Source: Meeting of the Board of Trustees of
Lomonosov Moscow State University under the chair of Vladimir Putin, available online:
http://kremlin.ru/events/president/news/53770 (accessed on 15 July 2020).
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It may be quite symptomatic that the event that took place eleven years ago was
emphasized during the meeting: the possible explanation may be laid in the trends of

Russian political discourse, and their recognition by a broader community.

Looking through the Ilyin’s writings where he, among other things, reflects on fascism
allows to judge about his views basing on the primary source, which is rarely done in
Russian discourse since works of Ilyin were never widely read or well known in Russia.
In the first paragraph of a chapter “fascism” Ilyin writes: “Fascism is a complex,
multilateral phenomenon, and, historically speaking, it is far from obsolete. There is
healthy and sick in it, old and new, state-guarding, and destructive. Therefore, in its

assessment, calm and justice are needed. But its dangers must be thought thoroughly.”?8

Here it is necessary to emphasize that the memory of the Il World War, in its Great
Patriotic War dimension, is a significant part of the Russian narrative. Fascism, then, has
a very particular and extremely sensitive meaning. Neutral reflection on fascism is alien
for Russian discourse, neither contemporary, neither in historical retrospective. As an
example, to which we will return later, fascism and fascist-related metaphors were used
in practices of othering during the Ukrainian crisis. Beyond that, the phrase “worse than
fascists” is a phrase from Russian — and maybe broader, post-Soviet, at least to a certain

extent — discourse, meaning extreme cruelty and the absence of humanity.

In this light, quotes of Ilyin, provided by public figures in Russia, although not concerning
this particular issue, do create a contradiction and duality inside the discourse. In Ilyin’s
reflections “fascism arose as a reaction to Bolshevism, as a concentration of state security
forces to the right,”?!” he writes. Although the statement is doubtable itself, the author
also demonstrates a somehow Russia-centric approach, where Russian discourse and
historical peculiarities are put ahead of other discourses and peculiarities of, for instance,

German history. It is also understandable that for any forced emigrant the country of

216 TBM. “dallun3m ecTb ABNEHMNE CNOXKHOE, MHOTOCTOPOHHEE U1, UCTOPUYECKM roBOpSA, AaNeKo ellle He
n3xknToe. B Hem ecTb 340poBOE U 60/IbHOE, CTapOe U HOBOE, rOCYAaPCTBEHHO-OXPaHWUTEIbHOE U
paspywmtensHoe. Mo3aToMy B OLLEHKE ero Hy»KHbl CNIOKOMCTBME U CNPaBesIMBOCTb. Ho onacHOCTU ero
Heobxoaumo npoaymatb Ao KoHua.” Source: llyin, Ivan. 1993. O Gryadushchey Rossii (“On the Future
Russia: Selected Essays”). Moscow: Voenizdat, p.67.

217 TBM. In original: “®alumn3m BO3HUK Kak peakumsa Ha BONbLIEBN3IM, KaK KOHLIEHTPaLMA rocyapCBEHHO
OXpaHUTeNbHbIX cun Hanpaso”. lbid, p.67.
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origin and its fate may be not less or even more important than the country of immigration.
Another factor is a destructive impact of the Bolshevist ideology and its application to
Russia for llyin himself, his personal life that completely changed. Nevertheless, some
points of his writing are very specific and may be contradicting Russian law against the
rehabilitation of fascism. For example, such a statement of Ilyin: “During the onset of left
chaos and left totalitarianism — this was a healthy, necessary and inevitable phenomenon”

— may be assessed as extremist, according to Russian law.?!8

Ilyin’s next point is highly disturbing: it is an attempt to make a prediction, unlike the

previous description of his perception of reality:

Such a concentration will continue to be carried out, even in the most democratic
states, at the time of national danger, the healthy forces of the people will always
concentrate in the direction of protective-dictatorial. So it was in ancient Rome,

so it was in the new Europe, it will be so in the future.?®
This disturbing text surely is not among quotes from Ilyin used by the Russian officials.

Opposing left totalitarianism, fascism was further right, as it sought fair social
and political reforms. These searches could be successful and unsuccessful: it is
difficult to solve such problems, and the first attempts might not be successful. But
to meet the wave of socialist psychosis — by social and, therefore, anti-socialist

measures — was necessary.

It is difficult to imagine such a text being articulated nowadays, neither in Europe neither
in Russia. Legally speaking, it contradicts with current laws outlining explicitly the
danger of fascism rehabilitation. It is important to emphasize that on average people in
Russia are not familiar with Ilyin’s writing as a primary source: before the phenomenon

of continuous quoting of llyin has started, he was not well heard of outside the

218 TBM. In original: “Bo Bpema HacTyn/aeHWA NeBOro xaoca 1 1eBoro ToTaanTapuama — 31o 6bi1o
ABNEHNEM 340POBbIM, HEO6XOAUMBIM U HensbexxkHbiMm”. 1bid., p.67.

29 TEP, In original: “Takaa KOHUEHTpaLMaA ByaeT OCyLecTBAATLCA U BNpedpb, Aaxe B CaMbIX
AEMOKPaTUYEeCKMX rocyAapcTBax, B Yac HaLLMOHANbHOM OMAacHOCTM 340P0Bble CUAbI HApoaa byayT
BCEraa KOHLEHTPUPOBATLCA B HAaNpPaBNEHUM OXPAHUTENbHO-AUKTaTOPUaAbHOM. TaK 6bin0 B ApeBHEM
Pume, TaK 6biBanio U B HoBOM EBpone, Tak 6yaeT v Bnpeapb”. Source: llyin, lvan. 1993. O Gryadushchey
Rossii (On the Future Russia: Selected Essays), Moscow: Voenizdat, p.67.
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professional circles. This phenomenon led to attention coming from the foreign-based
scholars, mentioning or analysing the case in their writings, both academic and aimed to

the broader audience.??°

The problematic views of Ilyin, along the appearance of the references to him in political
discourse, create a dual situation. On the one hand, the notion of fascism was intensively
appearing in Russian discourse during the last years, also being used as an antifascist
justification of Russian politics in Ukraine. The memories of World War Il and the war
itself were brought into the discourse and became its immanent part. From this
perspective, the justification of fascism of any kind seems impossible and unprecedently
dangerous to appear in public space. Yet, llyin is quoted extensively, that was also noticed
by the scholars of Russia, and although potentially ‘problematic’ parts are not brought
into the discourse, they are mentioned by the scholars and journalists, aiming to reflect

on the issue.

Ilyin’s views on fascism from a certain perspective look problematic, it is even possible
to encounter opinions labelling him a “fascist philosopher.” This, in turn, creates
discursive inconvenience: in the country that annually widely celebrates the Victory day
of the 9™ of May, with the experience and the result of the World War 1 being a serious
part of identity discourse, referrals to the “fascist philosopher” do not seem logical or
suitable. Moreover, not on a national level but on a level of personality, Putin’s admiration
of Ilyin’s ideas seems confusing for multiple reasons. First, the accusations toward the
post-Maidan Ukrainian regime of being “fascist” were made during the last years being
employed in Russia in the discourse of justification of the events in South-East Ukraine
and Crimea. Second, on a personal level Putin holds a family story related to the events
of the World War I1: not only both of his parent participated in it, but also survived their
time in the hardships of the Siege of Leningrad — but Putin’s two-year-old brother did not
survive. As Putin writes in the recent article dedicated to the issues of the World War II:
“It is common to say: the war left a deep mark in the history of every family. Behind these

words is the fate of millions of people, their suffering, and pain of loss. Pride, truth, and

220 see, for example, Snyder’s article Ivan Ilyin, Putin’s Philosopher of Russian Fascism in NYR Daily, from
March 16, 2018, available online: https://www.nybooks.com/daily/2018/03/16/ivan-ilyin-putins-
philosopher-of-russian-fascism/ (accessed on 15 July 2020).
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memory.”??! This reasonable generalist statement is then specified with more personal
thoughts that bring a different level of sincerity:

For my parents, the war is the terrible torment of besieged Leningrad, where my
two-year-old brother Vitya died, where my mother miraculously survived. Father,
having a reservation, volunteered to defend his hometown — he did the same as
millions of Soviet citizens did. He fought on the Nevsky Pyatachok bridgehead and
was seriously wounded. And the further these years, the greater the need to talk
with the parents, to learn more about the war period of their lives. But it is already
impossible to ask anything, so | sacredly keep in my heart conversations with my
father and mother on this topic, their meager emotions.???

Earlier, in 2015, Putin published an article in the literary magazine Russian Pioneer
(“Russkiy Pioner”) titled “Life is such a simple and cruel thing,” where he described the
war memories that were shared by his parents and mentioned the death of the brother.?23

He wrote:

And then the child was taken away from her.??* They did this, as she later repeated,
in a confidential manner in order to save young children from hunger. Collected
in orphanages for subsequent evacuation. Parents were not even asked. He fell ill
there — my mother said that he had diphtheria — and did not survive. And they

were not even told where he was buried. They never found out. And last year,

221 TBM. “INMpUHATO rOBOPUTL: BOMHA OCTaBMAa FYBOKUI Caes B UCTOPUM KaXKAoM cemMbu. 3a 3TUMMK
cnoBamu — cyabbbl MUNIMOHOB NOAEN, UX CTPaZaHUA U 6oab NoTepb. FOPAOCTL, NPaBaa M NamATb”.
Source: Putin, Vladimir. 2020. 75 Years of the Great Victory: Shared Responsibility to History and the
Future, from 19 June 2020, available online at: http://kremlin.ru/events/president/news/63527
(accessed on 15 July 2020).

22 TBM. “Alna Mmoux poamuTtenei BoHa — 3TO CTPaLlHble MyKu 6N10KaaAHOro JIEHUHIpaaa, rae ymep Mo
ABYXNeTHUWI bpaT BuTs, rae 4yfom ocTanach B KMBbIX Mama. OTel, umes 6poHb, yLWwén AobpoBosibLeM
3alMLLATh POAHOM rOPO4 — MOCTYMNWUA TaK Xe, Kak MU MUINNMOHbI COBETCKUX rpaxkaaH. Boesan Ha
nnaugapme «HeBCKMUiA NATAYOK», BbIN TAXKENO paHeH. M yem ganblie 3Tv rogbl, Tem 6osblue
notpe6HocTb NobecenosaTth C POAMTENAMM, y3HATL 6olee NOAPO6HO O BOEHHOM NEePUOAE UX KU3HWU. Ho
YK€ HEBO3MOHO HUYEro CNPOCUTb, MO3TOMY CBATO XPaHIO B CEPALE Pa3roBopbl C OTLOM M MaMoM Ha
3Ty Temy, Ux cKkynble amouun”. Ibid.

223 Translated by me. In original: “¥u13Hb Takaa npocTas WTyKa 1 )ecTokaa”. Source: Putin, Vladimir. Life
is such a simple and cruel thing (“»KusHb makasa npocmasa wmyka u ¥ecmokasa”). In: Russian Pioneer,
from 30 April 2015, available online at: http://ruspioner.ru/cool/m/single/4655 (accessed on 15 July
2020).

224 Meaning: from the mother.
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people I did not know, on their own initiative, worked in the archives and found
documents for my brother. And this is really my brother.?%

Both of these excerpts do not seem as an attempt to “construct” the discourse: on the
contrary, they look sincere, although the second text came out in 2015, the year when
Ukrainian events were already happening and this context should nevertheless be kept in

mind.

It would be reasonable to think that such a personal discourse added to the public
discourse makes it confusing to choose Ilyin as an intellectual guide due to possibly not
“fascist” but somehow problematic views. Yet, in the Russian context, this reason shows
to be not applicable. It may be also important to underline that Putin’s interest to the
philosopher dates at least to 2010 when he laid flowers at the tombstones of Ilyin, White
general Denikin, and philosopher Shmelev.?®® Hence, another contradiction is

illuminated.

Not only Ilyin’s reflections on fascism but also on nationalism seem problematic. The
difference in the use and interpretation of the notion of nationalism was elaborated in the
first chapter. In this regard, the language plays a significant role, with a predominantly
negative understanding of nationalism in the contemporary Russian language in a sense
of “xenophobia.” Ilyin was having hopes on the revival of Russian nationalism against
the Bolshevik forces. He wrote: “The Russian people have endured humiliation for thirty
years; and it seems that they have no end and edge. For thirty years dark and criminal
people trample his hearths and altars, forbid him to pray, beat his best people — the most

faithful, the most persistent, the bravest and nationally devoted.”??’ The revival of

225 TBM. “A noTom 1 pebeHKa y Hee 3abpanu. [lenanu 3To, Kak OHa NOTOM NOBTOPANA, B ABOYHOM
NnopAAKe C LeNbto CNaceHnsa ManoneTHUx aeten ot ronoaa. Cobupanu B 4eTCKMe AOMA AN
nocneaylouLel aBakyauun. Poguteneit aaxe He cnpawmsanu. OH Tam 3a6onen — mama roBopmna, 4to
AndTepuTom, - U He BbIXKUA. U UM He CKasanu faxe, rae oH 6bi 3aXxopoHeH. OHUM TaK U He y3Hanu. U BoT
B MPOLUIOM roZly He 3HaKOMble MHe /oM No coBCTBEHHOM MHULMATMBE NopaboTanu B apxmBax u
Hall/M AOKYMeHTbl Ha moero 6pata. U aTo aelicTButensHo moi 6pat”. Ibid.

226 See: Putin Laid Fowers at the Tombstones of Denikin, Ilyin, and Shmelev. In: RIA Novosti, from 24
May 2009, available online at: https://ria.ru/20090524/172145585.html (accessed on 15 July 2020).

227 Meaning the period of Bolsheviks being in power. TBM. “Tpuauath AeT TepNUT PYCCKMI Hapoa,
YHUXKEHWA; U, KaXKeTcA, HET UM KOHLA U Kpas. TpuAauaTb AeT NONUPaoT TEMHbIE U NPEeCcTyMnHble Jt0AU ero
oyaru 1 anTapu, 3anpeLLarT emy MOUTLCA, M3BMBALOT €ro NYULINX N04EN — CAMbIX BEPYIOLLMX, CAMbIX
CTOMKMX, cambIx Xpabpbix 1 HaLMOHaNbHO NpeaaHHbIX...” Source: llyin, Ivan. O russkom natsionalizme
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nationalism, in his view, will accompany the emancipatory movement: “The first
awakening may be passionate, immoderate, and even bitter; but what follows will bring
us a new Russian nationalism, with its true strength and in its true measure. This
nationalism we must now pronounce and formalize.”??® There is no equivocation here,
for llyin the nationalism, spiritual revival, and also freedom, such as freedom to believe
in God, to pray, are close to each other and connected. It is possible though to switch the
attention to the language since this “nationalism” does not share the meaning with
“xenophobia” or, at least, xenophobia is not a necessary condition for the spiritual revival

of Russia.

In contrast, it is possible to look at Putin’s articulated opinion on nationalism. In 2019, in
the interview given to Oliver Stone, Putin says: “In general, nationalism is a sign of a
limited mind.”??® On the CIS informal summit, he claims: “Aggressive nationalism
always blinds, erases any moral boundaries. Those who have embarked on this should not
stop at anything, but in the end, it gets them themselves, and this has happened more than
once.”?% “I look forward to your prompt work to suppress any calls for aggression and
violence, any manifestations of nationalism and religious enmity must be suppressed,”
Putin emphasizes during the meeting of the FSB board in 2020.2! In all of these examples
the understanding of nationalism, natsionalizm, as it was outlined in the first chapter, is

negative. In this regard, the choice of Ilyin as a point of reference seems confusing.

(“On Russian Nationalism”). In: O gryadushchey Rossii (“On the Future Russia: Selected Essays”),
Moscow: Voenizdat, p.263.

222 TBM. “Mepsoe npobyxaeHne, MoXKeT BbiTb, ByAeT CTPACTHbIM, HEYMEPEHHbIM U Aae
OKECTOYEHHbIM; HO AanbHellee NPUHECeT HaM HOBbIW PYCCKUIA HALMOHAIU3M, C €r0 UCTUHHOW CUI0MN U
B €r0 UCTUHHOW Mepe. DTOT HaLUMOHAIM3M Mbl U AONXKHbI HbiHe BbiroBopuTb M odopmmuTb”. Ibid.

229 TBM. “Booblue HaLMOHaAN3M — 3TO NPU3HaK orpaHunyeHHocTn”. Source: Vladimir Putin’s Interview to
Oliver Stone, from 17 July 2019, available online at: http://kremlin.ru/events/president/news/61057
(accessed on 15 July 2020).

230 TBM. “ArpeccuBHbIi HaLlMOHANM3M BCerga ocaenaseTt, CTMpaeT Nobble mopasnbHble rpaHun. Betaswmne
Ha 3TOT NYCTb HE OCTAHAB/IMBAIOTCS HU Nepes, Yem, HO B KOHEYHOM UTOTE 3TO AOCTAET UX CAMMX, U TaK
6b110 He pas”. Source: Vladimir Putin’s Speech on the CIS Informal Summit, 20 December 2019,
available online at: http://kremlin.ru/events/president/news/62376 (accessed on 15 July 2020).
BLTBM. “¥ay oT Bac onepaTMBHOM paboTbl N0 NPECEYEHUIO BCAKUX NPU3bIBOB K arpeccum 1 Hacuauio,
Ntobble NPOABAEHUA HALMOHAIM3Ma U PEIMTMO3HOM BPaXAbl A0KHbI BbITb NpeceyeHbl”. Source:
Vladimir Putin’s Speech During the meeting of the FSB Board, 20 February 2020, available online at:
http://kremlin.ru/events/president/news/62834 (accessed on 15 July 2020).
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In the first chapter, the Russian views on cosmopolitanism were discussed, and it is
interesting that Ilyin also employs this concept and interprets it negatively:

In contrast to all kinds of internationalism, both sentimental and ferocious; as
opposed to any denationalization, everyday and political, - we affirm Russian

nationalism, instinctive and spiritual, we confess it and raise it to God.?

This is such a curious interpretation: while it is somehow expected that a White émigré
living in Switzerland would be more open to the cosmopolitan views rather than a
Bolshevik, the discourse illuminates that it is not true. He also demonstrates the religious
thinking, dismissing the Bolsheviks’ atheism. This discourse demonstrates the religiosity,
the “humiliation” of being deprived to believe that meant being deprived of a rooted
tradition, an “authentic” part of identity. The thinking of Ilyin in this sense is reflecting
the truthful identity claims of the time, but in contemporary Russia, this “truth” is
supplemented by the more recent and also authentic history of atheism. It is also
interesting to look at this issue from the perspective of the personal narrative of Vladimir
Putin who praises Ilyin’s insight on the future of Russia but was himself to a certain extent
influenced by the professional identity, work in the KGB structure where religion was not
suitable. Hence, the confusion may be found on different levels. In the public discourse,
the recurring reference to the White emigrant philosopher may also seem contradicting
with the sentiment toward the Soviet past that is also a part of the discourse. This is
another example of the duality of the Russian discourse when mutually exclusive,

contradictory fundamentals seem both valuable and are brought together.

Nikolay Berdyaev: The Great East-West

Nikolay Berdyaev is another philosopher quoted by Vladimir Putin. In his writing,
Berdyaev focused on political and religious issues that was quite common for the Russian
philosophers, with the dominance of the religious philosophy, which is not well-known

in the West. As well as Ilyin, Berdyaev was a White émigré. One’s more, it is very

B2 TBM. “B NpOTUBOMNO/IOMKHOCTb BCAKOMY MHTEPHALMOHANNZMY, - KaK CEHTUMEHTAIbHOMY, TaK U
CBMpPENOMY; B NPOTUBOBEC BCAKOW AeHaUMOHaAN3aLNN, BbITOBOWN M NONUTUYECKON, - Mbl YTBEPKAIEM
PYCCKWUIA HaLMOHaNAN3M, MHCTUHKTUBHbIWA U AyXOBHbIM, UCNOBeAyeM ero 1 Bo3Boaum ero K bory”. lbid.
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interesting how the ideas born in exile by the Bolsheviks’ antagonists are employed in the
context of contemporary Russia on par with the discourses of the glorious elements of the
Soviet past. According to Tarasov, the philosophical legacy of the White movement
became illuminated in the beginning of the 1990s: “For a very long time, the philosophical
culture of the “first wave” of Russian emigration was discarded as a White emigre culture.
This determined the negative attitude in the Soviet Union, both to all the philosophers of
the Russian diaspora and to all their works,” writes Tarasov.?* The strong religious vector
of these philosophical works is reflecting the Russian Empire’s identity. Looking at this
from the current time’s perspective, the religion-related claims may seem both outdated

and refreshing, in both cases due to the atheist Soviet past.

In 2013, Putin mentions Berdyaev during the annual message addressed to the Federal
Assembly. The context for this reference was a discourse “traditional values,” where was
stated that Russia aims to protect traditional values, “which for millennia have formed the
spiritual, moral basis of civilization, of every nation.”?* The values mentioned are “the
values of the traditional family, genuine human life, including religious life, not only
material life but also spiritual life, the values of humanism and the diversity of the
world.”2% Then, this position is specified as being conservative, and the reference to
Berdyaev is made:

Of course, this is a conservative position. But, in the words of Nikolai Berdyaev,
the meaning of conservatism is not that it hinders forward and upward movement,
but that it prevents backward and downward movement, towards chaotic

darkness, a return to a primitive state.?%

233 TBM. “®unocodcKkan KynbTypa “nepsoit BOHbI” PyCCKOM 3MUrpaLun B TEYUEHNE OYEHb AOATOr0
BpeMeHM 0TOpacbiBanach Kak 6e103MUrpaHTCKasn. ITo onpeaensno oTpuuaTebHOE OTHOLLEHWE B
CoseTtckom Coto3e, KaKk Ko Bcem dunocodam pycckoro 3apybexbs, Tak U KO BCEM UX Npou3BegeHnam”.
Tarasov V.E. 2012. Nikolay Aleksandrovich Berdyaev o Russkom Filosofskom Soznanii / “Nikolay
Aleksandrovich Berdyaev on Russian Philosophical Conscience.” In: Aktual’nyye problemy
gumanitarnykh i estestvennykh nauk / Actual problems of the humanities and natural sciences, No. 1
(36), p.69.

234 Source: Putin, Vladimir. 2013. The Message of the President of the Russian Federation to the Federal
Assembly of 12 December 2013, available online at:

http://www.consultant.ru/document/cons_doc LAW 155646/ (accessed on 15 July 2020).

35 |bid.

236 TBM. “KoHeuHo, 3TO KoHCepBaTMBHaA nosunuma. Ho, rosopa cnosamu Hukonas bepasaesa, cMbicn
KOHCepBaTM3Ma He B TOM, YTO OH MPEenATCTBYET ABUMKEHMUIO BNEpes, v BBEPX, @ B TOM, YTO OH
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This excerpt is very interesting since it names the position as conservatism, and deriving
from this, a separate work can be made reflecting this view with what is meant by the
notion of conservatism in different contexts. At the same time, this word raises new
questions, similar to the questions raised by the use of the concept of “traditional values.”
It is not clear to ‘which’ past the conservative idea in Russia refers, to which tradition,
and how conservatism can coexist with the Soviet legacy. Then, in reference to Berdyaev,

29 ¢

a powerful description is provided, with the words “chaotic darkness,” “primitive state.”
The thought comes to mind: is this a description of liberalism? Does this picture draw
liberalism as opposition to conservatism, and its image in Russia, or the image the “social
engineers” want to disseminate? The philosophical ideas of Berdyaev here might be just
employed for the purposes of justification as a reference to authority, yet, it is still

interesting to follow the logic of the philosophical inscriptions of such a kind.

It is also curious that the same reference to Berdyaev is repeatedly made by Putin, now
during the press conference in 2013. It is difficult to be certain but the reappearance may
indicate the significance and relevance of the quote to Putin’s views. The context of the
second appearance is the reflection on the so-called traditional values, with a remarkable
comparison of the Soviet ideology and religion, which came as a reply to the question of
the CNN correspondent Jill Dougherty who asked: “Vladimir Vladimirovich, I worked
here in the late 1990s and early 2000s. And when | returned here, | noticed that much
attention is now paid to religion and moral values. | don't remember that. | would like to
know why it became so important to you? And why is criticism of Western values so
important to you?”’?*” The question of the journalist is very precise: the reference toward
the “traditional values” in the Russian discourse is a rather new phenomenon. Putin

replies on this question in such a way:

NPenaTCTBYET ABUMKEHUIO HAa3a U BHU3, K XaOTUYECKOM TbMme, BO3BPATY K NepBOOLITHOMY COCTOAHMIO”.
Source: Putin, Vladimir. 2013. The Message of the President of the Russian Federation to the Federal
Assembly of 12 December 2013, available online at:

http://www.consultant.ru/document/cons_doc LAW_ 155646/ (accessed on 15 July 2020).

B7TBM. “Bnagnmunp Bnaanmuposuy, a 3aecb paboTtana B KoHue 1990-x u 8 Hauane 2000-x. U,
BEPHYBLUUCH COAA, A 3aMETUA, YTO HO/IbLIOE BHUMAHWE cervac yaenaeTcs penrmm 1 HpaBCTBEHHbIM
LeHHocTAM. Al TaKoro He NOMHt0. XoTena 6bl y3HaTb, Novyemy Bam 3T0 cTasno Tak BaxHO? U noyemy Bam
TaK BaXKHa KPUTUKa 3anagHbIx LeHHocTel?” Source: Press Conference of Vladimir Putin, 19 December
2013, available online at: http://kremlin.ru/events/president/news/19859 (accessed on 15 July 2020).
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It is known that one ideology dominated in the Soviet Union. And no matter what
we think about it, there were also quite understandable, essentially quasi-
religious, values. The code of the builder of communism, if you read it, is a pitiful
copy from the Bible: do not kill, do not steal, do not covet your neighbour’s wife.
In the code of the builder of communism, everything is there, only set out in

primitive language and shortened terribly.?®

This bold statement uniting the ideology and religion and somehow equating them needs
further discussion. The equation is itself questionable: while the moral foundations of
religion may be reproduced by the civic discourse, the religious component is not as easy
to be supplemented. It may exceed the paradigm of morality and be a significant feature
of identity. The thought that comes to mind here: is this equation just an easy way to solve
a difficult problem of *which’ past is more relevant to the current time and, even more
important, the future, - the past of the Soviet Union or the Tsarist Empire, the atheism or
the Orthodox Christianity? Yet, it seems that the question is more complex and such an
equation is unlikely to solve a complex problem. It is understandable though that Putin
underlines the need to have a certain moral ‘code’ in the society, with an example of the

“code of the builder of communism”:

This code has already died in Bose, it does not exist. The new generation of
Russian citizens, young people do not know at all what it is. And it can only be
replaced by the very traditional values that you mentioned. Without these values,
society degrades. Of course, we must return to them, understand their value and

move forward on the basis of these values.?3?

38 TBM. “U3BecTHO, uTo B CoBeTckom Coto3ze JOMUHMPOBaANa 0aHa MAEO0NOorMA. U Kak Bbl Mbl K HEi HU
OTHOCU/INCb, HO Tam BblIN M AOCTaTOUHO NOHATHbIE, MO CYTU KBA3UPEeaUrMo3Hble, LeHHOCTU. Koaeke
CTpOUTENA KOMMYHM3MA, ECIN MOYMTAETE, ITO XKaslKasa Konua ¢ bubamu: He ybel, He yKkpagu, He
nokenam xeHbl 6AMKHEro cBoero. B Koaekce CTponTeNAa KOMMYHM3Ma BCE €CTb, TONIbKO U3/T0XKEHO
NPUMUTUBHbBIM A3bIKOM 1 COKpallleHo Ao 6e306pasua”. Source: Press Conference of Vladimir Putin, 19
December 2013, available online at: http://kremlin.ru/events/president/news/19859 (accessed on 15
July 2020).

39 TBM. “3TOT KOAEKC y3Ke nounn B 603e, ero He cyuiectsyer. HoBoe nokoneHue rpasxaaH Poccum,
Monogble oM BOObLLE HE 3HAIOT, YTO 3TO TaKoe. A eMy Ha CMEHY MOFyT NPUNTU TO/IbKO Te camble
TPaAMLMOHHbIE LLeHHOCTW, O KOTOPbIX Bbl ckasanu. bes aTux LeHHocTel obLwecTBoO Aerpagupyer.
be3ycnoBHO, Mbl AOMKHBI K HUM BEPHYTLCA, MOHATb UX LLEHHOCTb M Ha 6a3e 3TUX LLeHHOCTEN ABUTaTbCA
Bnepéan”. lbid.
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If not returning to the question itself, this answer seems confusing: the “code” of the
communism builder is outdated, so we need to switch to the older traditional values?
What is the reason for this? Is it related to the idea that there should be some values uniting
the people? And “the very traditional values™ are supposed to have a certain authenticity
that is needed for the identity shaping? Then, if we look at the question toward which the
answer was given, the question refers to, the values journalist mentioned were formulated
as “religion and moral values” and were contrasted to the “Western values.” While it is
not specified what is meant under the umbrella of the moral values — especially if
contrasting with the “Western values,” the religious aspect is clear. The excerpt may be
even interpreted in such a way: the revival of the religious tradition is needed for the
identity shaping purposes in the conditions of the absence of the ideology, and since the

religious tradition had its deep roots in the past, this tradition can be brought back.

In this speech the reference to Berdyaev comes in such a way:

This, of course, is a conservative approach, but let me remind you once again that
Berdyaev said that conservatism is not something that prevents movement forward
and upward, but something that prevents movement backward and downward.
This, in my opinion, is a very correct formula. | propose this formula, in

essence.240

It seems that this excerpt contains a claim for conservatism in Russia. At the same time,
the meaning is still blurred. The notion may be “not enough” to explain what is meant by
Russian conservatism: if, for example, in the American context we may understand the
meaning behind the context, in the Russian case this does not happen. It is possible,
though, to think on the Russian conservatism in a less “practical” but more idea-related
framework: then, we return to the thinkers such as Berdyaev and Ilyin and try to “apply”
their ideas to contemporary Russia instead of attempting to find the examples of the
conservative politics in Russian history. At the same time, the practical “application” of

the ideas to the Russian ground is not a new phenomenon and may be seen worrisome.

240 “310, KOHEUYHO, KOHCEPBATVBHbIN NOAXO/, HO HAaNOMHIO ellé pa3 cnoBa bepaseBsa, UTO KOHCEePBaTU3M

—3TO He TO, YTO MeLUaeT ABUKEHMIO BNEPES U BBEPX, A TO, YTO NPENATCTBYET ABUMKEHMUIO Ha3ag, U BHUS.
BoT 370, Ha Mo B3rnsaa, oueHb BepHasa popmyna. 3Ty popmyny A 1 npeanarato, no cytn”. lbid.
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The identity-shaping attempts made in such a way may simply never succeed: too much
time has passed; the popularity of the conservative ideas should not be overestimated as

well.
Then Putin specifies, and the accent is switched again:

There is nothing unusual for us here. Russia is a country with a very ancient and
deep culture. Not only focusing on the future but also relying on this tradition, on

this culture, we can feel confident, confidently move forward and develop.?**

Here the emphasis is made on the cultural traditions, and this makes it even more difficult
to interpret than conservatism: to which culture do we refer to? To which particular
elements of the culture, to which traditions? If summarizing it further, the idea of the
culture being a point of return illustrates the appeal to determine a rather authentic identity

source and to shape the identity from “the above.”

Another occasion when Berdyaev was mentioned refers to 2014, the year of the Crimean
events. On 24 November 2014, Putin gave an interview to the head of the Russian
information agency TASS Andrey Vandenko.?*? Here the quote of Berdyaev was made
by Vandenko and not by Putin. Yet, it is likely that the appearance of this philosopher in
the discourse was not just an accident. The excerpt from this interview is also interesting

since it concerns identity-related questions:

A. Vandenko: Another quote. Nikolai Berdyaev: “A Russian person loves Russia,

but he is not used to feel himself responsible in front of Russia.”
Vladimir Putin: This is a genius man, respected.

A. Vandenko: His words can be addressed to Russian bureaucrats and

businessmen.

241 TBM. “3T0, KOHEYHO, KOHCepPBaTUBHbIM NOAXO0A, HO HaNOMHIO elwé pa3 cnosa bepasesa, uTo
KOHCepBaTU3M — 3TO He TO, YTO MeLlaeT ABUMKEHUIO BNepéa n BBEPX, a TO, YTO NPENATCTBYET ABUMKEHUIO
Ha3ag, v BHM3. BOT 370, Ha MoW B3rnag, ovyeHb BepHaa dopmyna. 3Ty popmyny A 1 npeanarato, no cyTu.
Huyero 3pecb HeobbIMHOTO ANA Hac HeT. PoccuA — CTpaHa € OYeHb ApeBHeN ryboKoi KynbTypoi. He
TO/IbKO OPUEHTUPYACH Ha Byayluee, HO U ONMPAACH Ha 3Ty TPAAMLMIO, Ha 3TY KYNbTYPY, Mbl MOXKEM
YyBCTBOBATL Ceba yBEPEHHO, yBEPEHHO MATH Brepén u passusaTbea”. Ibid.

242 The English version of the media: may be accessed at https://tass.com/.
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Vladimir Putin: There is no such ethnicity — an official and a businessman, these
are types of activities. And the mentality of the people, of course ...

A. Vandenko: The lord will come, the lord will judge us.?+

Here in the original VVandenko speaks about russkiy and not rossiyskiy: he refers to
Berdyaev’s quote that contains the word meaning ethnicity. At the same time, from the
context we may understand that Berdyaev’s usage of this word goes beyond the meaning
of ethnicity, and even does not emphasize ethnicity as such but certain spiritual and
cultural characteristics of being Russian. It is very interesting that on par with Berdyaev’s
thought appearing in the political discourse, the word russkiy, as it was outlined in the
first chapter, is used more often, with the same “added” meaning referring not even to

ethnicity but the spiritual aspects of the nation.

This is not an ultimate philosophy and identity-related point made in this interview. For
example, Putin explains his definition of patriotism:

(...) but you brought a quote from Berdyaev, and I will allow myself to be insolent
and to argue with the classic. | repeat again: the simpler and closer to the earth
is the person, the more responsibility he has for his homeland. 1 will even say why.
He has no other homeland, he will not take a plane, a train, or a horse and will
not leave, he will not roll away from here. He knows that he will stay here on this
earth, there will be his children, grandchildren, and great-grandchildren. He must
take care of them. If he doesn’t, nobody will. This is the basis of statehood and the
patriotism of an ordinary Russian person. Yes, and a person of any ethnicity living

here.244

23 TBM. In original: “A.Banaenko: Ewe untata. Hukonal bepases: “Pycckuii yenosek nobut Poccuio, Ho
He NPMBbIK YyBCTBOBaTbL cebA OTBETCTBEHHbIM nepes, Poccueir”. B.MyTUH: 3TO reHnasibHbli YeN0BEK,
yBaykaemblii. A.BaHaeHKo: Ero c/1oBa MOXHO aApecoBaTh PYCCKMM YUHOBHUKAM U BU3HECMEHAM.
B.MyTMH: He cywiecTeyeT TaKoM HaLMOHANbHOCTU — YNUHOBHUK U BU3HECMEH, 3TO BUAbI AeATebHOCTU. A
MEeHTa/IbHOCTb HapOoAa, OHa, KOHeYHo... A.BaHaeHKo: Npueget 6apuH, 6apuH Hac paccyamt”’. Source:
Vladimir Putin’s interview to the journalist of the Russian news agency TASS Andrei Vandenko, available
online at: http://kremlin.ru/events/president/news/47054 (accessed on 15 July 2020).

244 TBM. In original: “Bbl npusenu uutaty 13 bepasaesa, u a8 No3Boo cebe HabpaTbca AeP30CTU U
MOCMOPUTL C KNaccMKom. MOBTOPIO eLle pas: YemM YeNoBeK npole U 6auKe K 3emne, Tem 6osbLie y Hero
OTBETCTBEHHOCTM 3a PoaunHy. CKaxy aaxke noyemy. Y Hero Apyroi PoanHbl HET, OH He CAAET B CamoJierT,
B noesa Mnbo Ha oWwaab M He yeaerT, He oTBaAuT oTctoga. OH 3HAET, YTO OCTAHETCA XKUTb 34eCb, Ha 3TOM
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Here in the original Putin himself does the same: says russkiy instead of rossiyskiy, adding
then “and a person of any ethnicity living here.” This is a good illustration of the thesis
above on the new identity-related meaning that russkiy is getting, the meaning exceeding
ethnicity yet displacing the usage of rossiyskiy. If thinking in a practical way, Putin could
use the well-established neutral rossiyskiy, causing no questions from the Russians of any
ethnicity. Instead, he chooses russkiy in a very distinctive positive context, with the key
words such as homeland, responsibility, care mentioned. Using russkiy instead of
rossiyskiy in such a positive context, outlining the identity-related features, is only
reasonable if the advantages of this use outweigh the risks. If such a choice was made, it
seems that the use of russkiy with its new meaning assigned, outweigh the risks. Hence,
the meaning assigned to russkiy seems important for the identity-shaping purposes, and
here the works of Berdyaev may be sources for this identity-related interpretation. The
reference to the philosopher’s authority also helps to “share” the responsibility, if the idea

is met with critique.

Putin’s statement in general is clear, with the best qualities attributed to the “simple,” and
by the best patriotism is meant. Then, if continuing this logic, the “complex” turns up to
be associated with something negative: over-complexity, over-thinking, less “patriotic”
and hence probably less reliable. Here serious questions may arise: how “simple” relates
to such characteristics as the level of education or how people’s decision to emigrate is
interpreted in this paradigm. This attribution may be an accident, a rhetoric tool, or may
be purposeful. In any case, it may create negative associations. When the best qualities
are assigned to the “simple,” the “complex” may be othered and alienated. With the
elements of the Russian past, such as the Soviet “Philosopher’s ship,” on which, for
instance, both Berdyaev and Ilyin were forced to leave the Soviet Union, the negative

associations may arise with such a glorification of the “simple.”?*

3emse, TyT ByayT ero feTu, BHYKM U NpaBHYKU. OH JO/IXKEH O HUX N03aboTuTbeA. Eciv cam He caenaer,
HWKTO He caenaeT. B 3Tom 0cHOBa rocyAapCTBEHHOCTM M MAaTPUMOTM3MA PALOBOrO PYCCKOro Yenoseka. Ja
M YyesloBeKa /060 HAUMOHANBbHOCTH, *KuByLLero 3gecbk”. lbid.

245 Under the well-established expression the “Philosopher’s Ship” (filosofskiy parokhod in Russian) two
ships are meant, on which the Russian thinkers were forcefully made to leave the Soviet Union. The
“Philosopher’s Ship” was an idea of Vladimir Lenin, with events taking place in 1922-1923. Among the
passengers were Nikolay Berdyaev and lvan llyin. See, for example: Gregory, Paul R. 2009. The Ship of
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Another very interesting point — by its essence, the discourse on cosmopolitanism and
Russian identity — is characterized by duality. At first, Putin denies the applicability of

cosmopolitanism to the Russian ground:

A. Vandenko: You are talking about a simple person as if separating the elite ...

Vladimir Putin: No, no, | said: the average person has even more of this, but in
principle, it’s about the general mentality of the Russian people. Yes, those with
billions feel themselves to be citizens of the world. They are especially free if the

money is placed offshore. Drove abroad and sit there, feeling good ...
A. Vandenko: Is it bad?

Vladimir Putin: | think so. Of course, it's bad. Torn from the roots, a person
eventually begins to regret it. There is nothing dearer than your land, friends,

relatives, the culture of the people in which you grew up.?4

Then, cosmopolitanism is drawn as a characteristic of elites but not intellectual or cultural,
having a demanded and applicable worldwide skill, but financial. In this sense,
cosmopolitanism is viewed as something for people with more than sufficient financial
means. The discourse around the roots is by its essence an identity discourse. The
cosmopolitan stand here is denied without any connection to obstacles, financial and other
means: the statement provided is universalized, it does not indicate the difference in
circumstances as a factor. Moreover, the previous point on the “simple” equal to patriotic,
denotes the cosmopolitan as the other, an alien. This negative vision may overlap with

the old Soviet negative view on cosmopolitanism that was elaborated in the first chapter.

Philosophers: How the Early USSR Dealt with Dissident Intellectuals. In: The Independent Review, Vol. 13,
No. 4, pp. 485-492.

246 TBM. In original:

A.BaHAeHKo: Bbl roBOpUTE O MPOCTOM YE/IOBEKE, KaK Bbl OTAENAA I/IUTY...

B.MyTWH: HeT-HeT, A cKasan: y pALOBOro YenoBekKa 3Toro ewie 60/bLie, HO B NpUHLMME pedb 06 obuiei
MEHTa/IbHOCTM PYCCKUX Ntogeit. [la, Te, y KOro MUAAnapabl, owyLatoT ceba rpaxkaaHamm mmpa.
OcobeHHO MM cBOBOAHO, ecv AeHbIM pa3mMelleHbl B odLiopax. YKaTUAKM 3a rpaHULy U CUAAT TaMm,
YyBCTBYIOT cebs XOpOoLLO...

A.BaHaeHKo: 310 nnoxo?

B.MyTuH: Cumtato, fa. KoHeyHo, nnoxo. OTOpBaHHbIM OT KOPHEN Ye/I0BEK B KOHLLE KOHLLOB HaunMHaeT 06
3TOM aneTb. HeT HMYero poaHee, Yem TBOS 3eMAs, APY3bA, 6AN3KKUE, KyNbTypa Hapoaa, B KOTOPOU Tbl
Bblpoc. lbid.
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In that sense, it should be seen as rooted in the Russian discourse, shaped from the
“above” in the past and consequently may be viewed as “authentic.” The reinforcement
of such an understanding in the contemporary discourse may indicate a desire to alienate
the “cosmopolitan” once more and by theses means to emphasize the distinction of “our”

and “not our,” similar and different, Russian or Western.

Another episode where Berdyaev’s legacy was brought up was during the ceremony of
the Russian state awards provided to the foreign citizens on 4 November 2015. There

president Putin said:

(...) the outstanding Russian thinker Nikolay Aleksandrovich Berdyaev believed
that Russia is the Great East-West, that it is a whole big world. As such, he spoke
about the mission of Russia to be a strong, independent, country that upholds truth
and justice, seeks to bring harmony and the spirit of partnership in relations

between states, between people of different traditions and different cultures.?*’

This excerpt provides the idea on the Russian special “mission,” messianism, with the
“key” words such as “truth,” “justice,” “harmony.” This reference to Berdyaev has an
overall positive meaning — “partnership,” “relations between states,” “people of different
traditions and different cultures.” Here we do not see the elements of alienation and
othering, just the opposite. At the same time, the disturbing element of the discourse is
the idea of the “mission” itself: in the Russian history, the abstract ideas already had been
turned into practice, and while Berdyaev’s writings are curious, the reflections on
socialism and communism also had their theoretical and imaginative merits. The risky
part is also in the mission of upholding “truth and justice”: for example, such an idea may
be integrated into the political discourse and play a role of the moral justification of the
participation in different conflicts around the world or other political actions. Does the

political system in Russia need such justifications? Apparently yes, since the turn to

247 TBM. “TaK, BblAatoWwmica pycckmin MbicanTens Hukonait Anekcanaposuy bepases cumtan, uto
Poccua ectb Benunkunit Boctok-3anaa, oHa ecTb Leniblii OrpoMHbIv MUp. Mo 6obLlioMy cyeTy OH roBopua
0 muccmm Poccum BbITb CUBHOM, CAMOCTOATEIbHOW, CTPAHOM, KOTOpasa OTCTauBaeT NpaBay U
CnpaBeaIMBOCTb, CTPEMUTCA NMPUBHECTU FAPMOHUIO U AiyX MAPTHEPCTBA B OTHOLLEHUA MEXAY
rocy4apcTBamm, Mexay NtogbmMu pasHbIX TPAAMLNN U pasHbix KyabTyp”. Source: Vladimir Putin’s speech
at the Ceremony of the State awards provided to foreign citizens, from 4 November 2015, available
online at: http://kremlin.ru/events/president/news/50627 (accessed on 15 September 2019).
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philosophy itself is the search for the authority capable to provide a sound explanation,
projection, justification. In a situation when the justification is not needed, there would
be no attempt for incorporating the philosophical and moral content into the political
discourse. In this sense, it is difficult to say that the public opinion does not matter in
Russia: at least in the identity-related aspects, the attempts are made to determine and
then reinforce the meanings chosen inside the philosophical discourse.

Putin continued:

Understanding this historical role is the basis of the self-consciousness of the
people of Russia and in many respects determines the ideals, views, beliefs of the

citizens of the country, determines our present, and even more so, our future.?#

The place and the occasion create curious conditions where the image of Russia is
provided to the ‘foreign’ audience. In this sense, metaphysical Russia is built, and Putin
chooses to describe it through the language of Berdyaev. This choice itself is interesting
and suggest to go deeper into Berdyaev’s work. Enormously interesting is the spatial

image of Russia provided as “the Great East-West.”

The spatial dimension enriched by meanings, including identity-based ones, may be
viewed through the standpoint of the theoretical debate on space and place and their
presence in the discourse. The Great East-West as a Russian space, that is or is not
characterized by the homogenous identity — is it space by its definition? Augé defines an
anthropological place as a “concrete and symbolic construction of space, which could not
of itself allow for the vicissitudes and contradictions of social life, but which serves as a
reference for all those it assigns to a position.”?*® From the standpoint of symbolism,
images, and imaginary, the “Great East-West” be classified as a place, since it is filled
with images and is itself in a way a consequence of the imagination process. Continuing,
Auge describes a place as a principle of meaning for the people who live in it. This point

is very important: “meaning” is a feature of the language of recognition that belongs to

248 TBM. “MoHMMaHMe 3TOM UCTOPUYECKOMN POJIM — B OCHOBE CaMOCO3HaHMA Hapoaa Poccum 1 BO MHOroM
onpegenaeT naeansl, B3rnaabl, yb6exaAeHUA rparkaaH CTpaHbl, onpeaenseT Halle HacToALLee U ellé

B 6o/iblLen cTeneHn Hawe byaywee”. Ibid.

249 See: Augé, Marc. 1995. Non-Places: Introduction to an Anthropology of Supermodernity. New York:
Verso, p.51.
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identity discourse. According to Taylor, recognition is possible only in interaction with
the “significant others,” this does not contradict also with Bakhtinian stand declaring the

crucial importance of dialogue for moving on from being fundamentally incomplete.?>°

Then, these are arguments explaining the “East-West” as an anthropological place. But
there is a dialectics though: making a distinction between places and non-places, Augé
writes that if a place “can be defined as relational, historical and concerned with identity”,
space that cannot be described by these characteristics will be a non-place. The hypothesis
advanced here is that supermodernity produces non-places, meaning spaces which are not
themselves anthropological places. At this point, “meaning” may be related to the non-
places too, and the difference lays exactly in the identity-related line: to solve the issue
of the place/non-place nature of the “great East-West,” we have to understand in which
type of relationship we find ourselves while dealing with it — is it an identity-shaping
dialogue with “significant others,” just realized through the special means, or a process
of othering in which we may be alienated ourselves, or this relation does not have an
identity nature. Answering these questions will lead to a reasonable anthropological
description of the nature of this entity. Working on the issue, several preliminary
questions arise, one of them is a definition of the “great East-West.” If it is possible to
agree this term relates to the area broader narrative, then this area is noticeably filled with
information. Geometrically approaching, an area should have its limits, which can be
stricter or vaguer but are needed for giving its definition. The East-West in this respect
does not give a feeling of limits, borders, is in a way unlimited, being on the crossroad.
Nevertheless, if approached from the perspective of anthropology, this space may be
described and categorized. Among theorists reflecting on space from the anthropological
point of view, it is possible to outline Bollnow, Norberg-Schultz, Tuan, and contemporary
philosophers such as Augé.?>! There is also a corpus of works that comprises distinctive

intellectual theory and — partly architectural — phenomenology that discusses ideas of

250 See: Taylor, Charles. 1992. The Politics of Recognition. An essay, available online at:
http://elplandehiram.org/documentos/JoustingNYC/Politics_of Recognition.pdf (accessed on 20 July
2020).

21 See: Bollnow, Otto Friedrich. 2011. Human Space. London: Hyphen Press; Norberg-Schulz C. 1979.
Genius Loci: Towards a Phenomenology of Architecture. New York: Rizzoli; Tuan, Yi.-Fu. Space and Place:
The Perspective of Experience. Minneapolis: University of Minneapolis Press, 2001.
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place. Examples here can be Seamon, Casey, Pallasmaa, or classical texts dealing with

the imaginary and oneiric dimensions of space like Bachelard’s.?>

Spaces and places are also theorized from the position of geography: Keith and Pile come
up with spatial metaphors and characteristics widely used, such as position, location,
mapping, center-margin, impossible space, the city.?®® In such studies surprisingly
borders between physical and abstract are becoming less and less visible. “It is rarely

99 ¢¢

clear — they write — whether the space invoked is “real,” “imaginary,” “symbolic,” a

“metaphor-concept” or some relationship between them or something else entirely.”>
Boundaries of physical and imaginary, tangible and intangible are dynamic, they are not
fixed or static. Concepts from traditional architecture as the area of knowledge enter the
field of geography and imaginary geography. The space-place relation and its identity
dimension in application to Russia may also be viewed through the Huntington’s lens.?*®
A review of Russian writing made above reflects a very complement to Huntington’s idea
of Russia being a territory, space, where the collision of civilizations is happening. The
idea of identity implies the idea of space, and then a question of borders or limits is also

brought up.

As it was elaborated in the excerpts above, Berdyaev is brought into the discourse either
by Vladimir Putin himself, either by people who hold conversations with him, for
example, by the interviewers. There are also curious examples when Berdyaev’s figure
and his ideas also appear in the Western discourse when the attempts to reflect on Russia

are made. These views, views from “the other” side, are also important for the elaboration

252 See: Seamon, David. 1979/2016. A Geography of the Lifeworld: Movement, Rest and Encounter. New

York: Routledge Revivals. Seamon, David, and Robert Mugerauer (eds.) 1986. Dwelling, Place and
Environment: Towards a Phenomenology of Person and World. Dordrecht: Martinus Nijhoff Publishers.
Casey, Edward S. 1998. The Fate of Place: A Philosophical History. Berkeley: University of California
Press. Holl, Steven, Juhani Pallasmaa, and Alberto Perez-Gomez. 2007. Questions of Perception:
Phenomenology of Architecture. San Francisco: William Stout Publishers. Pallasmaa, Juhani. 2005.The
Eyes of the Skin: Architecture and the Senses. Chichester: John Wiley and Sons.

Bachelard, Gaston. 1994. The Poetics of Space: The Classic Look at How We Experience Intimate Places.
Boston: Beacon Press. Bachelard, Gaston. 2000. The Dialectic of Duration. Manchester: Clinamen Press.
253 Keith, Michael, and Steven Pile (eds.) 1993. Place and the Politics of Identity. New York: Routledge,
p.1.

4 |bid., p.2.

255 Huntington, Samuel P. The Clash of Civilizations? In: Foreign Affairs, Vol. 72, No. 3 (Summer 1993),
pp. 22-49.
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of the Russian identity: as it was discussed in the first chapter, the image of the European
and broader, Western, “other” was historically important for Russia’s self-understanding
and self-definition, and the opinions and imaginings of the West on Russia were a
significant matter for guesses and reflections. The media discourse being able to reach a
wider and more diverse audience than the academic works is significant here as it may

impact the views on Russia in the broader public.

“If the 19" century gave us Russian literature and arts, and the 20" science and a fatally
flawed ideology of totalitarian socialism, 21% century Russia has little to offer beyond
subversion of Western democracies and revanchist forays along its borders. Stuck
between apocalypse and revolution, in the words of the 20"-century Russian philosopher
Nikolai Berdyaev, fragile Russia is still searching for a sense of national identity,” writes
professor of Loyola University Michael Khodarkovsky in the opinion piece for The New
York Times.?® The “fragile Russia” is an interesting and unexpected collocation brought
here. With all of the multiple references to strength and independence, the “fragility”
characteristic may even be interpreted as an insult, if taking the geopolitical pro-
governmental stand. At the same time, the word may have explanatory power in the case
of Russia, if we assume that all of the geopolitical actions and the discourse surrounding
them with its identity-related claims are hiding this internal “fragility.” Being fragile is
not necessarily a negative thing, although “fragility” is somehow opposite to the
resilience, the ability to encounter the challenge and nevertheless develop. Fragility may
bring positive characteristics into the discourse, it may imply sensitiveness, value
pluralism, rejection of totality — that are not negative characteristics for the post-
totalitarian and post-absolutist Russia. From this perspective, the word is chosen with
sensibility. It is also interesting that while reflecting on the issue “who are we,” who are
Russians, the author finds the reference to Berdyaev relevant to describe contemporary

Russia.

256 Khodarkovsky, Michael. 2017. Russia’s Age-Old Question: Who Are We? In: The New York Times, from
18 May 2017, available online: https://www.nytimes.com/2017/05/18/opinion/russia-putin-national-
identity.html?action=click& module=RelatedCoverage&pgtype=Article&region=Footer (accessed on 20
June 2019).
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Konstantin Leontiev and Lev Gumilev

While Ilyin and Berdyaev, both passengers of the “Philosophers’ ship,” appear in
Vladimir Putin’s discourse repetitively and throw-out the years, the thought of other
philosophers such as Konstantin Leontiev and Lev Gumilev, is also brought to the public.
Konstantin Leontiev was born in 1831 and died in 1891, so in contrast with Ilyin and
Berdyaev, he did not encounter the Russian revolution. His views may be summarized as
conservative: Leontiev despised liberalism, he also had a strong religious ground. “A little
believer at the beginning of his life, poisoned by the influences of his era, he approached
Christianity as an aesthetician, he first felt its beauty, and then its deep vital and mystical
meaning,” wrote Govorukha-Otrok in the obituary for Leontiev.?’ In the foreword to
Leontiev’s collected works, Belov writes: “Four decades before the Decline of Europe by
O. Spengler, Leontiev recorded ‘the accumulation of fatigue,” ‘decrepitude in
everything,” the extinction of the vital energy of European states and their citizens. He
was one of the first to see that Europe renounces its ‘noble’ past and begins to hate its
own thousand-year-old culture; and this hatred being transmitted to Russia terrified
him.”?® Spirituality, the critique of Europe and liberalism, the depiction of the

“declining” Europe, these are shared characteristics of philosophers Putin refers to.

“One thing is clear: Europe in the 19th century stepped over the fatal 1000 years of state
life (...) What have the European states done over themselves, crossing the fatal 1000th
anniversary? They have all spoiled in themselves, more or less in particular, the state form

that they developed during the period of blossoming complexity,” is the example of

B7TTBM. In original: “Mano BepyloLmii YeNOBEK B HaYase }KU3HM, OTPABNEHHbIN BEAHUMAMMU CBOE 3MOXM,
OH MOAOLWEN K XPUCTUAHCTBY KaK 3CTETUK, OH CriepBa NOYYBCTBOBA/ €70 KPacoTy, a MOTOM YXKe ero
rnybokoe XU3HeHHOoe U MUCTUYecKoe 3HadyeHune”. Source: Govorukha-Otrok, Yuriy. 2015. A few words
on the death of K.N. Leontiev / HeckonbKo cn10B no nosoay KoHuuHbl K.H. JleoHTbeBa. In: Konstantin
Leontiev: pro et contra / “KoHcmaHmuH JleoHmees: pro et contra”, Saint Petersburg: RHGA, p. 17.

258 TBM. “3a ueTblpe gecAatnneTna oo “3akata Esponbl” O. LUneHrnepa K.H. JleonTbes 3adukcmnposan
“HaKonsieHne ycTanoctn”, “aApaxaocTn Bo BCEM”, yracaHUe KU3HEHHO M SHEePrn eBponemncKmx
rocyfapcTs v ux rpaxgaH. Og4HMM 13 NepBbiX OH y3pes, 4To EBpona oTpeKaeTcA OT cBOero
“BnaropogHoro” NPoLW/oro U HayMHaeT HEHABUAETb COOCTBEHHYIO ThICAYENETHIO KY/IbTYPY; U 3Ta
HeHaBWCTb, Nepeaatowanca Poccuu, ctpawmna ero”. Source: Belov. A. 2010. Foreword. In: Leontiev,
Konstantin. Slavyanofil’stvo i gryadushchiye sud’by Rossii / Slavophilism and the Coming Fates of Russia.
Moscow: Institut russkoy tsivilizatsii, p.13.
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Leontiev’s thought on the fates of Europe.?®® The explanation he provides to this thesis is
complex: “They are all gradually changed by the system of abstract, outside the personal
subjective pleasure of the established ideas, which developed in them in the
morphological era and ascended over them like a banner, like a great guiding shadow.””?%°
It seems that the change is the characteristic indicating the further decline of Europe, the
change, and “the mix.” His writing is emotional and not easy, sometimes turning to
conclusions leaving the arguments behind, as it is here: “Now let's see if Europe itself
would confirm our opinion through the words of its most famous writers. All these writers
in different ways confirm our opinion; everyone agrees that Europe is in reality mixing
and, ideally, simplifying.”?®* A common characteristic of thought of philosophers Putin
chooses, and the common identity-related historical feature of the Russian philosophical
and literary discourse, is the accent on Europe, the dedication to describe Europe, to

reason and predict it, and in this way to define Russia in this narrated negotiation.

Leontiev’s views on liberalism may be summarized by one of the chapters in Leontiev’s
writing that is called Liberalism as the disruption of Christian culture, where he writes:
“Everything that is creative, everything that protects what is once created by the history
of the people, has a character that is more or less isolating, distinctive, opposing one
nation to another... Everything liberal is colourless, generally destructive, meaningless in
the sense that it is equally possible everywhere.”?%? Liberalism is described as a
characteristic of commonality, the distinctiveness that is opposing it is described in an

identity-related way, with the definition through the difference rather than similarity. The

259 TBM. “ficHo ogHo: Espona B XIX Beke nepectynuna 3a pokosble 1000 neT rocyAapCTBEHHOMN XU3HW.
(...) YTo ke caenanu Hag cobolo eBponeickme rocyaapcTea, nepectynas 3a pokosoe 1000-netne? OHu
BCE UCMOPTMAK y cebs Bonee M MeHee B YaCTHOCTAX Ty rOCYAapCcTBEHHY0 GOopMy, KoTopas
BbipaboTanacb y HUX B Nepuog uBseTywen cnoxHoctn”. lbid, pp. 142-143.

260 TBM. “OHK BCe NOCTENEHHO M3MEHWUAN TON CUCTEME OTBJIEYEHHBIX, BHE JINYHOTO Cy6beKTUBHOIO
YO,0BOIbCTBMA NOCTAHOBNEHHbIX MAEN, KOTOPble BbIPabOTaNnUCh Y HUX B 3MOXY MOPHOIOrNUYECKYHO U
BO3HEC/IMCb HaZ HUMM KaK 3Ham#, KaK BeNnKas pykosogawas TeHb”. |bid., p. 143.

261 TBM. “Tenepb NOCMOTPUM, He NOATBEPAMT M Halle MHeHMe cama EBpona yctamm cambix
3HaMEHUTbIX CBOMX NUcaTeselt. Bce sTM nncaTenu Ha pasHble agbl NOATBEPKAAIOT HalLle MHEHME; BCe
cornacHbl B Tom, 4To EBpona cmelwnsaeTcs B AeMCTBUTENBHOCTM U ynpowaetcs B naeane”. lbid, p. 198.
262 TBIM.. “Bce co3maatolLiee, BCe OXpaHAIOLLEe TO, YTO pas Co3[aH0 UCTOpUEe Hapoaa, UMeeT XapaKTep
6onee nan meHee 060cobAAOWMIA, OTIMYUTENBbHDBIN, NPOTUBONONATAIOWMIA O4HY HAUMIO ApyrvMm... Bce
nmbepanbHoe — becLBeTHO, 0bLiepaspywnTenbHo, beccoaepikaTeibHO B TOM CMbICIE, YTO OHO
0[IMHAKOBO BO3MOXHO Be3ae”. lbid, p.25.
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Orthodox Christianity is important for Leontiev but also the autocracy: “God save the
majority of Russians to reach what, step by step, many French have already reached, that
is, to the habit of serving every France and every France to love ... Why do we need Russia
not autocratic and not Orthodox?”?®3 This reflection is illuminating since the praise for
autocracy is not common in the Russian philosophical and literary discourse. Autocracy
viewed in a positive light, as a tradition and not as an unfortunate circumstance — this idea
has a potential to be referred to, as a possible philosophical justification of the further

necessity of the personified regime for Russia.

Vladimir Putin quoted Leontiev in the speech made during the Valdai forum gathering

the participants from around the world:

Russia, as the philosopher Konstantin Leontiev figuratively said, has always
developed as a “blossoming complexity,” as a state-Civilization, held together by
the Russian people, the Russian language, Russian culture, the Russian Orthodox
Church and other traditional religions of Russia.?*

The “Russian” here is russkiy and not rossiyskiy, with the meaning exceeding the meaning
of ethnicity, aiming to describe the spirituality. The “state-civilization” notion coming
from the Leontiev’s thought is somehow resembling with Berdyaev’s messianism: it
reveals the special role, the unique status, and outlines the reason for Russian to be
different from the other states. The state-civilization implies self-sufficiency: being a
civilization, you may not need to develop strong connections with other states, you may
be separate and have access to everything inside the framework of “your own”
civilization. Yet, this “special status” may cause pride, the feeling of superiority toward
the other states, a situation of self-alienation and othering, and eventually — separation

and loneliness.

263 “U36aBn BoXke BONBLIMHCTBY PYCCKMUX AOWTM A0 TOrO, 0 Yero, Lar 3a Warom, 0L y3Ke MHorue
dpaHUy3bl, T. €. 40 NPUBbLIYKU CNYKUTb BCAKON PpaHumm 1 Bcakyro PpaHumio ntobutb... Ha yto Ham
Poccua He camoaeprKaBHan n He npasocnasHaa?” lbid, p.708.

264 TBM. In original: “Poccua, Kak o6pasHo rosopun ¢punocod KoHcTaHTUH JIeoHTbEB, BCeraa
pa3BMBanachb Kak “LBeTyLLan CI0KHOCTL”, KaK FroCcyAapCTBO-UMBUAN3ALMA, CKPENNEHHAA PYCCKUM
HapoAOM, PYCCKMM AI3bIKOM, PYCCKOM Ky/NIbTYypOoM, PYCCKOWM NPaBOCNaBHOM LLePKOBbLIO U APYrMMHU
TPAaANUMOHHbIMK pennrnammu Poccumn”. Source: Vladimir Putin’s speech at the Meeting of the Valdai
International Discussion Club, 19 September 2013, available online at:
http://kremlin.ru/events/president/news/19243 (accessed on 15 July 2020).
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It is from the model of the state-civilization that the peculiarities of our state
structure follow. It has always sought to flexibly take into account the national
and religious specifics of certain territories, ensuring diversity in unity.
Christianity, Islam, Buddhism, Judaism, other religions are an integral part of the
identity and historical heritage of Russia in the real life of its citizens. The main
task of the state, enshrined in the Constitution, is to ensure equal rights for
representatives of traditional religions and atheists, the right to freedom of

conscience for all citizens of the country.?®

In this excerpt, as it happened in the excerpts analysed above, the accent on russkiy is
“softened” by the immediate emphasis on diversity in Russia, on a basis of ethnicity and
religion. The unity in diversity is outlined as a motto, as a characteristic of the country
that should maintain itself in any possible conditions. “Christianity, Islam, Buddhism,
Judaism, other religions are an integral part of the identity (...) of Russia in the real life
of its citizens” is a very interesting statement. It underlines the role of the religious
aspects, while for Russia with its continuous history of the Soviet atheism, the religion is
not the obvious identity-related choice. Even on a personal level, in the discourse of Putin
the authenticity of the religious claims may be challenged, doubted, since Putin himself
was also influenced by the Soviet KGB system where he worked, and by the atheist
society he was raised in. Although the next sentence brings plurality on the issue of
religion and atheism, where Putin stresses the importance “to ensure equal rights for
representatives of traditional religions and atheists,” the impression this excerpt is giving
is that the benefits of religion for the identity-shaping outweigh the doubts, from the

position of the “above.”

However, identification exclusively through ethnos, religion in the largest state

with a multi-ethnic composition of the population is certainly impossible. The

265 “YImeHHO U3 MOZENM roCyAapCTBa-LUMBUAN3ALIMN BbITEKAIOT 0COBEHHOCTH HaLLero rocyAapcTBeHHoro
ycTpoiicTBa. OHO BCerga CTpemmaoch rmbKo yunTbiBaTb HALMOHAbHYIO, PEIMTMO3HYIO CneLmouRy Tex
WU UHbIX TEpPUTOPUiA, obecneynBas MHoroobpasme B eguMHCTBE. XPUCTMAHCTBO, UCNam, Byaansm,
nyaansm, apyrue pesvrum — HeoTbemaemas 4acTb MAEHTUYHOCTM M UCTOPUYECKOTo Hacneamsa Poccum B
HacTosLLeN KU3HU eé rpaxkaaH. [NaBHan 3aja4a rocyfapcTea, 3aKpennéHHan B KoHCTUTYyUMK, —
obecrnedyeHmne paBHbIX NPas AN NPeACTaBUTeNeN TPAAULMOHHBIX PENTUIA M aTeUCTOB, NPaBa Ha
cBoboay coBecTu ANnAa BCex rpaxaaH ctpaHbl”. Ibid.
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formation of a civic identity on the basis of common values, patriotic
consciousness, civic responsibility and solidarity, respect for the law, involvement
in the fate of the Motherland without losing contact with their ethnic, religious
roots is a necessary condition for maintaining the unity of the country. How
politically, ideologically, conceptually the ideology of national development will
be framed - a subject for broad discussions, including with your participation,

dear colleagues.?%®

This is an extremely interesting continuation. Looking throughout this speech, it seems
that Putin’s reasoning is directed not to the audience but to himself as if he was reflecting
on the preferable ways and aspects of shaping the national identity. The dualities, the
dilemmas are outlined here: the strength of religion as a possible identity source but also
the religious plurality and the “authentic” roots of atheism; the strength of common
ethnicity but the danger of overemphasizing the ethnicity in the multi-ethnic country. This
negotiation between the possible sources and their advantages and disadvantages is seen
in the discourse, with the conclusion, whether preliminary or not, to shape a so-called

“civic identity” based on the sources different from the religious or ethnic. The basis for

9 ¢ 99 ¢

this “civic identity” is named as “common values,” “patriotic consciousness,” “civic
responsibility and solidarity,” and “respect for the law.” Yet, this list lacks the precise and
strong identity characteristics: the “common values” is quite a broad notion, it is not
specified which values are more important than the others, which values may hold the
construction of identity, for it to be distinct from the other identities. The other elements
in the list lack a specified description as well, they look like neutral substitutes for the
possibly stronger but more risky sources. The end of this excerpt is also interesting:
speaking about the identity consensus, the phrase “ideology of national development” is

used instead. This indicates that the national identity is seen as something that can be

266 TBM. “OHaKo MAeHTUOUKALMA UCKNOUYMTENBHO Yepes 3THOC, PEIMIUIO B KpynHelllem rocyaapcrse
C NO/IM3THMYECKMM COCTaBOM HacesieHus, 6e3ycn0BHO, HEBO3MOXKHA. PopMMpPOBaHME MMEHHO
rpa*KAaHCKOM MAEHTUYHOCTM Ha OCHOBE OBLLUMX LLeHHOCTEN, MAaTPUOTUYECKOTO CO3HAHWA, FPaXKAaHCKOM
OTBETCTBEHHOCTU U CONNAAPHOCTM, YBAXKEHMUA K 3aKOHY, CONPUYACTHOCTU K cyabbe PoauHbl 6e3 notepu
CBA3U CO CBOMMM 3THUYECKUMMU, PEAUTMO3HBIMU KOPHAMMN — HEOBXOAMMOE YCI0BME COXPAaHEHUS
eAMHCTBA CTPaHbl. Kak NONUTUYECKH, NAeNHO, KOHLEeNTyanbHo byaeT odopmaeHa naeonorus
HaLMOHaNbHOrO PasBUTUA — NPEAMET A/1A LWMPOKMX AMCKYCCUiA, B TOM YUC/IE M C BALLMM yHacTUEM,
yBaxkaemble Konnern”. Ibid.
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shaped from “the above.” The theory on identity contradicts with the idea that the final
consensus on the identity is even possible since identity is viewed as a temporary “result”
of an open-ended process. The word ideology may seem disturbing in this context, as it
reminds the role that ideology played in the Soviet Union. However, it does not seem that
the Russian leadership assumes that the national identity may be easily influenced by the
ideology. The whole excerpt elaborating the issue reflects the unsolved dilemma, the

search for the “authentic,” rooted sources, and the understanding of the risks involved.

Another philosopher Putin quoted is Lev Gumilev. Gumilev born in 1912, was the son of
the great Russian poets Anna Akhmatova and Nikolay Gumilev. His father died of
hardship in the Soviet labour camp, and Lev Gumilev spent his time under arrests and in
the labour camps as well. The theory he is known the most in Russia is a theory of

passionarity.?®’

In 2018, Vladimir Putin’s quoted Gumilev in the speech made during the celebrations

marking the 1030th anniversary of the Baptism of Russia. He said:

As the thinker and philosopher Lev Gumilev noted, “baptism gave our ancestors
the highest freedom — the freedom to choose between good and evil, and the

victory of Orthodoxy gave Russia a thousand-year history. 2%

This is a strong quote, and although Gumilev represents the Soviet epoch and the thought
developed in the Soviet Union, it relates strongly to the religious traditions and gives an
identity appeal. It is interesting that instead of the Russian religious philosophers Putin
chooses Gumilev’s thought to illustrate the importance of Orthodox Christianity. It may
be a purposeful reference to build the bridge between the Soviet atheism and the religious
life, providing an idea of the “immortal” hidden life of the Orthodox Christianity,

presenting it as nevertheless remaining even in the conditions of persecution.

267 See, for example: Shnirelman, Viktor, and Sergei Panarin. 2001. Lev Gumilev: His Pretensions as
Founder of Ethnology and his Eurasian Theories. In: Inner Asia, Vol. 3, No. 1, pp. 1-18.

268 TBM. “Kak oTMeTun mbicantesnb u punocod Jles N'ymmnés, “KpelleHune ano Hawmum npeakam
BbICLLYtO cBObOAY — cBO6OAY BbIGOpa Mexay A06pom U 3/10M, a nobeaa npaBocaasmaA nogapuna Pycu
TbicAYeNeTHIO nctoputo”. Source: Vladimir Putin’s Speech at the Celebrations Marking the 1030th
Anniversary of the Baptism of Russia, 28 July 2018, available online at:
http://kremlin.ru/events/president/news/58123 (accessed on 15 July 2020).
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The peoples who accepted Christian truths as their own, as their native, were able
to reach unprecedented heights in politics, art, literature, in the sciences and
economic activity, received a colossal experience of unity, which more than once
saved, strengthened and supported our Motherland at the most severe historical

changes.

This greatest spiritual heritage is timeless. Our sacred duty is to preserve and

increase it for future generations.?®

The philosophers Putin refers to, the thinkers who emphasized the religious identity of
Russia, may represent this part of the discourse where the achievements, the “heights,”
are mentioned. The “timeless” adjective and the ‘“heritage” noun are providing are
shaping the idea of continuity of the Russian religious identity, with the temporary
“interruption” during the Soviet period, and maybe not even an interruption since the
prohibition in the public space may have not reached the personal space and did not
disrupt the deep internal spirituality. This way of reasoning allows to “continue” the
religious traditions as if the decades of atheism have not deeply impacted the nation. The
authorities brought from the Soviet past with the religious ideas into the discourse are

making this way of reasoning convincing.

On another occasion, in 2012, Putin quoted Gumilev during the Annual Message to the
Federal Assembly. First, Putin outlined his vision of the global processes, and then he
referred to the theory of passionarity Gumilev is known for:

Global development is becoming more and more uneven. The soil is ripening for
new conflicts of an economic, geopolitical, and ethnic character. Competition for
resources is increasing. And | want to assure you, dear colleagues, and
emphasize: not only for metals, oil and gas but above all for human resources, for

intelligence. Who will get ahead and who will remain an outsider and will

269 TBM. “Hapo/ibl, NPUHABLLNE XPUCTUAHCKME UCTUHbBI KaK CBOM, KaK POAHble, CMOFAN AOCTUYb
HebblBasbIX BbICOT B MOJIMTUKE, UCKYCCTBE, IMTepaType, B HayKax U XO3ANCTBEHHOM AeATENbHOCTH,
NONYYMAN KONOCCANbHbIN ONbIT e4UHEHMA, KOTOPbIA HEe 0OAUH pa3 cnaca, YKpenaan u noaaepsKusan Ha
CaMbIX CYpOBbIX MCTOPUYECKMX Nepenomax Haly PoamHy. OTo Beandalilee AyxoBHOE Hacneane
HenoABNacTHO BpeMeHU. Hall CBALLEHHbIN 0T — COXPaHATb U MPUYMHOKaTb ero Ana 6yayumx
nokonexHun”. lbid.
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inevitably lose their independence will depend not only on the economic potential,
but above all on the will of each nation, on its internal energy; as Lev Gumilev

said, from passionarity, from the ability to move forward and to change.?”°

“Get ahead” and “remain an outsider,” two poles are outlined as if it was nothing in-
between, the “losing independence” as the greatest fear is in this line, as a consequence
of “remaining an outsider.” The thinking elaborated here is the thinking in the categories
of “losers” and “winners,” reminding a competition for the influence in the world during
the Cold war. The extremes, the win-or-lose conception of the world makes it problematic
to focus on the internal development and well-being of the nation, the need to constantly
re-evaluate Russia’s position in the world, to compare it with the other global players in

the terms of win-or-lose may be exhausting.

The foreword to the Gumilev’s work summarizes the passionarity theory: “The link
between passionarity and behaviour is very simple. Usually, people, like living
organisms, have as much energy as is necessary to sustain life. If the human body is able
to ‘absorb’ energy from the environment more than necessary, then the person forms
relationships with other people and connections that allow you to apply this energy in any
of the chosen directions.”?’* Then, from a personal level the reasoning goes to the broader
collective level: “It is also possible to create a new religious system or scientific theory,

and to build a pyramid or the Eiffel Tower, etc.”?’> The passionarity theory is

270 TBM. “I'nobanbHoe pa3BUTME CTaHOBMTCA BCE Bonee HepaBHOMEPHbIM. Bbi3peBaeT NoyBa AnA HOBbIX
KOH}IMKTOB 3KOHOMMUYECKOTO, Fre0NOUTUYECKOTO, STHUUYECKOTO XapaKTepa. Y:KecTovaeTca
KOHKYpeHLMsA 3a pecypcbl. MpUYEm xouy Bac 3aBEPUTb, YBAXKAEMbIE KONNETU, U MOAYEPKHYTb: HE TOJIbKO
3a meTan/bl, HedTb U ras, a NpeXKae BCEro 3a YeN0BEYECKME PECYPCbI, 32 MHTENNEKT. KTO BbipBeTCs
Bnepén, a KTo OCTaHeTCA ayTcangepom M HemsbexHO NoTepaeT CBOK CAMOCTONATE/IbHOCTb, by aeT
3aBMCETb He TOJIbKO OT 3KOHOMMYECKOTO NOTEeHLMANA, HO NPEXAE BCETO OT BOJN KAXKA0M Hauuu, oT eé
BHYTPEHHEeN aHepruu; Kak rosopuna Jles F'ymmnnés, oT NAaCCMOHAPHOCTU, OT CMOCOBHOCTU K ABUNKEHUIO
Bnepéa v K nepemeHam”. Source: Vladimir Putin’s Annual Message to the Federal Assembly, 12
December 2012, available online at: http://kremlin.ru/events/president/news/17118 (accessed on 15
July 2020).

271 TBM. “MexaHn3m CBA3N MeX/y NacCMOHAPHOCTbIO U NOBEAEHNEM oYeHb NpocT. O6bIYHO Y Aloaeit,
KaK Y KMBbIX OPraHM3mMOB, IHEPIUM CTO/IbKO, CKOIbKO HEOBXOAMMO ANS NOAAEPKAHUA KU3HU. ECu ke
OpraHu3m YesioBeka crnocobeH “BobpaTth” aHeprum U3 okpyKatowen cpegbl bonblie, 4em HeobxoanMMo,
TO YesioBeK GOpMUPYET OTHOLLIEHUA C APYTUMU NHOABMU U CBA3M, KOTOPbIE NMO3BONAIOT MPUMEHUTL 3TY
3Hepruto B 1to6om 13 BbiIbpaHHbIX HanpasaeHuit”. Source: Gumilev, Lev. 1998. Ot Rusi do Rossii (“From
Rus’ to Russia”). Moscow: Svarog, p. 6.

272 TBM. “BO3MOKHO M CO3/laHNE HOBOW PEAUTMO3HON CUCTEMbI AW HaYYHOWM TEOPUM, U CTPOUTENLCTBO
nupamuabl nau diidpenesoit 6awHm n 1.4.” lbid.
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personalistic, it reasons the importance of a certain kind of people, personalities with a
particular common characteristic distinguishing them from the crowd. In this theory, the
actions of these personalities may lead to the wide-scale change: “At the same time,
passionaries act not only as direct performers, but also as organizers. By investing their
excess energy in organizing and managing their fellow tribesmen at all levels of the social
hierarchy, they, albeit with difficulty, develop new stereotypes of behaviour, impose them

on everyone else and thus create a new ethnic system, a new ethnos visible to history.”?"3

This vivid theory brought into the Putin’s discourse may also have a purpose in the current
circumstances: being personalistic and persona-driven, it suggests the enormous role that
people with characteristics of passionarity may play in the history. It distinguishes the
“special” group of people, who may accomplish a bigger task. In a way, it may be

employed as a justification of the personalist regime.

Concluding Remarks

In the essay Two Concepts of Liberty, Isaiah Berlin wrote: “Over a hundred years ago,
the German poet Heine warned the French not to underestimate the power of ideas:
philosophical concepts nurtured in the stillness of a professor's study could destroy a
civilization.”?’* The Soviet Union had its Marxism-Leninism but It is important to
remember that the socialist and communist ideas had their roots in the European
discourse, while the Soviet Union became a ground for the experiment, the application of
the abstract ideas in reality. Why did this happen and is it possible that the “ideas” will
shape the future of Russia once again, is a matter of another discussion. In the day-to-day
life of the Soviet man, the ideology substituted the ideas on the practical matters. In

contemporary Russia, impacted by the globalization, international travelling, the Internet,

273 TBM. “Mpu 3TOM NaCCMOHAPMM BbICTYNAIOT HE TOIbKO KaK HeNnoCpeACTBEHHbIE UCMONHUTENN, HO U KaK
opraHM3aTopbl. BKAagpbiBas CBOK M36bITOUHYIO SHEPIUIO B OPraHM3aumio 1 ynpasieHue
conneMeHHMKamM Ha BCeX YPOBHAX COLMANBbHOM MepapXmm, OHW, XOTA U C TPYZOM, BbipabaTbiBatoT
HOBble CTepeoTUnNbl NOBeAEHMWS, HaBA3bIBAIOT UX BCEM OCTa/IbHbIM U CO34a0T TaKUM 06pa3som HOBYHO
STHUYECKYH CUCTEMY, HOBbIM 3THOC, BUAMMbIN ana nctopumn”. Ibid.

274 Berlin, Isaiah. Two Concepts of Liberty. In: Four Essays On Liberty, p.1, available online:
http://cactus.dixie.edu/green/B Readings/l Berlin%20Two%20Concpets%200f%20Liberty.pdf (accessed
on 24 August 2019).
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it is difficult to imagine the successful re-appearance of the “authentic” ideology. Putin
himself admits this: “We also understand that identity, a national idea cannot be imposed
from above, cannot be built on the basis of an ideological monopoly. Such a structure is
unstable and very vulnerable, we know this from our own experience, it has no future in
the modern world.”?” Not only ideology but also all attempts of the identity shaping from

29 ¢

the “above” are assessed as “unstable,” “very vulnerable” here, so in essence inefficient.
The alternative proposed is “historical creativity”: “We need historical creativity, a
synthesis of the best national experience and ideas, an understanding of our cultural,
spiritual, political traditions from different points of view with the understanding that this
Is not something frozen, given forever, but a living organism. Only then will our identity
be based on a solid foundation, will be turned to the future, not the past.”?’® Essentially,
the description of the notion of identity is provided here, and while the attempts to propose
the ideology seem to be rejected, the importance of ideas is emphasized. The duality of
reasoning is still there, as immediately in the next sentence the notion of ideology appears
again, as if it was not rejected a moment ago: “This is the main argument in favor of
making sure that the issue of the ideology of development should be discussed among
people of different views, who hold different opinions about what and how to do in terms
of solving certain problems. We all: the so-called neo-Slavophiles, neo-Westerners,
statists and so-called liberals — the whole society will have to work together to form

common development goals.”?’’

275 TBM. “Mbl TaKkKe NOHUMaeM, YTO MAEHTUYHOCTb, HaLUMOHaNbHaA NAea He MOTyT BbITb HaBA3aHbl
cBEpXy, He MOTYT BbITb MOCTPOEHbI Ha OCHOBE MAE00TMYECKOM MOHOMOAMMK. TaKas KOHCTPYKUMA
HeyCToMYMBa M OYEeHb YA3BMMA, Mbl 3HaeM 3TO NO COH6CTBEHHOMY OMbITY, OHa He UMmeeT byayLuero B
coBpemeHHOM mupe”. Source: Vladimir Putin’s Speech on Valdai forum, from 19 September 2013,
available online at: http://kremlin.ru/events/president/news/19243 (accessed on 15 July 2020).

276 TBM. “Heo6x0MMO UCTOPUYECKOE TBOPYECTBO, CUHTE3 NIYYLLEro HaLMOHaAbHOrO ONbITa U Uaen,
OCMBIC/IEHME HALLMX KYAbTYPHbIX, AYXOBHbIX, MONNTUYECKMX TPAAMLMIA C Pa3HbIX TOUEK 3PEeHNnA C
MOHMUMaHMEM, YTO 3TO He 3aCTbIBLIEe HeYTOo, 4aHHOe HaBCeraa, a 3TO KMBOM opraHn3m. To/IbKo Toraa
Halla MAEeHTUYHOCTbL ByAeT OCHOBaHa Ha NpoYHom dyHAameHTe, ByaeT obpalueHa B byayuiee, a He B
npownoe”. lbid.

277 “3T0 rnaBHbI apryMeHT B NoJib3y TOro, YTobbl BONPOC MAEO0N0IMM Pa3BUTUA 06sa3aTeNbHO
obcykaanca cpesm Noaen pasHbiX B3rNAL0B, NPUAEPKUBAIOLLMXCA PA3HOTO MHEHWUA O TOM, YTO U KaK
HYKHO A,enaTb C TOYKM 3PEHNA peLleHns TeX UK UHbIX Npobaem. Ham Bcem: U TaK Ha3biBaembiM
HeocnassaHOGMNAM, M HEO3aMaAHMKAM, rOCYyAapCTBEHHMKAM M TaK HasbiBaeMbim nnbepanam — scemy
obuecTsy NpeAcTouT COBMECTHO paboTaTtb Haa dopmupoBaHuem obLLMX Lenen passuTtna”. Ibid.
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Russia has its tradition of literary-centricity, with a blurred line between the exercise of
philosophical thought and literary writing. In this sense, the cases of bringing philosophy
into the Russian discourse are very interesting. The extent to which philosophical ideas
influence the decision making is difficult to determine precisely, and also it is possible
that the ideas are purposefully employed by the discourse and the references to thinkers
are playing the role of the added reason, the appeal to authority aimed to back up the
identity claim made. In both cases though, the discourse analysis and the investigation on
these chosen ideas may add value to the more clear and precise understanding of what is
going on inside Russia. As it was observed, the main points of discussion, such as the
dilemma of religion versus atheism, both rooted in Russian history, are constantly
negotiated. Yet, there is no final point in this discussion, and the excerpts stating the
necessity and “authenticity” of the religious claims are always supplemented with a note
on the multi-confessional environment and the rights of atheists. Yet, the attempts of
reasoning and revival of spirituality are observed, with the political interconnected with
the religious, and both backed up by the excerpts from the history of ideas and Russian

philosophy.
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Chapter 5: Russian Discourse after the Crimean Crisis

In previous chapters, the attention was drawn to the Russian discourse aiming to share
the vision from “the inside,” with translation being the practical tool to make the source
of knowledge on identity reachable for the debate in other languages. It was also reflected
that the image of Europe has been historically important for the definition of Russian
identity, and while this fact is not always reflected in the contemporary debate on Russia,
it is necessary for the better understanding of the current situation and a possible
explanation of Russian politics and relations with the West. At the same time, the view
on itself “from the other side” is important for Russia. Here looking through the flow of
media and academic discourse, it is not difficult to outline the Crimean events as a crucial
point for the new European debate on what Russia is. In the first chapter, some remarkable
works on Russia were mentioned, including the widely discussed The Road to Unfreedom
by Timothy Snyder were mentioned, yet the wide range of discussion was provoked, both
with discussions in media outlets and the academic domain.?’® With a various range of
explicitness, these works marked the events in Crimea as a turning point dividing “before”
from the “after.” The most explicit examples here may be in monographs, scientific
articles, and policy papers that incorporated the view on Crimea in their titles such as
Russia Before and After Crimea, The Co-Construction of Authoritarianism: Engagement
and Politics after Crimea, Putin after Crimea, Beyond Crimea: The New Russian Empire,
The Kremlin Emboldened: Putinism after Crimea, After Crimea: The Future of Nordic

Defence Cooperation.?”

While these works were trying to comprehend what has happened, the part that is not
always thought about is how were these discourses perceived in Russia. Thinking in the

terms of system analysis with Russia being an example of a system, these works aim to

278 Snyder, Timothy. 2018. The Road to Unfreedom: Russia, Europe, America. Tim Duggan Books.

279 See: Kolstg, Pal, and Helge Blakkisrud (eds.). 2018. Russia Before and After Crimea: Nationalism and
Identity, 2010-2017. Edinburgh: Edinburgh University Press; Grigas, Agnia. 2016. Beyond Crimea: The
New Russian Empire. New Haven: Yale University Press; Aron, Leon. 2017. The Kremlin Emboldened:
Putinism after Crimea. In: Journal of Democracy, Vol. 28, No. 4, pp. 76-79; Saxi, Hdkon Lunde and Friis,
Karsten. 2018. After Crimea: The Future of Nordic Defence Cooperation. In: NUPI Policy Brief, 6, 2018.
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understand the system from the outside, shocked by the action of a system, to reflect on
what has happened within it and what further processes may be expected. The discussion
on, on the one hand, how these reflections are “retranslated” into the system, how there
are perceived in Russia, is uncommon, while this is important from the perspective of
identity-shaping. Reflections on Russian imperialism may attempt to explain the Crimean
events but would be always behind the current condition. What is not included in the
debate is how the events are reasoned inside the discourse, which identity-related claims
are provided, and how they may impact the shaping of the new Russian identity in the
future. As was argued in the first chapter, in retrospect, the image of Europe, the European
“other,” was important for shaping Russian identity. The reflection on how the current
European discourse provoked by the Crimean events, may interact with the processes of
identity formation, is somehow absent. Yet, it seems reasonable to think about the next
step and the risks of encouraging the process of alienation further. The presence of these
risks does not mean that the actions of the Russian government should not be revealed
and outlawed, yet taking the look on identity-related claims, may clarify the picture.
These claims as an empirical observation may not only clarify the current standpoint but

also help to make a further prediction.

In this chapter, the analysis is based on the remarkable discourses of Vladislav Surkov
and the document issued by the World Russian People’s Council, Vsemirnyy Russkiy
Narodnyy Sobor, with a title Deklaratsiya russkoy identichnosti, Declaration of Russian

Identity.?®® While Surkov’s figure is nowadays familiar for the scholars specializing on

280 The text of the document is available online at: http://www.patriarchia.ru/db/text/508347.html
(accessed on 20 July 2020). The World Russian People’s Council, Vsemirnyy Russkiy Narodnyy Sobor, is
described on its website in such a way: “The World Russian People's Council is the largest Russian public
forum. It has existed since 1993, during these years it has been a public platform and a meeting place for
people who, regardless of their political views, are united by a common goal — concern for the present
and future of Russia, and plays a significant role in the formation of civil society. Its meetings are
traditionally attended by representatives of all branches of government, leaders of public associations,
the higher clergy of traditional religions of Russia, military leaders and servicemen of the Armed Forces
of the Russian Federation and representatives of other law enforcement agencies of the Russian
Federation, teachers and students of the country's largest educational institutions, scientists and
cultural figures, delegates of Russians communities from near and far abroad, numerous representatives
of youth. According to the charter of the VRNS, the head of the Council is His Holiness Patriarch of
Moscow and All Russia, with the blessing and chairmanship of which annual council meetings are held.”
(TBM, in original: “BcemnpHbiii Pycckuii HapoaHbiii Cobop fBAAETCA KPyNHENLUM POCCUIACKUM
obuwectBeHHbIM popymom. OH cywecTsyeT ¢ 1993 r., Ha NPOTAXKEHUM STUX NIET OH ABAAETCA
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9 ¢

the region, as according to Pynnoniemi, he is “a Kremlin insider,” “an ideologist of
sovereign democracy,” the strengthening quasi-religious entities are not often
mentioned.?®* These two entities, Surkov and the World Russian People’s Council, with
Russian here being russkiy instead of rossiyskiy and creating the confusion outlined in the
first chapter when russkiy get a new “spiritual” emotional meaning above the literate
meaning indicating the ethnic belonging, are both sources of the identity-related
knowledge. These discourses may or may not contain appeals to ‘“authentic,” rooted
features of identity but the appeals itself are very interesting since they indicate the
“explanation” of the Crimean events from the “above,” aiming to be somehow
philosophically inspired or inspired from the history of ideas. If interpreting identity from
the dialogical positions, these discourses may be viewed as elements of continuing
“dialogue” with Europe, continuing negotiations of the positions referring to the concepts

from the world of ideas.

Vladislav Surkov’s Texts

Putin’s Long State’

In February 2019, Vladislav Surkov, the author of the concept of sovereign democracy,
published the article titled Putin’s Long State.?®? “The illusion of choice is the most
important of illusions, the crown trick of the Western way of life in general and Western

democracy in particular, that is already for a long-time committed to the ideas of Barnum

06LW,EeCTBEHHOM NIOLWAAKOM U MECTOM BCTPEYM /H0AEN, KOTOPble, HE3aBUCUMO OT NOUTUYECKUX
B3rNa408, 06beanHeHbl eauHON Lenbto —3ab0Tol 0 HacTosALweMm v byaywem Poccuun, urpaet Hemanyto
ponb B GOPMMUPOBAHUM rpaKAaHCKOro obLliecTsa. B ero saceaaHnax TPAagUMUMOHHO NPUHMMAIOT yyacTue
npesacTaBUTEIN BCEX BETBEMN BNACTU, INAepbl 06LeCTBEHHbIX 06beAVHEHWI, BbiCLIEe AyXOBEHCTBO
TPAANLMOHHBIX Pennruii Poccumn, BoeHauyaNbHUKKN U BOEHHOCAYKalLMe BoopyKeHHbIX cun Poccuitckol
depepaumm v NpeacTaBUTENN APYTUX CUNOBbLIX BeAOMCTB PO, npenoaasaTesiv U CTYAEHTbl KpyNHENLW X
y4YebHbIX 3aBeAeHWIA CTpaHbl, AeATeNIN HaYKN U KYyNbTypbl, Aefieratbl PYCCKUX 0BLMH M3 6MMKHEro 1
AanbHero 3apybexba, MHOTOYMC/IeHHbIe NpeacTasuTenn monoaexu. Mo ycrasy BPHC rnasoit Cobopa
asnsetca Ceatenwmit Matpmnapx MocKoBCKKit 1 Bcea Pycu, no 61arocioBeHnIo 1 Nog
npeaceaaTenbCTBOM KOTOPOro NPOBOAATCA eXeroaHble cobopHble 3aceaaHna”. Source:
http://www.patriarchia.ru/db/text/77467.html (accessed on 15 July 2020).

281 pynnéniemi, Katri. 2019. Surkov and the Three Pillars of Putinism. In: Aleksanteri Insight, from 24
April 2019, Issue 2.

282 |n original: “Oonroe rocyaapcTeo MNMytuHa” / (The Long State of Putin) in Nezavisamaya Gazeta
(“Independent Newspaper”), from 11 February 2019, available online http://www.ng.ru/ideas/2019-02-
11/5 7503 surkov.html (accessed on 24 August 2019).
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rather than Klisfen,” Surkov writes.? It is not clear though to whom he refers to in this
quote: it seems as an attempt to impress by intellectual curiosity but somehow fails apart
as a construction lacking a passion of knowledge-seeking and proceeding well-
established texts in order, while instead employing the unknown texts. It is a curious
feature of this piece of writing, that makes us think what the nature of the reference is.
The reference usually an indicator of the pre-assumed knowledge, of the knowledge that
is recognized, through both critique and appreciation. Making a reference, the one
illustrates the framework willing to work within. The reference is not only a pre-assumed
knowledge but the sign of the corpus one got acquainted with. Referring to the unknown
authors, whose identities are not easily recognizable may be then compared to the

introduction of the simulacrum knowledge.

Surkov is known in Russia as a grey cardinal attempting to create a certain ideological
accompaniment, the curator based in the President’s Administration. In the article for
Bloomberg, Leonid Bershidsky introduces Surkov as “an aide to president Vladimir
Putin,” “known for his ability to formulate the concepts that drive the thinking of the
Russian leader’s inner circle.” “Now, as the regime appears stuck without new ideas or

much political space for bold action, he’s done it again,” writes Bershidsky.?%*

In this text, Surkov does not express his ideas clearly enough: descriptions are vague, the
text contains references, but they are not specified. Interestingly, his writing from the
beginning employs the same tools of identity formation: the European other is described
in @ manner confirming the uniqueness of the Russian entity. As an example, describing
European patterns, he uses the word chimera. There are several ways to construct the
regional other in a discourse: it is possible to diminish all of the achievements and positive

qualities of the other, describe it as a degrading and even dangerous in its degradation, to

283 TBM. In original: “Mnniosna Bbibopa ABNAETCA BaXKHeMLWeR U3 UANI03MI, KOPOHHBIM TPIOKOM
3anagHoro obpasa unsHu BoobLLEe M 3aNagHON AEMOKPATMM B YaCTHOCTU, A@BHO YXKe NpUBEpPKEHHOM
naesm ckopee bapHyma, yem Knucoena”. lbid.

284 Bershidsky, Leonid. 2019. “Putin Ally’s ‘Deep State’ Twist Is Deep Russian People: A Kremlin ideologue
says the secret of Putin’s resilience is an openly acknowledged system that will survive him.” In: The
Bloomberg, from 12 February 2019, available online at:
https://www.bloomberg.com/opinion/articles/2019-02-12/russia-has-its-own-deep-state-it-s-called-
deep-people (accessed on 24 August 2019).
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agree with a certain achievement as formal, not substantial, not real, to present the other

as an initially hostile entity, a source of danger.

The text draws an image of a superficial, hypocritical European other, contrasting with
an image of an authentic Russian entity. “The ways of free state-building were opened,
directed not by imported chimeras, but by the logic of historical processes, by ‘the art of

299

the possible,”” he writes.?®® Here the notions are switched: “imported” from the West
“chimeras” are linked to unfreedom, and the situation of the latest years, in contrast, is
associated with “the logic of the historical process.” The whole discussion about the
freedoms and their limitation in Russia is turned upside-down, in a manner when
unfreedom is marked as an authentic and natural feature, and freedom — as a hypocritical

unnatural entity.

“And now — the state of Russia continues, and now this is a state of a new type, which we
have not had,” he writes.?®® This statement acknowledges the continuity of the Russian
state, but also a change, such as the change the Russian Empire undergone transforming
into the Soviet Union, and then the Socialist Republic of Russia becoming contemporary

Russian Federation:

It took its form by the middle of the 2000s, it has not been studied much yet, but
its originality and vitality are obvious. The stress tests that it passed and passes
show that just such an organically formed model of the political system will be an
effective means of survival and exaltation of the Russian nation in the coming

years, as well as decades, and most likely for the whole coming century.?®’

This is a brief statement that contains several points of interest. First of all, the ending of
the statement indicates a prediction for the way of development of the Russian state. That

285 |n original: “OTKpblAKCH NYTM CBOBOAHOIO FOCYAaPCTBEHHOIO CTPOMTENLCTBA, HaNPaBAEHHOIO He
MMNOPTMPOBAHHBIMU XMMEPAMMU, @ IOTUKON UCTOPUYECKUX NPOLLECCOB, TEM CAMbIM “UCKYCCTBOM
BO3MOXHOro”. lbid.

285 TBM. In original: “W BoT — rocyaapcTso Poccua npoaonkaeTcs, U Tenepb 3TO rocy4apcTBo HOBOTO
TMNA, KAaKoro Yy Hac ewe He 6bin0”. lbid.

287 TBM. In original: “OdopmuBLIeecs B LLeNOM K CepeiMHe HyNeBbIX, OHO MOKa Maio U3YYEHO, HO ero
cBoeobpasme 1 Kn3HecnocobHOCTb o4eBUAHbI. CTPeCC-TeCTbl, KOTOPbIE OHO MPOLL/IO U NPOXOAMT,
MOKa3bIBatOT, YTO MMEHHO TaKas, OPraHUYECKU COXKMUBLLAACA MOAENb NOJUTUYECKOTO YCTPOICTBA
ABUTCA 3P PEKTUBHBIM CPEACTBOM BbIXKMBAHMA M BO3BbILIEHWS POCCUIMCKOM HaLMK Ha Baunkaliwmne He
TO/IbKO rofpbl, HO U AECATUNETUSA, @ CKOpee BCEro U Ha Becb npeacToswmii ek”. lbid.
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is: the state is going to follow the path that is determined now in the future, even with
changing leadership, the trend will possibly last. This prediction could be based on the
idea of path dependence, however, Surkov does not back up his statement by theory or
evidence. The logical switch is present in this excerpt too: the claim that a system that

passed stress tests is proved to be good is not valid if the system itself creates the stress.

“Putin’s big political machine is only gaining momentum and tune in for a long, difficult,
and interesting job,” he continues.?®® A sound initial objection to this may be: the
statement, not being backed up by a careful elaboration, in fact, any elaboration at all,
remains just a statement. The continuous repetitive exercise does not make a description
real. The statement may be interpreted as reality, as it is seen from the perspective of the
elites — or, reality, as it is desired by the elites. Surkov mentions vitality, but his

descriptions itself lack vital details of a truthful life.

Its full capacity is far ahead, so that in many years Russia will still be Putin’s
state, just as modern France calls itself the Fifth Republic of de Gaulle, Turkey
(even though the authorities there are now anti-Kemalists) relies on Atatiirk’s Six
Arrows ideology, and the United States are still turning to the images and values

of the semi-legendary “founding fathers. "3

Comparison of Putin to de Gaulle, Atatiirk, or “founding fathers” is not supplemented by
the evidence or accurate explanation. The aim here could be to draw attention, using the
names as triggers, on purpose provoking discussion. That version pre-supposes a certain
ironic attitude to the text, with its content and claims made not being taken seriously.
Another version would suggest the claim being serious: it means that the author sees the
current political process and historical process in a comparative perspective in such a
way. Also, the text may be viewed as an attempt to take a dogmatic approach, to follow

Soviet traditions in a certain way. All versions then have in common the idea that a certain

288 “Bojbluan NoaAMTMYECKaa MalliHa MyTrHa ToNbKo HabupaeT 060pOThI M HAaCTPaMBaEeTCA Ha AOATYIO,
TPYAHYO U MHTepecHyto paboTy”. lbid.

289 TBM. In original: “BbIxog, Ha NOIHYIO MOLLHOCTb AafeKo Bnepeam, Tak YTo 1 Yepes MHoro et Poccus
BCe ele byaeT rocyaapctsom MNyTuHa, NogobHO ToMy Kak coBpemeHHaa PpaHumA [0 cux Nop HasblBaeT
cebs MNaTton pecnybankoit ge Fonns, Typuma (Npu Tom, YTO y BAACTU Tam CeMYac aHTUKEMANNUCTbI) NO-
npexxHemy onupaeTca Ha ugeonoruio ‘Lllectn ctpen’ AtaTiopka, a CoeanHeHHble LUTaTbl U NOHbIHE
obpaluatoTcs K 0bpasam U LEeHHOCTAM NoaynereHAapHbIX ‘0TuoB-ocHoBaTenei’”. lbid.
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view on the world may be presented as ultimate reality, that beliefs may be presented as
truth. There is no rigour in this writing, the attempt to provide a solid argument is not

made, however, it is a curious example of discourse.

“Meanwhile, the interest of foreigners to the Russian political algorithm is understandable
— there is no prophet in their fatherland, and Russia has already prophesied everything
that is happening to them today,” writes Surkov.?®® The ambition and grotesque of this
statement brings multiple questions: what is the audience to which the author appeals,
does he believe in the claims he makes, what purposes does this text have? The idea of
prophecy is a link to sacralization. The prophet is always ahead, his or her actions are not
judgeable in the same way as others, the prophet’s actions are morally justified because
the prophet sees the bigger picture. At this point, Surkov’s mythologization and
sacralization of the Russian power rings a bell and relates to Slezkine’s view on

Bolshevism as a sect.?!

Analysts of foreign policy also noticed the sacralization of power as a part of the political
process and its legitimation. “Putin's move in close coordination with the Russian
Orthodox Church to sacralise the Russian national identity has been a key factor shaping
the increasingly authoritarian bent of the Russian government under Putin, and
strengthening his public support, and must be understood in order to understand Russia's
international behaviour,” writes The Forbes contributor Paul Coyer.?®? Surkov’s text

provides one more evidence in favour of the Coyer’s claim.

Interestingly, Surkov articulates openly, without any constraint of diplomatic courtesy, a
narrative that is indicating the satisfaction from the current challenges of populism, the
rise of the far-right and nationalist movements around the world. His words, though, are

contradicting even with Russian reality, where the borders with many post-Soviet states

290 “Meway TeM MHTEepec MHOCTPAHLEB K PYCCKOMY MOIMTUYECKOMY a/fifOPUTMY NOHATEH — HET NPOPOKa
B MX OTEYECTBaXx, a BCE CEroAHA C HUMM npoucxogsatiee Poccmsa AaBHO yxKe Hanpopoumna”. lbid.

291 See Slezkine, Yuri. 2017. The House of Government: A Saga of the Russian Revolution. Princeton:
Princeton University Press.

292 Coyer, Paul. 2015. (Un)Holy Alliance: Vladimir Putin, The Russian Orthodox Church and Russian
Exceptionalism. In: Forbes Russia, from 21 May 2015, available online at:
https://www.forbes.com/sites/paulcoyer/2015/05/21/unholy-alliance-vladimir-putin-and-the-russian-
orthodox-church/#774a264127d5 (accessed on 26 August 2019).
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are still open, including the states of Central Asia, being sources of labour migration
flows. He writes: “When everyone still was adoring the idea of globalization and was
loud about a flat world without borders, Moscow clearly reminded that sovereignty and
national interests’ matter.”?%® Here several different things are brought together: the
debate about borders, nationalist-globalist debate, and more popular, populist sovereignty
discourse. These not necessarily connected foundations create a wrong dichotomy of
safety that is pre-assumed through mentioning “sovereignty” and globalization. I
addition, the construct created here does not illustrate a real immigration situation in
Russia. It gives the impression that reality does not matter: discourse is created not to
share a real experience, not to tell the truth, but for the reasons that stay separate from
reality itself.

Then many accused us of a ‘naive’ attachment to these old things, supposedly long
out of fashion. They taught us that there is nothing to hold on to the values of the
nineteenth century, but we must boldly step into the twenty-first century, where
there would be no sovereign nations and national states. In the 21st century,

however, it turned out in our way.?%*

This excerpt lacks reflection upon the future, but also upon the past: it does not have a
reflective dimension, but appeals to emotions, to being “right” or “wrong.” It somehow
looks as the country was misrecognized, and its collective identity suffered from this
misrecognition, so it is very important to gain recognition in the aftermath. The presence
of the emotional part and the absence of analysis gives a strange impression as if the work
has not been written by a person close to the ruling elites. The possible answer here can
be the desired audience for this text. If Surkov wished, he could publish this text in the

foreign press, in the English language, but he was not interested in this. It might be that

293 TBM. In original: “Koraa sce elwe 6biam 6e3 yma oT rnobanmsaumm 1 Wymenn o N10CKom mupe 6e3s
rpaHmy, MoCKBa BHATHO HAaMOMHWAA O TOM, YTO CYBEPEHUTET U HaLMOHa/IbHbIE MHTEPEChl MetoT
3HauyeHue”. Source: http://www.ng.ru/ideas/2019-02-11/5 7503 surkov.html (accessed on 27 August
2019).

294 TBM. In original: “Toraa mHorue yanyanu Hac B “HaMBHOM” NPUBA3aHHOCTM K 3TUM CTapbiM BELLLAM,
AKO6bI AaBHO BbILWEAWNM U3 MOAbI. YUMIU HAC, YTO HEYero AepKaTtbcA 3a LeHHocTH XIX BeKa, a Hafo
CMenNo WarHyTb B BeK XXI, rae 6yaro 6bl He ByAeT HUKAaKUX CyBepPeHHbIX Hauuii U HaLMOHaNbHbIX
rocygapcTs. B XXI Beke BbIlWN0, 04HAKO, No-Hawwemy”. lbid.
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the discourse is created for the “internal use” in the country, for the development of the

national identity in a desirable direction:

The English Brexit, the American ‘H#greategain,’ the anti-immigration enclosure
of Europe are just the first items on a long list of the ubiquitous manifestations of

deglobalization, re-sovereignization, and nationalism.?%®

Interestingly, while Russia on a governmental level denies any kind of involvement and
interference in other countries’ political affairs, this text explicitly indicates the interest
in foreign politics and a certain malevolence towards the challenges the Western countries
face. At the same time, following the previous hypothesis, the text may be designed for
the Russians, with an idea to provide a detailed image of the declining West, and in this

way to diminish a possibility of failure when the comparison is made.

‘The Crisis of Hypocrisy’

This text is not the first published text of Surkov. In 2017, on the website of Russia Today
the text titled The Crisis of Hypocrisy. “I Hear America Singing” had appeared.?®® The
article is concerned with an issue of hypocrisy, exactly as the title suggests. The critique,
though, is addressed not to Russia, but the collective West:

People massively and increasingly make strange choices. The exclusion of the
political landscape is observed everywhere in the West. Distrust of everything
ordinary is growing. The familiar is perceived as false, fake. Unusual is

encouraging. A normal person loses popularity, a freak gains it.2%’

This excerpt gives an impression of a somehow philosophical background behind it, it

looks like an attempt to create a metaphysical justification of the political. If the West is

295 “AHFANINCKNIN BPEK3UT, aMEPUKAHCKNI «HrpelTareiH», aHTMMMMWUIPaLMOHHOE OropaXkmeaHme
EBponbl — NLWb NepBble MNYHKTbl MPOCTPAHHOIO CNMCKA NOBCEMECTHbIX NPOABAEHUI aernobannsaumm,
pecysepeHu3aunn n HaumoHanmnsma”. lbid.

2% TBM. In original: Krizis litsemeriya. “I hear America singing.” / Kpusuc auuemepus. “I hear America
singing.” Available online (in the Russian language): https://russian.rt.com/world/article/446944-surkov-
krizis-licemeriya (accessed on 30 August 2019).

27 TBM. In original: “/lloan MaccoBo 1 BCE Yallle AenatoT CTPaHHbIN Bbibop. OcTpaHHeHue
noauTuyeckoro naHgwadTa HabaogaeTca Besae Ha 3anage. Hegosepue Ko Bcemy obblaeHHOMY
HapacTaer. Mp1BbIYHOE BOCNPUHMMAETCA Kak panblunmBoe, HeHacToAwee. HenpuBbluHOE
obHagéxmneaeT. HopmanbHbI YeNoBEK TepAET NONyAPHOCTb, PpUK obpeTaet eé”. |bid.

stvo pag. 165



https://russian.rt.com/world/article/446944-surkov-krizis-licemeriya
https://russian.rt.com/world/article/446944-surkov-krizis-licemeriya

Sant’Anna

School of Advanced Studies — Pisa

“bad”, hypocritical in this context, then there are no other ways to go, we should stick
with the idea of Russia, as it is, without modernization because there are no benchmarks,
just a coverage, hypocrisy. It is very interesting that the former ideologist, coming from
the Kremlin, brings up the article aimed to criticize the West. The metaphysical stand and
conceptualization are inside the Russian traditions — literary, cultural. Surkov tries to
other the West, and it is somehow understandable that hypocrisy is contrasted by
sincerity, with Russia, being not so logical and much more problematic, having a sincere

Russian soul. Sincerity, which is not articulated, but is meant underneath.

The distinctive characteristic of Surkov’s text is an attempt to practice the “moral”
language. “Hypocrisy is blamed, but to investigate it, it is necessary, as in the study of all
blamed and at the same time widely practiced things, such as war, infidelity, overeating,
to consider the issue outside of moral coordinates,” he writes.??® This sentence in its
Russian original sounds as if it was translated from a foreign language: the words and the
sentence itself are not sophisticated, they could be written by a foreigner who learnt the
Russian language yet did not master the writing. This creates an impression of falsehood

— opposite to sincerity.

The double standards, bigotry, duplicity, triple standards, political correctness,
intrigue, propaganda, flattery, deceit are widespread not only in politics. Society
is stable if all its elements have found a common language with each other — a

language in which it is convenient to lie. And not only to others but to oneself.?%

This piece gives a feeling of perplexity: it employs the language that is not usual for the
bureaucrat’s writing. In this a bit arty piece, reasoning does not play a significant role.
For a person who for years was involved in the political issues, this text looks either as
an attempt to articulate a certain “philosophy” beyond the political in Russia, either an

exercise in opinion-forming writing. The fact itself that the article is signed by the name

298 “NTnuemepme NOPULLAEMO, HO, UTOBbI MCCNEA0BaTb ero, HYXHO, KaK NPU UCCNeA0BaHUN BCeX
NopULLAEMBIX U NPY 3TOM LIMPOKO NPAKTUKYEMbIX BELLEN, TAKMX KaK BOWHA, HEBEPHOCTb, NepeesaHue,
paccMOTpeTb BOMPOC BHE HPABCTBEHHbIX KoopauHaTt.” lbid.

299 “IBOMHbIE CTaHAAPTbI, XaHXECTBO, ABY/MUMNE, TPOMHbIE CTaHAAPTbI, NOJIMTKOPPEKTHOCTb, UHTPUTH,
nponaraHza, 1ecTb, IYKaBCTBO LUMPOKO PACcnpoCTpaHeHbl He TONbKO B NoaUTUKe. CoLMyM yCTOMYMB,
€C/I1 BCE ero 3/1IeMeHTbI HaLWAW APYT C APYroM OBLMIA A3bIK — A3bIK, HA KOTOPOM YA06HO AraTb. MpUUYém
He TO/IbKO ApYrum, Ho un cebe”. lbid.
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of Surkov that is known to the broader public, implies a certain programme character of
the points made. Of course, there is a possibility that it is just a personal Surkov’s opinion,
his reflection on the world trends made in the spare time without any connection to
professional activities but in this case, it might be suitable to publish it under the
pseudonym. If a person affiliated with the government publishes something in media, it
is logical to expect that the writing will be perceived as if it was something bigger than a

personal narrative.

The language of hypocrisy is woven from allegories, understatements,
euphemisms, puzzles, metaphors, magic formulas, tricks of taboo and verbiage,
cliche, slogans, ambiguities, and labels. It serves as a material for the industry of
popular arts and political programming, as well as for communication at the

household level and even for silence.3®

The concepts from the literary theory are brought here, and this is a first reference in the
text that has scientific meaning. It is not evidence, not an attempt to conceptualize — it is
a scientific vocabulary, which is usually studied during the schooling programme in
Russia, incorporated inside the narrative. It is an interesting way to make the text sound,
to show your mastery — at the same time, that all concerns exclusively the coverage. The
coverage cannot substitute the absence of argument: for the well-educated Russians,
familiar with the basics of literary theory, this enumerative sentence is not impressive. In
contrast, it provokes a thought that the audience of the text is pre-assumed to be impressed

by such tools, which means that it is treated not as educated and well-rounded.

To say one thing, think another, do the third seems to be bad, but almost no one
else succeeds. Hypocrisy in the rationalistic paradigm of Western civilization is

inevitable for two reasons.3?

300 “q3pIK AMLEMepUA COTKaH U3 MHOCKa3aHWi, HegocKasaHHoCTelN, 3BPeMM3MOB, 3arafoK, metadop,
Marunyeckux popmyn, npuémos TabynposaHua n cnoBobayanA, KAULWE, CNOTAaHOB, ABYCMbICIEHHOCTEN U
APNbIKOB. OH CAYXUT MaTEPMANOM KaK AN UHAYCTPUMN NONYAAPHBIX UCKYCCTB M NOAUTUYECKOTO
NPOrpaMmMMpPOBaHMUA, TaK U Aas 0bLWeHns Ha 6bITOBOM YpPOBHE U AaxKe ans moadaHua”. lbid.

301 “r'ogopuTb 0AHO, AyMaTb APYroe, AenaTh TpeTbe Bpoae bl HEXOPOLO, HO MO-APYrOMY NOYTU HU Y
KOro He nosyyaetcs. Jiuuemepue B paLMOHaIMCTUHECKOM NapaamMrme 3anagHom LMBUAIM3aALMY
HensbexHo no aAsym npuumHam”. lbid.
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Here the scope of the generalization is emphasized: the reflection concerns only the
Western civilization, and there are several interesting points related to this fact. First, this
outlook is not justified, no points defining the difference between Russia and the
“hypocritical” Western civilization are provided. Second, it is presumed that Russia is not
part of Western civilization. The absence of any sentence indicating the Russian-Western
connection may be interpreted as if it was obvious that those are two different entities.
The rationalistic paradigm implies that there is a philosophic foundation on which the

narrative is based. That said, no further evidence is obtained.

There is also an obvious cognitive puzzle in the first sentence of the excerpt: how can one
be sure that his or her assumptions about the thought of others are true? How can we
know what other people — may it be political officials or normal citizens — think? While

other actions in this line — “speaking” and “doing” — are feasible and can be analysed.

Firstly, the very structure of speech, at least connected, ‘intelligent’ speech, is too
linear, too formal, to fully reflect the so-called reality. Hegel rightly asserted that

a consistent statement cannot be true.3?

Now the author tries to develop a philosophical argument. The claim about Hegel as the

2

one who “rightly asserted...” is curious in its construction. The rightly asserted
collocation indicates that the narrator assesses himself as superior to — in this example —
Hegel because he reserves for himself a position of authority. It somehow a double use
of the reference: making the work sound more authoritative through referring to the
philosophical corpus and at the same time justifying your authority while assessing the

work of big names.

What seems logical is always more or less false. Language is a two-dimensional

space, all expressive means, all the “richness and diversity” of which is reduced

302 “Bo-nepBbIx, Cama CTPYKTypa peuu, No KpaiHel mepe CBA3HOW, “pasyMHON” peun, CAULLIKOM
NIMHENHa, CIMIWKOM GpopManbHa, YTo6bl MOAHOLEHHO OTPaXKaTb TaK Ha3blBaeMyto peanbHoCTb. Feresb
cnpaBseA/IvBO YTBEPXKAa/, YTO HENPOTUBOPEUNBOE BbICKa3blBaHME HE MOXET BbITb UCTUHHBIM” . Ibid.
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to innumerable repetitions on different scales and different topics of the simplest

meaning-forming pair “yes” / “no.” 3%

This excerpt also contains a philosophical dimension: it may be viewed as an attempt to
theorize linguistics, to work on the philosophy of language. Such an impression is made
on a first glance, without a deep reading of the text. If diving deeper into the text, the
questions appear. “What seems logical is always more or less false” — the statement is
more than questionable. Plenty of examples when it is wrong can come to one’s mind
while reading it. What is the base of such a statement? If it is a philosophical argument

made, what is the reasoning behind it?

This switch-on / switch-off of any word and any phrases — from the request to
transfer mustard to the “Brothers Karamazov” and the theory of superstrings —
clicks a thousand times a day in billions of goals. But no matter how much he
clicks, he cannot shove an oversized, multidimensional world into flat human
thinking.304

This excerpt gives the impression of immersive writing: when the person produces a
narrative without any particular analysis or deep thought in aspiration to catch emotions
or bright ideas straightaway from the writing. Waves of narrative not backed up by the
evidence or a specific goal to achieve. Surkov does not aim in this sense to prove his
claims, neither does it look as if he aims to be understood. This is a curious point from
the Foucauldian perspective since self-writing contains the idea of understanding. Here
the possible solution of the puzzle may be in an attempt to follow the ‘new sincerity’
discursive patterns, to be — or to pretend — sincere, spontaneous, emotional, acting in a
manner that is different from the typical behaviour or discursive practice of politician or

governmental official. “The very structure of speech, at least reasoned, ‘intelligent’

303 “ T, uTo KaXKeTcsa NOrMUHbIM, BCeraa boaee uanM MeHee N0XKHO. A3biK — 3TO AByXMepHoe
NPOCTPAHCTBO, BCE BblpasuTebHble cpeacTsa, BCE “6oratctBo M MHOroobpasmne” KOToporo cBOAUTCA Ha
camom aene K 6ecumcieHHbIM NOBTOPaM B PasHbIx MacwTabax v Ha pasHble TeMbl MpoCTeliLlein
cMbicnioobpasytoleii napsl “aa”/”Het”. Ibid.

304 “ 3107 BKAKOUATENb/BbIKAIOYATENb NOBOrO CI0BA U NH0BbLIX CI0BOCOYETaHMM — OT NPockbbl NepeaaThb
ropumuy Ao “bpatbes Kapamasosbix” U TeEOPUM CyNnepCTPyH — WENKAET TbiCAYY pas B A€Hb B
MUAANapAax ronos. Ho cKo/bKo 6bl OH HU LWENKAJ, OH HE MOXKET BMUXHYTb HErabapuTHbIN
MHOTOMEPHbIA MUP B NJIOCKOE YesioBedyeckoe mblwneHune”. lbid.
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speech, is too linear, too formal, to fully reflect the so-called reality. Hegel rightly asserted

that a consistent statement cannot be true,” turns to Hegel Vladislav Surkov.3%®

The non-typical immersive behaviour may be also a mask imitating sincerity: the whole
argument made in the article is about ‘untruthful,” ‘fake’ Western civilization, and then it
seems reasonable to contrast it with a wave of ‘sincerity,” that may be a new mask for
advanced lies. Surkov does not say anything about Russia: is Russia also ‘fake,” or it
somehow managed to escape the oblivion of hypocrisy? Moral claims, or claims masked
as moral, are only applied to the ‘collective West,” and in particular America, that is clear
from the title. In the end, he draws a pessimistic, dark future of the West. First, he suggests
revolutions and wars be possible in the West:

An interesting and dangerous time. The collapse of semantic constructs releases
a huge amount of social energy. Will the Western world be able to dispel its
excesses through virtual games, violence series, sports, economic bubbles, rap
battles and rock concerts, electoral shows, local wars, and television news? Or
will the system heat up to the temperature of revolution and a great war? Who

knows.3%

At the same time, no prediction on Russia is provided. In the next excerpt, the possibility
of dictatorship is outlined:

Perhaps tomorrow, from ‘all this chaos and all these lies,’ the bewildered crowds
will be withdrawn with a strong hand. The king of the West, the founder of the
digital dictatorship, a leader with semi-artificial intelligence has already been
predicted by prophetic comics. Why don't these comics come true? Also an

option.3%’

305 TBM. In original: “Cama cTpyKTypa peuu, No KpaliHeit mepe cBA3HOM, “pasymHON” peun, CANLLKOM
JIMHEeWHa, cAnWKom GpopmanbHa, YTO6bI NOMHOLEHHO OTPaXKaTb TaK Ha3blBAaEMYIO peasibHOCTb. [erenb
cnpaseaIMBo YTBEPXKAA/, YTO HENPOTUBOPEUYMBOE BbICKA3blBaHME HE MOXKET BbITb UCTUHHbIM”. Ibid.

306 TBM. “UHTepecHoe 1 onacHoe Bpems. Pacnag cMbICN0BbIX KOHCTPYKLMI BbICBOBOX4aeT OrpoMHoe
KO/IMYECTBO COLMANbHOM 3HeprMun. Yaactca v 3anagHomy MUpy pacceaTb e€ n3bbITKM NocpeacTBOM
BMPTYasIbHbIX UTP, CEPUANOB O HACU/INW, CMIOPTUBHBIX COPEBHOBAHU M, SKOHOMUYECKUX Ny3bIpeit, pan-
6aTT/I0B U POK-KOHL,EPTOB, 3/1IEKTOPA/IbHBIX LLIOY, IOKA/NbHbIX BOWH W TeneHoBocTen? Nan npounsoiiaet
Harpes CUCTEMbI A0 TeEMNepaTypbl peoatounmn n 6onblwoi BoliHbl? KTo 3HaeT”. Ibid.

307 TBM. In original: “Bo3m0XHO, 1 3aBTpa M3 “BCEro 3TOro xaoca v Bcel 3Toi /KKU” pacTepaHHbIe TOAMbI
6yayT BbiBeAEHbI CUNbHOM pyKoi. Llapb 3anaga, ocHoBaTtenb LMPPOBOMN AMKTATYPbl, BOXKAb C
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The image, the process of imagining here demonstrates a specific vision, providing the
idea of the co-existence of the postmodern with what is not perceived as “advanced” —
dictatorship as a form of governance and power-sharing. This eclectic picture of the future
with the “digital” — yet dictatorship, “semi-artificial intelligence” accompanied by comics
that are referred as “prophetic” (and, again, “prophecy” and “prophets” are not typically
associated with the advanced postmodern society), the words declaring the concentration
of power, such as “the king” and “the leader” — strengthened by the connotation ‘the king
of'the West’, unbelievable in its unity and the concentration of power. The strange thought
comes to mind at this point: naivety and idealism seem to be corpora associated with the
current state of the European affairs, in Surkov’s view; the democratic values, egalitarian
structures are not sustainable, according to him —and in the end, in the future he imagines,
the opposite to naivety, the “real” is going to take a place. The “real” is described by the
concentration of power, by provocative yet vital past coming back — by no means “the
bewildered crowds” are something Europeans agree to be now. The slides of the images
vary: the “dictatorship” in the conditions of post-modernity reminds dystopian pieces of
literature, but switching the attention to contemporary Russia the pattern remains. Yet
having the major issues with the concentration of power, democracy, civic liberties, and
so on, many advancements, including services and technological solutions, are widely
available. Not necessarily the non-democracy does look as its archaic predecessors. The
continuity of times is preserved here not only through the corpora of power but through
the language used — “prophetic,” “bewildered crowds,” “strong hand,” “the king of the
West.” Old and new at the same time, old vocabulary being used in a new postmodern
context — preserving in this manner continuity but also creating a strange impression of
the epos. The choices in vocabulary determine this text to aim beyond a normal text of
the political or publicist genre. It is assigned to have a certain philosophic meaning, and

also to be conceptual, standing out.

It is also possible to assume the intentionality of creating the text in such a manner: while
it is difficult to categorize such a text into a certain group, the literary-philosophical

aspiration is seen there through the linguistic choice. That choice is intentional. This text

MONYUCKYCCTBEHHbIM MHTENEKTOM YXKe NpeacKkasaH Belwmnmm Kommnkcamu. Mouemy 6bl STUM KOMUKCam
He cbbITbCA? ToXKe BapmaHT”.
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does not look analytical, in a sense of political analysis — causal relationships are not
indicated properly, the statements are not clearly backed up by the arguments. It does not
look as an opinion piece as well, and this is an interesting point. In the opinion pieces, the
authorship is what provides an authority. Surkov’s text does it differently: the authority
could have been assigned to the texts with elements of analysis, interesting due to the fact
that Surkov played a role in Russian foreign policy and internal ‘ideology-building’
initiatives. But he incorporates the literary-philosophical, or, more precisely, literary-
philosophically looking elements — that might assign the authority of the ‘prophecy’ that
Is even stronger than any authority of the authorship. The wisdom of philosophy may be
viewed as even a stronger source of authority, than the political background. Another
reason for such a choice may be a certain letter-centricity of Russian discourse. Being a

politician does not imply prophecy, being a philosopher gives a better choice.

‘Half-Blood Loneliness’

“Russia for four centuries went to the East and another four centuries to the West. Neither
rooted there. Both roads are covered. Now the ideologies of the third path, the third type
of civilization, the third world, the third Rome, will be in demand...” — writes Surkov in
the article published in April 2018 in the journal Russia in Global Affairs.3% The idea of
“the Third Rome” is not Surkov’s invention: the statement “Moscow is a Third Rome” is

rooted in 15-16 centuries and has an Orthodox Christianity connotation.

“Though the idea has sixteenth-century roots, it was not widely known before the second
half of the nineteenth century when Russian historians, philosophers, and publicists began
to argue — erroneously — that their ancestors believed they had inherited the mantle of

“Rome” and, as a result of this belief, set about building a huge empire,” Marshall Poe

308 TBM. In original: “Poccus yeTbipe BeKa wWwna Ha BOCTOK 1 elle YeTbipe BeKa Ha 3anag,. Hu Tam, HM Tam
He yKkopeHunacb. Obe goporu npoligeHsl. Tenepb 6yayT BocTpeboBaHbl MAEONOMUU TPELETO NYTH,
TPETbero TMNa UMBUAN3aLMM, TPETLETO MUPA, TpeTbero Puma”. Source: Surkov, Vladislav. Surkov,
Vladislav. Odinochestvo Polukrovki (“Half-Blood Loneliness”). In: Rossiya v global’noy politike (“Russia in
Global Politics”), from 9 April 2018, available online at: https://globalaffairs.ru/articles/odinochestvo-
polukrovki-14/ (accessed on 20 July 2020).
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writes.®® The phrase “had inherited the mantle of “Rome” together with the word
“believed” creates associations, such as messianism, or maybe a sectarian idea.
Messianism, sectarianism — without a direct connection with facts, just with beliefs. “The
mantle” emphasizes it even more. Messianism, in turn, does encounter the evidence, such
as the importance of Orthodox Christianity, or the dogmatism of the socialist ideology
and the worldwide proletarian revolution.3!° Messianism-related themes may be found in

Russian literature and philosophy.

The 14™ year of our century is remembered by important and very important
accomplishments, which everyone knows and everything is said.®!! But the most
important of the events of that time is only now being revealed to us, and the slow,
deep-rooted news about it only now reaches our ears. This event is the completion
of Russia's epic journey to the West, the cessation of repeated and fruitless
attempts to become part of Western civilization, to intermarry with the “good

family” of European peoples.®'?

This excerpt attempts for a ‘higher’ language: we observe elements of a pompous style.
“The fourth year of our century” — could be said in an easier, lighter manner, without
pomp. Which everyone knows and everything is said’, apparently is appealing to the
events around Crimea. ‘Everyone’, ‘everything’ brings unnecessary and unjustified
totality: by the presumed acceptance, exhaustion of the issue is declared, which is far
from being true. “Important” and “very important accomplishment”, used in one sentence

together, one by one, indicate the tendency for a magniloquence. This trend continuous

309 poe, Marshall T. 1997. “Moscow, the Third Rome” the Origins and Transformations of a Pivotal
Moment.” The National Council for Soviet and East European Research, Harvard University, available
online at https://www.ucis.pitt.edu/nceeer/1997-811-25-Poe.pdf (accessed on 16 January 2020).

310 See also Murvar, Vatro. 1971. Messianism in Russia: Religious and Revolutionary. In: Journal for the
Scientific Study of Religion, Vol. 10, No. 4, pp. 277-338.

311 Apparently, Surkov refers to the Crimean events.

312 |n original: “14-i roa, Halero BeKa NAMATEH BaXKHbIMU M OUYEHb Ba’KHbIMM CBEPLUEHUAMM, O KOTOPbIX
BCEM M3BECTHO M BCE CKa3aHo. Ho BakHeiwwee U3 ToraawHmx cobbiTUii TOIbKO Tenepb OTKPbIBAETCA HaMm,
N MeaneHHasa, rnybuHHaA HOBOCTb O Hem Temepb TO/MbKO AOCTMraeT Hawwux ywei. CobbiTe 310 —
3aBepLUeHMe 3NUYEeCcKoro nyTelecTsua Poccun Ha 3anag, NpeKkpalleHre MHOTOKPATHbIX U 6ecnnoaHbIX
MOMbITOK CTaTb YacTblo 3anagHoOM LMBUAM3ALMU, MOPOAHUTLCA C “XOpoLlein cembein” eBponemckux
HapogoB. Source: Surkov, Vladislav. Half-Blood Loneliness (“OanHouyectBo nonykposku”). In: Russia in
Global Politics (“Poccus 8 [nobaneHol [loaumuke”), from 9 April 2018, available online at:
https://globalaffairs.ru/articles/odinochestvo-polukrovki-14/ (accessed on 20 July 2020).
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by “the most important event of that time”, which employs the superlative degree. In
addition, the voice, the narrator, the evaluator giving such a characteristic to the event is
interesting. Both personally and due to the criteria used for this evaluation. “Being
revealed to us”, “only now reaches our ears”, phrases aiming to reach a higher point of
pathos. This may be a linguistic outreach, a way to assign a meaning to a phenomenon,

to emphasize its significance.

“Russia’s epic journey to the West” is one more example of such a meaning devoted.
“Epic” as an adjective assigned to “journey”, and the “journey” itself as a noun aimed to
describe the relationship between Russia and the Western world. “The cessation of
repeated and fruitless attempts” demonstrates an amplification: the picture of continuous
actions bringing no result is drawn easily. “Epic” itself suggests longevity, the unusual
and planned connectivity, reference to myth, heroic narrative of the past. “European
civilization” as an umbrella term is emphasizing alienation: European cultures aggregated
in such a way, taking aside differences between them, put Russia aside, as the one having

differences so dramatic, making it impossible to connect with Europe.

From the 14th year onwards, an indefinitely continuous new time extends, the age
of 14+, in which we have to spend one hundred (two hundred? three hundred?)

years of geopolitical loneliness.3!3

“An indefinitely continuous new time extends” contains three overlapping expressions of
time — “indefinitely”, “continuous”, “extends”. Continuity, intensified linguistically,
creates a framework of a new time. One hundred, two hundred, three hundred, the amount
of years, in any case, extends the typical lifetime of a person. The horizon is too
significant for a living person and hence seems as continuous as if it was forever.
“Geopolitical loneliness”, in turn, is a combination of a ‘serious’ vocabulary of politics,
international relations, with certain narrativity, emotionality, the sphere of feelings.

Brought together, the literary narration is drawn.

The Russian army fought victoriously and sacrificially in all the major wars of

Europe, which, according to experience, can be considered the most prone to

313 TBM. “C 14-ro roaa 1 ganee npocTMpaeTca HeonpeaeneHHO 40/roe HoBoe Bpems, snoxa 14+, B
KOTOpPY0 HamM NpeacTouT CTo (aABecTu? TpucTa?) et reonoamuTUYeckoro oauHodectsa. lbid.
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mass violence and the most bloodthirsty of all continents. Great victories and
great sacrifices brought the country many western territories, but not friends.3!4

In this excerpt, the same logic is observed. “Victoriously” and “sacrificially” stay together
for the amplification. Not challenging the claim, “all major wars of Europe” is constructed
in a manner that implies plurality, and maybe the quantity that exceeds the real historical
data. The effect of amplification is achieved through the “great victories” and “great
sacrifices”. The accusation of Europe being “the most prone to mass violence” and “the
most bloodthirsty of all continents” is strange: while the history of colonialism is known,
every nation is, unfortunately, dealing with its own moral issues. At this point, the
statement is not backed up, being just ‘thrown’ into the narrative. Here also a linguo-
psychological factor matters: when the accusation is serious, although arguments are not
provided, it seems that the accusation itself assigns authority. That is a curious method
Surkov uses, it is also the genre of writing with its literary style that allows it, while

diplomatic or scientific languages would never allow.

Then the euro-values changed to the opposite; in Paris and Berlin, Marx came
into fashion. Some residents of Simbirsk and Yanovka wanted it to be like in Paris.
They were so afraid of falling behind the West that had been obsessed with
socialism at that time. They were so afraid that the world revolution as if led by

European and American workers, would bypass their “outback. '

The use of “euro-values” is certainly ironic and depreciating, and the phraseology, such
as “had been obsessed”, “came into fashion”, “falling behind the West” indicates sarcasm.
The irony or sarcasm here does not bring any philosophical reference. With its unkind
irony, the excerpt gives an impression of fragility and at the same time an emotional

connection to the West. Is it necessary to be ironic when you do not preserve any interest

314 TBM. “Pycckan apmmna nobefoHOCHO M XepTBEHHO CpaXKanacb BO BCeX KPYMHeWLw X BoliHax Esponbl,
KOTOpas No HaKOMJIEHHOMY OMbITY MOXET CYMTATbCA Hanbosiee CKAOHHbIM K MaCCOBOMY HAacUAUIO U
CaMbIM KPOBOXaZHbIM U3 BCEX KOHTUHEHTOB. Besikne nobeabl U BENUKME KepPTBbl NPUHOCUAN CTPaHe
MHOTO 3anagHbIX TeppuTopuit, Ho He apy3seit”. Ibid.

315 TBM. “MoTom eBpOLLEHHOCTM CMEHMW/IUCH Ha NPOTUBONONOKHbIE, B Mapuske n BepanHe 8 moay
Bowwen Mapkc. HekoTopbim xutenam Cumbupcka n AHOBKM 3axoTenoch, YTobbl 66110, Kak B Mapuske.
OHM TaK 6oanncb OTCTaTb OT 3anaga, NoMeLLaBLUEerocs B Ty MOpY Ha coumanusme. Tak 60aaunch, 4To
MWpoBas pesoatouns, byato 6bl Bo3riasasemasn eBponenckMMM 1 aMepuKaHCKMMK paboummm,
oboliaeT cTopoHoi ux “3axonyctbe”. lbid.
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in the object of irony? The act of writing here in its chosen manner indicates increased
emotionality, increased sensitivity to the issue. The narrator would not plunge in such
emotion, without a strong relation to the subject developed. This small excerpt once more
emphasizes the non-neutrality of the perception of the West, the complexity and emotions

involved while bringing Russia into the European context.

At the end of the last century, the country became bored with being ‘“taken
separately”; it again approached the West. At the same time, apparently, it
seemed to someone that size matters: we do not fit in Europe, because we are too
large, frighteningly sweeping. So, we need to reduce the territory, population,
economy, army, ambition to the parameters of some Central European country,

and then we will definitely be accepted.3

This text illustrates the intentional change of meaning. The phrase “it seemed to someone
that size matters” contains two elements indicating uncertainty, “seemed” and “to
someone, and they are also accompanied by. This is an easy way to make a statement or
a guess without the evidence backing it up. There is also a logical trick, a literary mean
of hyperbola applied: in reality, it is difficult if not impossible to prove the thesis that “it
seemed to someone that size matters: we do not fit in Europe” — “seemed”, “someone”,
complimented with a previously mentioned “apparently” does not allow this. The mix of
genres, the deliberate insertion of the literary methods may be assessed as a mean. The
othering is seen in this text, through the choice of words “someone”, “too large”,
“frighteningly sweeping”, “some Central European country” — no precise indication of
what and who is meant, an unclear or at least not fully clear direction of accusation, the
accusations itself that are not so transparent. The alienation is enabled and enforced by
this unclearness, and the unclearness itself allows us to alienate with an easy, to blame

the unnamed for the unspecified wrongdoing.

316 TBM. “B KOHLLe NPOLLIOro BeKa CTpaHe HacKy4mao bbiTb “OTAeNbHO B3ATOW”, OHa BHOBb 3aNpoCMaach
Ha 3anag. Mpwu 3TOM, BUAMMO, KOMY-TO NMOKa3aa0Cb, YTO pa3mep UMeeT 3HavyeHue: B EBpony mbl He
nomeLLaemcsa, NOTOMY YTO CAULWKOM Bonblume, NyratoLle pa3mallmcTble. 3HAUMT, HA40 YMEHbLIUTD
TEPPUTOPUIO, HAceNEeHNE, SIKOHOMMKY, apMULO, aMBULMIO 4,0 NAPAMETPOB KaKoN-HUBY b
cpeaHeeBpPONeNCKoM CTPaHbl, M YK Torga Hac ToYHo NpumMyT 3a ceomx”. Ibid.
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Reduced. They believed in Hayek as fiercely as they once did in Marx.
Demographic, industrial, and military potentials were halved. They separated
with the Union republics, they began to separate with the autonomous republics
... But even such a diminished and undermined Russia did not fit into a turn to the

West.3t/

“They believed in Hayek as fiercely as they once did in Marx” — in this sentence the same
method is used, the same unclear unspecified “we” being guilty. “Diminished”,
“undermined” — these strong words are aimed to draw a derogatory picture. Both in
Russian original, umalennaya, prinizhennaya, and their English translations these words
are characteristics gained being an object of an action. The idea of the ‘powerful
somebody’, of the ‘other’ being a subject of the action, is linguistically reinforced. A pre-
supposed derogatory situation, a condition of humiliation is also interesting since it
indicates imperialistic thinking: the separation with the territories is drawn in dark
colours, it creates “diminishness,” nothingness, Russia is undermined. This logic is the
logic of the centre of the empire, Russia, losing other Soviet republics, but not the logic
of Russia getting freedom, abandoning the path of the Soviet Union. The “diminishness,”
then, may imply the phantom pains of the lost empire. It is also interesting that these
characteristics are given from a single perspective, the perspective of imperialism. The
dissolution of such an empire as it was the Soviet Union, could not occur painlessly. At
the same time, the perspective shown in this text is a perspective of the empire, not a
perspective of the citizen of the empire — and this fact seems to be vital for the
understanding. “Diminished and undermined Russia” is not equal to diminished and
undermined Russian citizen. Notable as it is, the perspective of power, imperialism,
centrism, territorialism is given, while the perspective of the ordinary citizen’s wellbeing
Is not even mentioned. In the last sentence of this excerpt, the feeling of bitterness can be
read (“But even such a diminished and undermined Russia did not fit into a turn to the
West”).

317 TBM. “YmeHblumnaun. YBepoBanu B XalleKa TaK e CBUpeno, Kak Koraa-to 8 Mapkca. Basoe cokpatuam
aemorpaduyecKkunii, NPOMbILIEHHbINA, BOEHHbIV NOTEHLMabl. PacCcTannch € CO3HbIMKU pecnybankamm,
Hayanu 6bI710 paccTaBaTbCsA C aBTOHOMHbIMMW... HO 1 Takas, ymaneHHas u NpUHM»KeHHasa Poccua He
BnuMcanacb B NoBopoT Ha 3anaa”. Ibid.
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Finally, it was decided to terminate diminishing and belittling and, moreover, to
claim rights. What happened in the 14th year became inevitable.3

This sentence contains a very important claim for understanding the events of 2014, with
the Ukrainian crisis and annexation of Crimea. Specifically, the excerpt gives a single but
extremely curious perspective of “taking back™: national pride, respect, territory —and the
list can be extended. This perspective is very interesting in its ethical aspect: it is written

99 ¢¢

up by the means of phrases, as “to terminate diminishing and belittling,” “to claim rights,”
which draw a picture of the situation of 2014 as being just, being not an extension but
returning to the just position. It is curious, how indirectly the moral justification is
constructed, it is also interesting that the need in moral justification is understood. The
final claim of “inevitability” is closing in this line of justification. Again, the perspective

given in the text focuses exclusively on the state and does not consider its people.

So, Russia for four centuries went to the East and another four centuries to the
West. Rooted neither. Both roads are behind. Now the ideologies of the third path,
the third type of civilization, the third world, the third Rome, will be in

demand...31®

Here Surkov appeals to the well-known idea of ‘the third way’: neither European, neither
Asian, a ‘special” way unique for the Russian civilization. This being a repeat, an old idea
refreshed and renewed — and re-used in the current circumstances. The logical error in
this reasoning is related to the “now”, it simply does not correspond with a philosophical
idea of ‘the third way’. The “will be in demand” ending could refer to the language of
marketing or advertisement, and it adds to the diversity of the linguistic tools used in the
text.

318 TBM. “HaKkoHeLl, peLieHo 6bl710 YManeHne u NPUHUNKEHUE NPeKpaTuTb 1, 6osee Toro, 3aABUTb O
npasax. Cnyuymslieeca B 14-m rogy caenanocb HemsbexxkHbim”. lbid.
319 TBM. “UTak, Poccua yeTbipe BeKa Wna Ha BOCTOK U elle yeTbipe BeKa Ha 3anad,. Hu Tam, HM Tam He
yKopeHunacb. Obe goporu npoiaeHsbl. Tenepb 6yayT BocTpeboBaHbl MAE0N0TMN TPETLErO MYTH,
TpeTbero Tmn n , TPeTbero mmpa, TpeTber ma...” lbid.

eTbero TMna UMBUAU3aLMK, TPETbero Mupa, Tpetbero Puma...” Ibid
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And yet we are hardly the third civilization. Rather, two-hold and dual. Covering
both East and West. Both European and Asian at the same time, and therefore not

Asian or European in particular.3?°

These statements are legitimate, yet not supplemented by reasoning. Without the back up
of reason, the voice of the author may be assumed to be fluent only due to some source
of authority, such as expertise in a certain area, or, easier, being a philosopher. The
philosophy here is not the one that is used in the class, it is not even an attempt to exercise
as a public intellectual, but more an attempt to ‘philosophize’ the political text, to create
a certain textual fusion with literary, philosophical, futurist, political sources. The text
itself, the meanings it brings, may be interpreted as unrooted or too superficial but, beyond
the content, the attempt of philosophizing and literary-writing is interesting. It may also
prove a literary- and philosophy- centricity of Russian discourse, literary and
philosophical sources being historically essential for the formation of Russian identity
and hence — for appealing to the nation united in its identity.

The two paragraphs of Surkov, summarizing the view on Russian identity, sound
melancholic, they are examples of the political language due to the criteria of the issues
discussed, but it is not purely a political language as well, being a strange mix of what a

more narrow, non-holistic approach would determine as non-political:

Our cultural and geopolitical belonging resembles the wandering identity of a
human being born in a mixed marriage. He is a relative everywhere and native
nowhere. Belonging among strangers, being alien among your own kind.
Understanding everyone, being understood by no one. Half-breed, metis,

somehow strange.3%

So, the meaningful words, as written by Surkov, are in translation wandering, mixed, half-

breed, half-breed, metis, strange, and what is not written directly but could be read —

320 TBM. “U Bce-TaKu BpAA, AN Mbl TPeTbA Unenansauma. CKopee, CABOEHHaA U ABONCTBEHHaSA.
BmecTtuBluan u BocTtok, 1 3anaa. U esponelickan, U a3naTckan OA4HOBPEMEHHO, @ OTTOrO He a3MaTcKan u
He eBponenckasa snosiHe”. Ibid.

321 TBM. “Halua KyNbTypHas 1 reonoiMTuyeckan NnpuHaaIexHoCTb HaNOMUHAET 61y AaI0LYI0
MOEHTUYHOCTb Ye/I0BEKA, POKAEHHOIO B CMellaHHOM bpake. OH Be3ae POACTBEHHUK U HUTAE He
poaHoi. CBOM cpeam YyKuX, YyKoi cpeam cBoux. Bcex NOHUMaOWMM, HUKEM He MOHATbIN. MoNyKpoBKa,
MEeTUC, CTPaHHbIM Kakol-To”. Ibid.
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misunderstood and lonely. And then surprisingly, after all of the narrative of power,
domination, and strength, the loneliness, being misunderstood, misplaced appears. But
those are not the last elements, there are more, such as being a two-headed statehood,
having a hybrid mentality, bipolar history, characterised as charismatic, talented,

beautiful, and lonely:

Russia is a west-eastern half-blood country. With its two-headed statehood, a
hybrid mentality, intercontinental territory, bipolar history, it, as it should be for

a half-blood, is charismatic, talented, beautiful, and lonely.3?

This image hence contains the whole parade of dualities: not on a single side, not
concentrated in one single area, but multiple dualities of identity, being here, there, in-
between, not here and not there. The dual does not mean difficult — in contrast, it can be
easier to be both, but extremely difficult to choose (with) whom to be, if even possible.
The dualities here are multidimensional, they are related to different aspects. The first
duality is spatial, West-East, and relates to the century-old debate on Russia’s belonging
but also proposes a simple dual answer — West-East, no need to continue the debate. While
two elements in this piece are objective, which are “two-headed statehood,” referring to
the coat of arms of contemporary Russia also having historical roots, and intercontinental
territory.3?® More subjective elements are hybrid mentality, and appearing in this brief

322 “Poccma 3TO 3aNagHO-BOCTOUHAA CTpaHa-NONYKpoBKa. C ee ABYr1aBol rocyAapCcTBEHHOCTbIO,
rMOPUAHOM MEHTAaNbHOCTbIO, MEXKOHTUHEHTAIbHOM TeppuUTOpMen, 6UNOAAPHOIN NCTOpUEN OHa, KaK
NOJI0XKEHO NOJIYKPOBKE, Xapu3maTUUHa, TafIaHT/IMBA, KpacuBa U oauHoKa”. Ibid.

323 The article 1 of the Federal Constitutional Law of December 25, 2000 N 2-FKZ (as amended on
December 20, 2017) “On the Coat of Arms of the Russian Federation” states: “The coat of arms of the
Russian Federation is the official state symbol of the Russian Federation. The state emblem of the
Russian Federation is

quadrangular, with rounded lower corners, a red heraldic shield pointed at the tip with a golden double-
headed eagle that raised its spread wings. The eagle is crowned with two small crowns and - above
them - one large crown, connected by a ribbon. In the right paw of the eagle is the scepter, in the left is
the orb. On the eagle's chest, in a red shield, is a silver rider in a blue cloak on a silver horse, striking a
black dragon overturned and trampled by a horse with a silver spear” (TBM, in original:
“TocypapcTBeHHbIl repb Poccuitickoit Geaepaunm apasetca opuumaibHbIM roCy4apCcTBEHHbIM
cumBonom Poccuiickor ®eaepauum. FocygapcTeeHHbi repb Poccuitickont deasepaunn npeacrasnaeT
c0b0W YeTbIPexyroNbHbIW, C 3aKPYFIEHHBIMU HUXHUMM YTIaMU, 3a0CTPEHHbIA B OKOHEYHOCTU KPacHbI
repanbAnM4ecKui KT C 3010TbIM ABYI/1aBbIM OP/IOM, MOAHABLUMM BBEPX PacnyLLeHHble Kpbliba. Open
YBEHYAH ABYMA MajibiIMW KOPOHaMM U — Ha, HUMU — OAHOW 60/1bLLON KOPOHOM, COeAMHEHHBIMU JIEHTOMN.
B npaBoi nane opna - CKUNeTp, B N1eBON — AepKasa. Ha rpyam opna, B KpaCHOM WwuTe, - cepebpaHbIit
BCAZHMK B CMHEM NJiaLLe Ha cepebpsAaHOM KOHe, NoparkatoLwmii cepebpsHbIM KOMbeM YepPHOro
OMPOKMHYTOro HaB3HMYb M MOMPAHHOrO KOHeM ApaKkoHa”). Source: The legal database Consultant Plus,
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excerpt twice half-blood. The Hybrid mentality is not by itself a negative collocation: it
indicates complexity and distinction between the parts but not necessarily the
confrontation between them. In this way, a hybrid entity is not necessarily disharmonic,
there are no battles going, the constituting parties have already negotiated, and the result
of this negotiation is what we see, the hybrid mentality. This mentality may be truly
harmonic, sustainable, and resilient that suggests an interesting answer to the question of
how the continuous struggle for the post-Soviet identity space will resolve. Since the
hybridity and duality are not necessarily referring to the unstable or vulnerable entities,
and, instead, the consensus between the different parts, the different sources, is reached,
then the complexity of the identity after the dissolution of the Soviet Union may be

resolved in the same way, the way of stable duality.

At the same time, there are elements in this discourse that indicate “unhealthiness,” the
situation that is not stable in its essence, or at least not all of the time. One of these
elements is bipolar, although it is supplemented with a neutralizing word history. The
bipolar, unlike the hybrid, involves poignancy, the struggle between, the possible
harshness and unpredictability of reactions. We may allow ourselves to think that the
Crimean events could find the place in this framework. The interesting point that can be
made is that being bipolar determines the perception of the others on how responsible
you may be. This psychological factor influences the assessment, the perception, the level
of responsibility, and it has an explanatory potential. Claiming bipolar may also be a trick
to get sympathy and avoid responsibility for your actions. The charismatic, talented,
beautiful, and lonely adjectives are subjective, yet, they describe the uniqueness of the
entity, with lonely also allowing possible misunderstandings, inability to be understood
in the discussion with somebody. Being half-blood, polukrovka, may have several
connotations, one retrospective, with allusions to the mix children being not recognized
by both ‘tribes,” another related to the issues of self-identification, reflection on “who am

1?7 and “where do I belong?”, the connotation of ‘half-blood’ in contemporary culture

available online at:

http://www.consultant.ru/document/cons_doc LAW 29674/c41c70f20e06e363bebflc663ad3ed3259b
27c¢57/ (accessed on 15 July 2020). See the image at: http://en.flag.kremlin.ru/emblem/ (accessed on 15
July 2020).
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such as “Harry Potter,” the allusion to the not-fully-acceptance, as if it was with
illegitimate children. It is a remarkable element in the discourse. It is also curious to
assume that the discourse of Surkov on what Russia is overlapping with his personal
known life story, as being ethnically mixed, changing both the name and the surname
from Aslambek Dudaev to more ethnic Russian sounding Vladislav Surkov, and also
having creative aspirations such as writing novels. Surely, this might be a coincidence,
yet, the interconnection of the ‘collective’ and the ‘personal’ while discussing the issue

of identity is an interesting path to explore.

The wonderful words, never spoken, by Alexander I11, "Russia has only two allies,
the army and the navy" are perhaps the most intelligible metaphor for geopolitical

loneliness, which is long overdue to accept as fate.3?*

The idea of geopolitical loneliness may seem cynical keeping in mind Ukrainian events
that were perceived by the West in general and Europe in particular as an aggressive and
active statement undermining the preliminary arrangements and agreements. Crimea’s
situation was not only the challenge to international law but also the precedent, the
challenge of agreements and predictability. And in this situation, the words on
geopolitical loneliness appear creating confusion: an active and aggressive position
somehow is supplemented by a reflective narrative, reflections on being misunderstood
geopolitically. So, was Crimea not an action by itself but the claim to be understood? This
is indeed not very clear. Was Crimea a preventive action motivated by a perceived
challenge, or a perceived threat coming from the West such as the inclusion of Ukraine
in the European Union’s area of influence? This is not clear too but what is seen in this

excerpt is almost narcissist elaboration of the idea of being misunderstood.

How will the loneliness ahead of us look like? Would it be a single man on the

outskirts? Or the happy loneliness of the leader of an alpha-nation that has gone

324 TBM. “3ameuaTenbHble C/10Ba, HUKOrAa He cKasaHHble AnekcaHapom TpeTbum, “y Poccum TonbKo asa
COI3HMKa, apmua 1 dnoT” - camas, noxanyn, foxonumeas metadopa reonoMTUYECKOro OANHOYECTBa,
KOTOpOe AaBHO Nopa NpUHATbL Kak cyabby”. Source: Surkov, Vladislav. Odinochestvo Polukrovki (“Half-
Blood Loneliness”). In: Rossiya v global’noy politike (“Russia in Global Politics”), from 9 April 2018,
available online at: https://globalaffairs.ru/articles/odinochestvo-polukrovki-14/ (accessed on 20 July
2020).
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wild, in front of which “other peoples and states are trying to give it their way”?

It depends on us.3%®

This is a very curious excerpt: the single man on the outskirts part is difficult to translate,
originally it sounds boby!’ na otshibe, where boby!’ is an older colloquial word for a male
who never married and lived alone. In this comparison of Surkov, obviously bobyl’ na
otshibe is a negative possibility but the happy loneliness of the leader of an alpha-nation
that has gone wild is a positive one. Alpha-nation implies strength as a characteristic to
be proud of, it undermines the idea of compromise or win-win solution. Alpha-nation is
associated with an initiation of a challenge, with a certain aggressiveness. Going wild
ironically may be a precise summary of the impression Crimean events could leave for
the European ‘other.” Going wild does not provoke sympathy, the irrational behaviour
based on the choice to behave in such a way is not justified. The ‘positive’ possibility
continues with other peoples who are trying to give it their way: it seems like
acquiescence, the absence of the desire to confront, is interpreted as weakness, and the
ability to get away with such behaviour is presented as a positive scenario and interpreted
as respect. If broadening this analysis to the bigger political picture, the outlook is

unpromising.

Russia, no doubt, will trade, attract investment, exchange knowledge, fight (war
is also a way of communication), participate in collaborations, be members of
organizations, compete and cooperate, evoke fear and hatred, curiosity,

sympathy, admiration. Only without false goals and self-denial.32®

Here the image of war is disturbing, especially the war as a way of communication. Even
in the list of feelings possibly evoked by Russia, the connecting line of ‘greatness,’
‘importance’ gained by all means including fear seems in line with the Soviet past, with

totalitarianism accompanied by the status of the superpower. In this regard, Surkov does

325 “Kakum byaeT npeacTosLiee Ham oguHouecTso? MposabaHnem 606bins Ha oTwmnbe? Uan
CYaCT/IMBbIM OZMHOYECTBOM IMZepa ylleLlei B OTPbIB aNbda-Halum, nepes KOTopo
“NocTopaHMBAlOTCA U AALOT el Jopory Apyrve Hapoabl U rocygapctea”? OT Hac 3aBucuT”. lbid.

326 “Poceun, 6e3 comHeHus, byaeT ToprosaTh, NPUBAEKATb MHBECTULMM, 0BMEHMBATLCA 3HAHUAMMY,
BOEBaTb (BOMHA BeAb TOXKe cnocob obLieHuna), yuacTBOBaTb B Kolabopaumax, COCTOATb B
OpraHu3aumax, KOHKYPMpPOBaTb 1 COTPYAHUYATb, BbI3blBaTb CTPAX M HEHABUCTb, NHOBOMNBLITCTBO,
CMMNaTUIO, BOCXMLLEeHMe. TONbKO yiKe 6e3 N0XKHbIX Lesnei u camooTpuuanua”. |bid.
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not propose anything new: the situation is very much In line with the description of the
past.

This excerpt and the previous are drawing a picture of a disheartened nation that thinks
about itself as being a victim, whether a victim of misunderstanding, misjudgement, a
wrongful imposition of something unsuitable, not fitting, and not authentic. The text in
general is somehow worrisome since it unites a certain frustration, bitterness, a memory
of being mistreated with a glorification of an ‘alpha’ active and aggressive behaviour,
which together do not provide a ground for the optimism. In this context, it does not
matter whether the reason behind this bitterness is real, or whether it is a pure
interpretation and individual perception, the image of a victim of misunderstanding is
there, and there are no obvious ways to resolve the situation since the former victim finds
a new aggressive ‘alpha’ image suiting well, and the diplomatic negotiations and
compromises in this paradigm will be perceived as weakness. The frustration of such a
kind is never a good sign, and it would be beneficial to resolve it but in the current
situation on Crimea this paradigm of perceiving a compromise as weakness, on the one
hand, and the consequence of geopolitical actions, the ‘punishment’ reinforcing this idea

of being misunderstood and misjudged, seem like a deadlock.

The Shorter Interventions for The Russian Pioneer

Vladislav Surkov had also contributed to the literary journal Russkiy Pioner (Russian
Pioneer).%?” It may also be important to mention that appearance in a literary journal,
although specialized in the collaborations with non-professional authors (politicians,
businessmen, governmental officials, etc.) is just one of the examples of self-presentation
or self-realization of Surkov in the domain of culture. During his period of engagement
in governmental affairs, he also expressed himself as a fiction writer, the author of lyrics

written for one of the famous in Russia rock-groups.3?

327 The online version available at: http://ruspioner.ru/ (accessed on 4 July 2020).

328 Under the pseudonym Natan Dubovitskiy, deriving from Surkov’s wife name, Natalia Dubovitskaya:
novels “Okolonolya” (“Around the Zero”, tbm), 2009, “Mashinka i Velik” (“A Small Car and a Bicycle”,
tbm), 2012, and “Dyadya Vanya” (“Uncle lvan”, tbm, with the title being the allusive repetition of Anton
Chekhov’s famous play), 2014. Under his name: the music and lyrics co-author of the legendary Russian
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Some of his texts appearing in this journal can be seen as curious from the political and
cultural perspectives. The text published in 2014 and titled as a “Reply by Vladislav
Surkov to an Estonian writer” may be an example here.®?° The Estonian writer to whom
Surkov is addressing is Kaur Kender.33® The initial open letter of Kender to Surkov
published in both Estonian and Russian versions on the Estonian website includes such
reflections as: “No one in Crimea knew, did not want or dared to compare Crimea with
Estonia. It’s strange. The same people, in fact, started from one place at the same time,
why is there such a different hope? They believed that together with Russia they could be
like Russia, but they never believed that they could become like Estonia”; “Now it is the
year 2014. Here we have been as an independent state for a quarter of a century. And |
want to say that we understand you. We understand Russia. And | want you to understand
us too. Here, we decided that we want to be an independent state. This is our will. We, of
course, we croak and grumble, show off one’s intelligence and get noisy, sometimes
hooligans, but despite this, we do not need anything except our own state, where we can
do whatever we want. We tied ourselves with allies who, a little out of our own interests,
a little out of humanism, a little in the name of higher values support us. And we are

grateful to them. But we still want to build the state ourselves.”33!

rock group “Agata Christy”. Sources: Dubovitskiy, Natan. 2009. Okolonolya. Moskva: Russliy Pioner;
Dubovitskiy, Natan. 2012. Mashinka | Velik. Moskva: Russkiy Pioner; Dubovitskiy, Natan. 2014. Dyadya
Vanya. Moskva: Sinergiya; “Vladislav Surkov's album “Poluostrova” (“Peninsulas”, tbm),
http://surkov.info/teksty-pesen-s-alboma-poluostrova-stixi-vladislava-surkova/; Stott, Michael. 2009.
Has Kremlin mastermind given game away in novel? In: Reuters, from 13 August 2009, available online
at: https://www.reuters.com/article/us-russia-novel/has-kremlin-mastermind-given-game-away-in-
novel-idUSTRE57C3CR20090813 (accessed on 15 July 2020).

323 Source: Surkov, Vladislav. 2014. Vladislav Surkov's answer to an Estonian writer. In: Russian Pioneer,
from 31 March 2014, available online at: http://ruspioner.ru/honest/m/single/4159 (accessed on 4 July
2020).

330 The website of the Estonian writer Kaur Kender: http://kenderbooks.com/pettygod/#kaur (accessed
on 4 July 2020).

31 Translated by me from Russian into English. In original: “Ceityac 2014 roa. Mbl 34ecb y>Ke YeTBepTb
BEKa KaK He3aBmMcuMMbl. M A Xouy CKasaTb, YTO Mbl MOHUMMaem Teba. Mbl noHnMmaem Poccuio. U a xouy,
yTo6bI Thl HaC TOXe NoHAA. Mbl 34eCb C HAPOAOM PELININ, YTO XOTUM BbITb HE3aBUCUMbIM
rocyaapcTsom. 1o Hawa BoiA. Mbl, KOHEYHO, KAPKaeM U BOPHUM, YMHUYEEM U LUYMUM, UHOTAA U
XYIMraHUM, HO HECMOTPA Ha 3TO HaM He HY}KHO HMYEro, Kpome CBOEro rocyAapcTBsa, rae Mbl MOXKeEM
AenaTb BCE, YTO caMu XOTUM. Mbl CBA3anM cebs y3amm C COO3HMKAaMU, KOTOpble, HEMHOIO U3
COBCTBEHHbIX MHTEPEeCoB, HEMHOIO U3 ryMaHW3Ma, HEMHOTO BO MMA BbICLUIMX LLeHHOCTEN Hac
noaaepXuneatoT. U mbl UM 6aarogapHbl. Ho rocyAapcTBo Aanblue CTPOUTL Mbl BCE-TaKM XOTUM camu”,
Source: Kender, Kaur. 2014. A Letter to Vladislav Surkov. In: Russian Pioneer, from 30 March 2014,
available online at: http://ruspioner.ru/honest/m/single/4158 (accessed on 15 July 2020).
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Surkov, in turn, replies in an even more informal way:

Hi bro Kaur. Thank you for the invitation to Estonia. You write that | can come to
visit you as soon as the ban on my entry into the EU is lifted. And this will happen,
as you put it, “at least when Russia is in the European Union.” I understand your
words as wishing me good health and long life. Very long. However, | have been
to Tallinn. Have you been to Moscow? If not, come. If it was not interesting for

the second time, we can meet in Grozny.3%

Bro here being in original Russian text, a shorter version of ‘brother’: this intro underlines
the close and informal character of the relationship and consequently promises the sincere
conversation. This may be a thoughtful act of writing to give a reader the impression of
honesty of the words that follow. Then, two interesting points may be outlined. First, the
assumption that Russia does not belong to the European Union and that obviously this is
not going to happen, at least in any reasonable perspective. The second is the mentioning
of Grozny, the center of the Chechen Republic, that may refer to the diversity of Russia

but also to a personal narrative because Surkov’s father has Chechen roots. 333

This is one more example when a personal discourse pours the general discourse on
Russia. The image of Grozny here may also accommodate the reference to a more
traditional way of living, with the concept of honour, dignity historically playing an
important role. It may be also a reference to “law beyond the law,” the unwritten law of
values and traditions transmitted through generations. With all of these interpretations, it

seems unlikely that this image occurred in the text of the letter just by accident.

332 TBM. “MpwuseT, bro Kayp. Cnacubo 3a npuraaieHme B 3cToHMIO. Thl MMLIELLb, YTO 8 MOTY NPUEXaThb K
Tebe B roCTH, KaK TONIbKO ByaeT cHAT 3anpeT Ha Mol Bbess, B EC. A 3To Npou3oiaeT, KaK Tbl Bbipasucs,
"no KpaiHe mepe Korga Poccus b6yaet B EBpocotose”. [MoHMMaK TBOM C/10BA KaK MOXKenaHne MHe
KPenKoro 340p0BbA U A0AMMX /1eT Xu3Hu. OyeHb Aoarmx. Bnpouem, 8 TanavHe s 6bigan. bbiBan An Tbl B
Mockse? Ecau HeT, npueskait. Ecaiv 6bia 1 BTOPOW pas HEMHTEPECHO, MOXeM BCTPEeTUTLCA B po3Hom”.
Source: http://ruspioner.ru/honest/m/single/4159 (accessed on 15 July 2020).

333 |n 2013, the Russian newspaper lzvestia published an interview with Vladislav Surkov’s father under
the title Vladislav Surkov's father does not advise his son to join the opposition and the lead “Izvestia
tracked down the father of ex-Deputy Prime Minister Yuri Dudayev, who spoke about his fate,
relationship with his son and family secrets of the Surkov-Dudayevs” (TBM, in original: “OTeL,
Bnaamcnasa CypKoBa He COBETYET CbliHY YXOAWTb B OMNO3MLMIO: “U3BecTUA” pasbiCKaau oTLa IKC-BULLE-
npembepa HOpua [lyaaesa, KOTOpbI pacckasan o cBoei cyabbe, OTHOLEHUAX C CbIHOM W CEMEMHbIX
TaltHax Cypkosbix-[lyaaesbix”). Source: https://iz.ru/news/552844 (accessed on 15 July 2020).
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How, for example, do you see the time when “Russia will be in the European
Union ”? Russia is very big. Therefore, when and if it “will be in the European
Union,” the question may arise, is it in the European Union, or the European

Union in it?3%4

While the point made is not meaningless, thinking on the size of Russia, it also looks a
bit relevant to the Crimean events, and may also be interpreted as an idea of geopolitical
expansion. In addition, it may indicate the emphasis on the importance of Russia, the
impossibility to imagine it being ‘inside’ some managerial structure, and even a certain a
sense of superiority and mild irritation as the idea to be included in some other entity

seems annoying.

Or you write that Russia “learned a lot from Estonia” and express the hope that
my country “can be as successful and free as Estonia.” But when [ see yours and
mine on the world map, it seems to me that our peoples should have rather
different ideas about luck. And about freedom. So, it will be interesting to chat.

Thank you for your support, for your benevolent attitude, for the fact that your

children learn in Russian.
Come with your children. It is good here. You won't want to leave. See you.3%®

Here the feeling of superiority is expressed based on the size of the country and its
geopolitical role. This is a rather symptomatic statement, illustrating the priorities where
geopolitics matter and being a worldwide political player is a priority. Influence, power,

and recognition on the map are viewed as being characteristics of success. This is a very

334 TBM. “Kak, Hanpumep, Tbl BUAMLLL Bpems, koraa "Poccus byaet 8 Espocotose”? Poccus Befib O4eHb
6onbluas. Moatomy Korga u ecnum oHa "obyaet B EBpocotose," morKeT BCTaTb BOMPOC, 3TO OHA B
EBpocotose, nau EBpocotos B Helt?” lbid.

335 TBM. “Unu BOT Tbl NMLLELLb, 4TO Poccnma mHoromy "Hayumnachk y IcTOHUM" U BblpaXkaellb Hagexay,
YTO MOS CTPaHa "MoXeT 6bITb yAauHON 1 cBo6oAHOM, KaK IcToHMA." Ho Koraa s BUMKY TBOIO U MOtO
CTPaHbl HA KapTe MMPA, MHE KaXKeTCA Y HaLlMX HApPOA0B AOJXKHbI 6bITb 40BONLHO HEOANHAKOBbIE
npeacrasneHus ob ygade. [a v o ceoboge.

Tak yTo NnoobwaTbes byaeT MHTepecHo.
Cnacnbo 3a noaaepkKy, 3a 6aaroxenateNbHoe OTHOLWEHWE, 33 TO, YTO TBOU AETM Y4HaTCA HA PYCCKOM.

Mpureskait c 4eTbMu. Y Hac xopowo. YesKaTtb He 3axouelsb. o scTpeun.” lbid.
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interesting point made: it allows to think that having “just” a good economy, a peaceful
life, being a well-developed country might never be “enough” for Russia due to its size,
history, identity. The excerpt aims to provide the idea that the views on things of Russians
and Estonians are different, the perceptions and priorities are different as well. This might

be both an ‘authentic’ claim or the claim aimed for identity sharpening.

The mentioning of “freedom,” implying that from both countries, Russia and Estonia,
Russia is more “free,” is also very important. The concept of freedom in this case, most
probably, refers to independence in the sense of non-inclusion in entities such as the
European Union. The opinion on joining the EU being supplemented with losing the

autonomy, sovereignty, is intended here.

Surkov’s writing seems to be an example conceptualizing the Russian state of affairs, and
it is especially interesting because of the “hybrid,” the word that Surkov uses, nature of
the writing. On the one hand, it comprises some thoughts on Russian history, identity, but
on the other, it also aims to provide the justification for Russian politics, and implicitly
its leaders. The construction that Surkov draws, the images, are somehow postmodern —
these are no purely political, cultural, or philosophical writings. These are short easy
written sketches not aiming to provide an accurate historical or philosophical argument.
Arguments in this sense do not matter, the reality is already drawn. Yet, these writings
are curious and they help to understand better the image built for the justification of the
very real events of current politics. What is also important to conclude is that the
justifications and the references matters: these writings with the identity claims would not
be necessary if the public opinion would not matter. The counterargument here may be
the reference to ideology being an immanent feature of totalitarian regimes. It is difficult
to imagine ideology in that sense in contemporary Russia influenced by globalization,
international travelling, the Internet. Surkov’s texts are different from the Soviet
denunciating ideological pieces. These may be examples of some different genre: an
exercise inspired by Russian literary-centricity, the culture of the debate “on the fate of

Russia.”

Another interesting aspect, also applicable to the previous chapter, is the interconnection

between the personal narrative and discourse on what Russia is. While there is a common
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classification of identities being individual and collective, there are insightful reflections
relating the individual and the collective, such as Miller’s, who writes: “to have a national
identity is to take part in a continuing process of collective self-definition.”*3 Such an
elaboration may be a fine bridge made while thinking on Russian national identity and an
individual discourse, such as Surkov’s or, if referring to the previous chapter, president

Putin’s.

Declaration of Russian ldentity

In 2014, the Russian Patriarchy had accepted a document titled the Declaration of Russian
identity. The case itself is quite curious: the Russian Constitution emphasizes the secular
nature of the state and equality of the religious association in front of the law, but one of
the confessions, that is Orthodox Christianity, introduces the concept of Russian identity,
identity for a whole Russia, implicitly suggesting the Orthodox Christianity ideas to be
expanded to the followers of other religions and atheists®*". Such a way of thinking can
be indicative, as an attempt to change the secular status quo of the country. The content

of the document is a matter of interest.

“Each nation is a complex dynamic phenomenon. Belonging to it cannot be described
with the use of a narrow set of criteria. The larger the people, the more active the role
they play in history, the wider their genetic and social diversity,” with these words the
document starts.3*® The intro brings a claim that is not supported by examples and
elaboration, moreover, it may be viewed as imperialistic. “The Russian people originally

had a complex genetic composition, including the descendants of the Slavic, Finno-Ugric,

336 Miller, David. 1995. On Nationality. Oxford: Clarendon Press, p.172.

337 See Section 14 of Chapter 1 of the Russian Constitution, available online in the Russian language at
http://www.constitution.ru/10003000/10003000-3.htm (accessed on 28 August 2019).

338 TBM. In original: “Ka)kaas Hauma — CAOXKHOe AMHaMUYHOE ABfeHMne. NPUHAANEKHOCTb K Hell
HEeBO3MOMHO OMKMcaTb C MOMOLLbIO Y3KOro Habopa Kputepues. Yem KpynHee Hapog, yem bonee
[AeATe/IbHYI POJib B UCTOPWU OH UTPaET, TEM LIMPE ero reHeTMYecKoe 1 coumanbHoe pasHoobpasme”.
Source: http://www.patriarchia.ru/db/text/508347.html (accessed on 28 August 2019).
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Scandinavian, Baltic, Iranian and Turkish tribes,” — a rather neutral statement, but can be

put in a bigger “imperialistic” context.3°

This genetic wealth has never become a threat to the national unity of the Russian
people. The birth from Russian parents in most cases is the starting point for the
formation of Russian identity, which, however, has never ruled out the possibility
of joining the Russian people by immigrants from other national backgrounds who

have adopted Russian identity, language, culture, and religious traditions.>*°

Here a part of the meaning is lost in translation. The title of the document in Russian
original is Deklaratsiya russkoy identichnosti, which means we are encountering russkiy-
rossiyskiy dichotomy, with rossiyskiy referring to nationality and russkiy — to ethnic
belonging, being ethnically Russian. At the same time, sometimes russkiy is used as a
somehow bigger reference, as a cultural supra-entity, going above ethnic boundaries. For
instance, it can be an emphasis on the ‘Russian spirit’ or upbringing in the ‘Russian
culture’ (russkaya kultura). Russian identity as it is used in this document — russkaya
identichnost — probably should be interpreted in the same manner. The line of Russian
identity-language-culture-religious traditions, provided in the last sentence of the excerpt,
may have an indicative character. Every religious group is aiming to sustain and if
possible, expand the number of followers. However, bringing religion or several religions
in the same line with language and culture can be symptomatic, as well as the title of the

document created by the Patriarchy.

The uniqueness of the ethnogenesis of the Russian people lies in the fact that over
the centuries such an acceptance of Russian identity by nee representatives of
other ethnic groups was not the result of forced assimilation of certain ethnic

339 TBM. In original: “PyccKkuii Hapo, ICKOHHO MMEN CAOMKHbIA reHeTUYeCKMil COCTaB, BKAKOYanA B ceba
NMOTOMKOB C/IaBAHCKUX, GUHHO-YFOPCKUX, CKaHAMHABCKUX, BANTCKUX, MPAHCKUX U TIOPKCKUX naemeH”.
Ibid.

340 TBM. “3T0 reHeTnyeckoe 6OraTCTBO HM pasy He CTaNo Yrpo30i AN HAUMOHAbHOMO eANHCTBA
pycckoro Hapoga. PoxaeHue oT pycckux poauTeneli B 60NbLIMHCTBE CNyvaeB ABAAETCA OTNPABHOM
TOUYKON ANA GOPMMPOBAHMA PYCCKOrO CAaMOCO3HAHMA, YTO, OAHAKO, HUKOFAA He UCK/0Yano
BO3MOYKHOCTM NPUCOEANHEHMA K PYCCKOMY HAapOAY BbIXOALLEB U3 APYroi HALMOHAIbHOM cpeabl,
NPUHABLUMX PYCCKYIO MAEHTUYHOCTb, A3bIK, KY/IbTYPY M pennrnosHole Tpaguumn”. lbid.
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groups (“Russification”), but a consequence of the free personal choice of specific

people who linked their lives and fate to Russia.3*

This idea can be opposed by multiple historical evidence, with the Caucasus war of 1817-
1864 being one of the examples. A rather successful assimilation of different ethnic and
religious groups in Russia is a historical fact, however, the complexity of the historical
process and its usually violent character — for example, the prohibition of religion by
Bolsheviks — should not be diminished or simplified. It would be beneficial to bring
complex questions into consideration, such as contemporary secularism being a

consequence of the violent Bolsheviks politics towards eliminations of religion.

“In the formation of Russian identity, the Orthodox faith played a huge role. On the other
hand, the events of the twentieth century showed that a significant number of Russians
became unbelievers, without losing their national self-perception,” document states.3*? It
should be kept in mind while dealing with the English translation of the document, that
here and throughout the text the word russkiy is used, rather than rossiyskiy. At least
linguistically, it appeals to the ethnic-based identity, instead of the nation-based identity.
It is important to constantly underline the authentic word hidden beside the English word
‘Russian,’ since the lack of awareness undermines the meaning dramatically. At first, the
whole statement seems reasonable, then certain particular features make it sound
problematic. The Russian here is russkiy, an ethnic Russian, and the meaning and
intention of the sentence is not clear: the first contradiction is that not only ethnical
Russians but also other ethnicities recognize themselves as Orthodox Christians in
Russia; second, not only ethnic Russians became atheists during the Soviet period, and
then national self-consciousness is not particularly related to being ethnically Russian.

The confusing conceptualization of the difficult notions, such as nation, ethnic belonging,

341 TBM. “YHUKaNbHOCTb STHOTEHE3a PYCCKOro Hapo/a 3aK04aeTca B TOM, YTO Ha NPOTAMXEHUM BEKOB
noAobHoe NPMHATUE PYCCKON MAEHTUYHOCTU YPOXKAEHHBIMU NPEeACTaBUTENAMM APYTUX
HaUMOHaNbHOCTEN BbISIO HEe Pe3y/IbTaTOM NPUHYAUTENBHOW aCCUMUAALMN TEX UM UHBIX STHUYECKUX
rpynn (“pycuduraumn”), a cneactsrem cBob604HOI0 IMYHOTO BblI6OPa KOHKPETHbLIX NHOAEMN,
cBA3bIBaBLWNX C Poccueli cBOtO KU3Hb U cyabby”. Source:
http://www.patriarchia.ru/db/text/508347.html (accessed on 28 August 2019).

342 TBM. In original: “B pOpMMPOBaHNM PYCCKOWM MAEHTUYHOCTU OFPOMHYIO POJIb Chirpasia NpaBocnaBHas
Bepa. C Apyroi CTopoHbl, COBbITUA XX BeKa NOKasasin, YTO 3HAUUTENIbHOE YMC/IO PYCCKUX CTaNo
HeBepyoLWMMM, He YTPATMB NPM 3TOM HaLMOHa/IbHOrO camoco3HaHma.” Ibid.
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religious belonging, illuminates a question — why the document is addressed to one
particular ethnic group? It may be explained by the fact that ethnic Russians are the
biggest group among Orthodox Christians in Russia, so the Orthodox church in this
writing appeals to the major group of its followers, according to the factor of ethnicity.
But why is there a need to classify according to this factor? Isn’t the church open for all
and interesting in accommodating followers from diverse groups? This is a question. At
the same time, the emphasis on the ethnicity of the group in such a document may be
interpreted negatively, even if the intentions were different. In a multi-ethnic and complex
country, as Russia is, religious separation for the purposes of identity determination,

measurement or projection can be dangerous.
The problematic nature of the text continues further:

Nevertheless, the statement that every Russian should recognize Orthodox
Christianity as the basis of his national culture is justified and fair. Denial of this
fact, and even more so the search for a different religious basis of national culture,

indicates a weakening of Russian identity, up to its complete loss.>*3

This is an excerpt containing two problematic statements. There are no arguments in
favour of the first statement provided and no illustrations or further elaborations. At the
same time, a reasonable question can be risen of whether it is suitable or even politically
correct to underline a superior character of one religion in comparison with others, in the
situation of a secular state and population with diverse religious beliefs. From a certain
perspective, this statement may look disturbing, and the second part of the excerpt proves
it, narrated in a questionable alarmist manner, with a possibility to be interpreted as hostile
by the religious groups other than the Orthodox Christians. Moreover, the excerpt may be
read as challenging — for both the secular nature of the state fixed in the Constitution and
the equality of religions. It also true that every religion is interested in expanding the

number of its followers, here Orthodox Christianity is not an exception but in the Russian

343 TBM. In original: “U Bce xe yTBepAeHMe 0 TOM, UTO Ka /bl PYCCKUIA AO/MKEH NPU3HaBaTh
NPaBOC/NaBHOE XPUCTUAHCTBO OCHOBOM CBOEM HAaLMOHANbHOM KY/bTYpbl, ABAAETCA ONPaBAaHHbIM U
cnpasegvBbiM. OTpuL@HMe 3TOro GpakKTa, a Tem 6osee NOUCK UHOW PENUTMO3HOM OCHOBbI
HaLMOHabHOM Ky/NbTYpbl, CBUAETENLCTBYIOT 06 0CNabaeHUN PYCCKOM MAEHTUYHOCTH, BNIOTb A0 NOAHOWM
ee yTpaTtbl”. lbid.
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case, the religious question is specific due to the important role of Orthodox Christianity
in times of the Russian Empire, and socialist atheism. The re-vitalization of religion in
Russia that might be aimed to fill a certain identity emptiness may be interpreted as, on
the one hand, understandable, but also — as a part of a bigger picture of empire-oriented

revival:

At the same time, national identity inevitably means solidarity with the fate of its
people. Each Russian feels a deep emotional connection with the main events of
the country’s history: the Baptism of Russia, the Battle of Kulikovo and the defeat
of the Smuta, victories over Napoleon and Hitler. We emphasize that pride in the
1945 Victory is one of the most important integrating factors of the modern

Russian nation.3*

In this text it is possible to underline two foundations: first relates to the emotional
connection with the historical events, second — to the memory of World War Il as a
connecting point for Russians, that may be expanded to post-Soviet space. The problem
is that all of the events in line, besides World War 11, are not resonating with Russians
much due to the objective historical distance. They are studied at schools, but “deep
emotional connection” is somehow an excessive characteristic. In turn, World War Il with
its Great Patriotic war part does make this connection, mostly because of the closeness of
narratives. As an example, if taking into consideration the generation of 30-40-year-old,
their grandparents usually participated in the war and grandchildren remember the
conversations they had with their grandparents. Linkage and reference here are personal,
related to familiar ancestors and family as a whole, in this sense it makes a significant
emotional difference, that simply cannot be applied to the battle of Kulikovo or other

distant events learnt from the history textbooks.

In the final paragraph the authors of the document conclude:

344 TBM. In original: “lpun 3TOM HaLMOHaNbHOE CaMOCO3HaHWe Hen3beXHO 03HaYaeT CoNNAAPHOCTb €
cyabboit cBoero Hapoaa. Kaxablvi PyccKuii UyBCTBYET rYyOUHHYI0 SMOLIMOHAIbHYIO CBA3b C MaBHbIMU
cobbiTMAMM cBoei nctopun: KpeweHnem Pycu, Kynmkosckol 6uTBoi n ogoneHmem CmyTbl, nobegamm
Hag HanoseoHom u Tutnepom. Ocobo oTmMeTUM, YTO ropaocTb 3a Mobeay 1945 roga ABNSETCA OAHUM U3
Ba*KHEMLINX MHTErpmpytowmx ¢pakTopoB COBPEMEHHOM pyccKol Haumn”. Source: The Declaration of
Russian Identity, available online: http://www.patriarchia.ru/db/text/508347.html (accessed on 30
August 2019).
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Based on the program theses of this document, the following definition of Russian
identity is proposed: Russian is a person who considers himself Russian; not
having other ethnic preferences; speaking and thinking in Russian; recognizing
Orthodox Christianity as the basis of national spiritual culture; feeling solidarity

with the fate of the Russian people.3*®

The main remark here should be made concerning the word “Russian,” which is russkiy
in this text, so, the focus of the excerpt is on the ethnic Russian identity, or, more

rightfully, supra-identity based on cultural and spiritual characteristics of Russianness.

While reading this short text, several concerns can arise. The first is: what does “not
having other ethnic preferences” mean? Does it mean that having Russian (russkaya)
identity implies a condition of abandoning any other identities, including ethnic (for
instance, feeling of belonging — and being — “Tartar,” “Russian Jew,” “Ethnically mixed
Russian,” “Russian Ukrainian,” “Russian Armenian,” “Dagestani,” “Buryat,” and so
forth. The second point, not less disturbing, is “recognizing Orthodox Christianity as the
basis of national spiritual culture.” This statement may be interpreted as not correct —and
in simple not fair to atheists, agnostics, followers of other religions, keeping in mind the
point mentioned before, that is a Constitutional status of the secular state and equal
position of different religions inside the state. The statement brings together several
concerns: concern of de-secularization, an attempt of the Orthodox church to expand its
sphere of influence, an attempt to deny “multiple identities.” This document as a whole
did not provoke a serious discussion in the society: it might be due to the moderate
publicity it got, or to the certain disinterest in public life and multiple texts appearing to

have an ideological dimension.

345> TBM. “Ha ocHOBe NMporpaMMHbIX TE3MCOB HACTOALLEro AOKYMEHTa, Npeasaraetca cieayoulee
onpeaeneHne pycckol NAEHTUYHOCTU: PYCCKUI — 3TO YEI0BEK, CUMTAIOLLMI cebs PYCCKUM; He
NUMEIOLLMI MHBIX STHUYECKUX NPEANnoYTEHUI; FOBOPALLMIA U AYMAIOLWMIA HA PYCCKOM fA3bIKE;
NPU3HAIOLWMIA NPaBOCIaBHOE XPUCTUAHCTBO OCHOBOM HALMOHAIbHOM AYXOBHOM KybTypbl; OLLYLLAOLLIMIA
connaapHocTb ¢ cyabboit pycckoro Hapoaa”. Ibid.
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Concluding Remarks

Ideas may be manifested through the ideology, and Russia has the relevant historical
experience and memories of such a manifestation coming from Soviet times.
Contemporary Russian “social engineers,” theoretically speaking, may try to aim to
establish its new ideology again but practically it would be difficult. While it is possible
to come with a plan and discourses, in the times of globalised culture, the Internet,
worldwide travelling it is extremely difficult to reproduce the working ideological system
in contemporary Russia. Yet, it is possible to formulate the national ideas, to try to shape
identities. With all of the peculiarities of the authoritarian regime or “hybrid” regime, it
does not seem like people’s opinions, views on Russian politics, Russia itself, do not
matter. On the contrary, these observations suggest that the ideas are employed to
convince people, to justify, explicitly or implicitly, the events on the global arena through
the discourses on ideas. This may also be interpreted as a continuation of the Russian
tradition of literary centricity and somehow idea-centricity, as noticed by Isaiah Berlin.
“Whatever the reasons, there is no doubt that ideas were taken seriously, and played a
greater and more peculiar role in Russian history than anywhere else. (...) And yet there
is a paradox here, for few of these ideas were born on Russian soil.”**® He also suggests
that the writings on different Russian ideas “can explain more on Russian behaviour than
a similar compilation applied to other peoples.”*” The example here may be the ideas of

socialism and communism, their “winning” character and an attempt for realization.

346 See: Berlin, Isaiah. 1966. Introduction. In: Raeff, Marc (ed.) Russian Intellectual History: an Anthology.
New York: Harcourt, Brace, and World, p.5.
347 |bid, p.5.
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Conclusion

Through the five chapters of this writing the issue of Russian identity was discussed,
being approached from different perspectives. The complexity accompanying the notion
of identity has not been understated, however, the advantages of the concept and its
explanatory potential, both academic but practical, outstood those complexities. The
discourse and the identity were viewed as having the relation of what | call the double
agency, with discourse reflecting the “authentic,” rooted, identity peculiarities but also
containing claims aimed to shape the identity that may or may not be “rooted” in cultural,
philosophical, historical, political and other contexts of Russia. It seemed that the current
debate was lacking such an approach tending instead to outline the identity-related claims
made in the context of different political events as being “authentic” by definition. This
could lead to greater confusion, when, for example, the claim on Russian “traditional
values” is being perceived as a description of identity-related peculiarity without analysis,
and the perspective is switched to the statement not focusing on the reasons the claim was
made, with the identity-shaping ambitions left without interest. Basically, the question
that was undermined, is whether the claims on Russia and the Russians were authentic,
meaning the identity as it is or the identity the “social engineers” would like to shape, for
the political or other reasons. Reflecting on identity by means of the discourse implies a
very careful elaboration of such claims, and the apparatus that allows distinguishing one
from another is necessarily multi- and interdisciplinary, since these claims may appeal to

the elements from historical, cultural, philosophical, and other domains.

Then, the other factor of complexity of the case is the Russian past itself, with its Empire
legacy and the legacy of the Soviet Union, and while the Soviet past cannot be looked
upon as somehow similar from the period to period and decade to decade, this
oversimplified view on “two pasts,” with their distinctive symbols and remarkable points
of reference, may still be used for the purposes of looking at the current Russian state.
What may be observed in the discourses, is that none of the “pasts” is abandoned or
dismissed, and none of the “pasts” is chosen instead of the other. Instead, the events,
points of reference, are “cherry-picked” or re-invented, re-introduced in the declarative

context, with an aim to shape the “desirable” identity.
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The contradictions and the painful relations between the historical periods in these
attempts are addressed. Instead, the continuity is claimed, as it is done in the new version
of the Constitution, after the recent amendments. Then, several questions arise. If we
agree that the collapse of the Soviet Union has led to the dissolution of the Soviet identity
with the emptiness left, implying the continuous struggle between the different sources
to fill it, for how long then this process will last? And will be there an ultimate winner?
Is it possible that a renewed, different Russian identity will be formed, being distinct from
the paths of the past? In particular, is it feasible that the claims on the somehow
conservative, traditionalist, religious Russia made in current discourse will become

“internalized,” rooted, will determine the path for the new Russian identity?

These questions relate to the existing dualities: the religious traditions of the Orthodox
Christianity and the atheist Soviet past, the Soviet emancipation and more conservative
views on women and gender, the commonality of values and value pluralism, and so on.
In the updated Russian Constitution, the image of God is brought into the discourse, and
at the same time, the secularity is declared. The concept of “traditional values” is
appearing, but it is not clear to which “tradition” it refers to. The claims made on the basis
of “cherry-picking” or, as in the example of “traditional values,” re-invention, re-
interpretation of the past, are not aimed to reflect on the past in its complexity, and hence
on their basis, a true reconciliation with the past is not possible. This happens when the
authentic conversation on the complex matters is substituted by the declarative claims

aiming to shape the “desirable” identity.

The “cherry-peaking” or re-invention allows referring to the elements of different “pasts,”
different paths. For the purposes of nation-building and identity shaping, it is not
beneficial to see one discourse “winning,” because it would mean that the elements of
other discourses would not be employed further so easily. It is easy to praise the
achievements of communism, such as the exploration of space, and at the same time to
be nostalgic about the culture of the Russian Empire. With the attempts of nation-
building, identity shaping from the “above,” a question remains on whether the identity
may be formed in this way. Where is the line determining will the attempts for the identity

shaping be successful or not? The answer may be hidden in Russia’s Soviet past, with the
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new Soviet identity built on the past being dismissed. The Soviet history itself is a strong
argument that allows assuming that even today’s clumsy, declarative attempts of identity-

shaping may have the to determine a further path for Russian identity.

Looking at Russia from the Western perspective involves an issue itself. As it was
reflected in this writing, Russia’s self-definition, its self-reflection, has a strong
connection with the image of Europe, with the idea of how the European “other” may
view Russia and the Russians. The historical importance of Europe for Russia should not
be understated, as it is the century-long debate on “who are we?” and “who we are not?”
The risk related to defining yourself through the other entity is that with a loss of
connection with this entity, your own identity is threatened. In this sense, it does not
matter whether the image of the “other” is painted in the dark or in the light colours — this
“other” still remains crucial. That is why in the debate on Russia going in the Western,
and, in particular, European domains, the understanding of the necessity and importance
of Europe for Russia is needed. The lack of such understanding will only reinforce the
alienation, and add to the present complexity. For the illustration the quote from
Dostoevsky’s Dnevnik Pisatelya (“The Writer’s Diary”) may be suitable: “All this
suggests our longer and sad solitude in the European family of peoples; longer future
mistakes of Europeans in their judgments on Russia; their apparent inclination to always
think the worst of us, perhaps, explains that constant, universal, based on some strong
immediate and disgusting feeling, Europe’s hostility toward us; its disgust toward us as
to something contrary, partly even some superstitious fear of us and its — eternal, well-

known, long-standing judgment about us: that we are not Europeans at all...”34

The reinforcement of alienation and mutual “othering,” the possible internalization of

identity-shaping discourses, may shape a path, playing the role of a certain “proof” of the

348 TBM. In original: “Bce 3To HameKaeT Ha AOATYIO elle, MOXET BbITb, M NeYanbHY0 Hally yeAUHEHHOCTb
B €BPONENCKOIM CeMbe HapoA0B; Ha AoArMe elle B byaylem ownbKM eBponenLeBs B CyKAEHUAX O
Poccuu; Ha UX BUAMMYIO HAKNOHHOCTb CYAMTb HAC BCErAa K Xyawemy U, MOXKeT bbITb, 06bACHAET U Ty
MOCTOAHHYO, BCEOOLLYO, OCHOBaHHYO Ha KAKOM-TO CU/IbHENLLIEM HENOCPEACTBEHHOM U ra/IMBOM
olyeHumM BpaxaebHocTM K Ham EBponbl; oTBpaLLeHMeE ee OT HAac KaK OT Yero-To NPOTUBHOIO, OTYACTH
[axe HEKOTOPbIV CyeBepHbIl CTPax ee nepes Hamu U — BeYHbI, U3BECTHbIN, aBHULLHWI NPUTOBOP ee O
HacC: YTO Mbl BOBCe He eBponenupl...” Source: Dostoevsky, Dostoevsky, Fyodor M. 2010. Dnevnik
Pisatelya (“Writer’s Diary”). Moscow: Institute of Russian Civilization, pp. 127-128.
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discursive claims being authentic. The essentiality of Europe for the self-definition of
Russia is an authentic feature on which the identity shaping strategy may be based.

The argument for understanding the identity peculiarities does not imply that the critical
attention to Russia and its politics is not necessary. At the same time, the necessity to
distinguish the action in the political arena — the foreign policy or the internal politics of
the Russian state — and the Russian nation with its people. The difference here may be
illustrated not only by opinions and statements but also by linguistic choices. As the
paragraph on the issues of translation states, there is a nuance and it may be reflected,
while the claims “Russia is fascist” are not adding to the debate from the perspective of
understanding, on the contrary, being translated back into the Russian context, they may
deepen the alienation. The importance to distinguish a country as an actor on the political
arena and its people is not a unique feature of the Russian case: the same may be applied
to other states that now demonstrate authoritarian tendencies — Turkey, Iran, the Eastern
European countries. With all of the complexities of these countries, the negligence to
draw such a line may reinforce the alienation and othering. Returning to Dostoevsky’s
words, it is important not to deny for the peoples of these countries a possibility to “enter
the European family of nations.” This argument may also be viewed in the light of the
economic sanctions: while current research answers the question of the effectiveness of
the sanctions imposed relying on the economic variables, it is important to remember

about the identity-related consequences of such decisions.
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